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CHAPTER I. 

Treating of some mailers prquiratory to the Spirit 
^ Prayer. 

The greatest part of mankind, nav of Chris- 
tians, may be said to be asleej]^; and that par- 
ticular way of life, which takes up each man's 
mind, thoughts, and affections, may vety well 
be called his particular dream. This degree 
of vanity is equally visible in every form and 
order of life. The learned and the ignor- 
ant, the rich and the poor, are all in the same 
'state of slumber; only passing away a short 
life in a different kind of dream. But why so ? 
It is because a man has an eternity within him, 
is born into this world, not for the sake of liv- 
ing here, not for any thing this world can give 
him, but only to have time and place, to be-^ 
come either an eterns^ partcJrer of a divine 
life with God, or to have an hellish eternity 
amongst fallen angels : And therefore, ever^ 
man who has not bis eye, his heart, and his 
hands, continually governed by this twofold 
eternity, may be justly said to be fast asleep, 
to have no awakened sensibility of himself. 
And a life devoted to the interests, an^ enjoy- 
ments of this world, spent and wasted in the 
slavery of earthly desires, may be truly called 
a dream^ as having all the shortnessi vanity. 
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and delusion of a dream; only with this great 
difference, that when a dream is over, nothing 
is lost but fictions and fancies ; but when the 
dream of life is ended only hy death, all that 
eternity has lost, for which we were brought 
into being, ^ow there is no misery in this 
wi^rld, nothing that makes either the life or 
death of man to be full of calamity, but this 
blindness and insensibility of his state, into 
which he so willingly, nay, obstinately plunges 
himself. Every thing that has the nature of 
evil and distress in it, takes its rise from hence. 
Do but suppose a man to know himself; that he 
comes into this world on no other errand, but to 
rise out of the vanity of time into the riches of 
eternity ; do but suppose him to govern his in- 
ward thoughts and outward actions by this 
view of himself, and then to him every day has 
lost all its evil ; prosperity and adversity have 
no difference, because he receives and uses 
them both in the same spirit ; life and death 
are equally welcome, because equally parts of 
his way to eternity. For poor and miserable 
. as this life is, we have all of us free access to 
all that is great, and good, and happy ; and 
carry within ourselves a key to all the trea- 
/ sures that heaven has to bestow upon us. — ^We 
starve io the midst of plenty, groan under in- 
firmities, with the remedy in our own hands ; 
live and die, without knowing and feeling any 
-thing of the we, only good^ whilst we have it in 
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our power to knoDt^ dud enjoy it in as great a 
reality, as we know and feel the power of this 
world over us: For heaven is as near to our \ 
souls, as this world is to our bodies ; and we . 
are created, we are redeemed, to have our 
conversation in it. God, the only good of all 
intelligent natures, is not an absent or distant 
God, but is more present in and io our souls, 
than our own bodies ; and we are strangers to 
heaven, and without God in the world, ior this 
only reason, because we are vcrid of that spirit 
oi prayer, which alone can, and never fails to 
unite us with the oncy only ^ood^ and to open 
heaven and the kingdom of God within us. A 
root set in the finest soil, in the best climate, 
and blessed with all that sun, and air, and rain 
can do for it, is not in so sure a way of its 
growth to perfection, as every man may be, 
whose spirit aspires after all that, which God 
is ready and infinitely desirous to give him. 
For the sun meets not the springing bud that 
stretches towards him, with half that certainty, 
as God, the source of all good, communicates 
himself to the soul that longs to partake of him. 
We are all of us by birth the offspring of 
God, more nearly related to him, than we are to 
one Buother; for in himtpeUve^ wuimove^ and have 
our being. The first man that was brought fortb 
from God, had the breath and spirit of Father j 
Son, and Hofy Ghosts breathed into him, and so 
he became a living soul* Thus was our first 
1* 
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iatiier born of God, descended from bim, and 
stood in paradise in the image and likeness of 
God. He was the image and likeness of God, 
not with any regard to bis outward shape or 
form, for no shape has any likeness to God ; 
biit be was in the image and likeness of God, 
because the holy trinity had breathed their 
own nature and spirit into him. And as the 
deity, Father^ Son, and Holy Spirit^ are always 
in heaven, and make heaven to be every where; 
so this spirit, breathed by them into man, 
brought heaven into man along with it ; and so 
man was in heaven, as well as on earth, that is,, 
in paradise, which signifies an heavenly state, 
or birth of life. 

Adam bad all that divine nature, both as to 
an heavenly ^irit and heavenly body^ which the 
angels have ; But as he was brought forth to 
be a lord, and a ruler of a new world, created 
out of the cbnos, or ruins of the kingdom of fal- 
/ len angels, so it was necessary, that he should 
' also have the nature of this new created world 
in himself, both as to its spirit and materiality. 
Hence it was, that he had a body taken from 
this new created earth, not such dead earth as 
we now make bricks of, but the Ueased earth of 
paradise, that had the powers of heaven in it, 
out of which the tree ojf^Kfe itself could grow.. 
Into the nostrils of this outward body, was the 
breath or spirit of tfaiish world breathed; and 
in this spurit and body of this world* did 
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the inward celestial spirit and bod j of Adam 
dwell: It was the medium or means through 
which he was to have commerce with this 
world, become visible to its creatures, and 
rule over it and them. Thus stood our first 
father; an angel both as to body and spirit (as 
he will be again after the resurrection) yet 
dwelling in a body and. spirit taken from this 
new created world ; which however was as in- 
feriour to him, as subject to him, as the earth 
«nd all its creatures were. It was no more 
alive in bim, no more brought forth its nature 
Within him, than satan and the serpent were 
alive in him at his first creation. And herein 
lay the ground of Adam^s ignorance of good 
and evil ; it was because his outward body, 
and the outward world, (in which alone was 
good and evil) could not discover their own na- 
ture, or open their own life within him, but 
were kept unactive by the power and life of 
the celestial man within it. And this was 
man's firet and great trial ; a trial, not imposed 
up<Hi him by the mere will of God, or by way 
of experiment ; but a trial necessarily implied 
in the nature of his state : He was created | 
am angel, both as to body and spirit ; and this / 
angel stood in an outwara body, of the nature' 
of the outward world ; and therefore, by the 
nature of this state, be had his trial, or power 
lof choosing, whether h^ would live as an angel^ 
using only his outwara body as a means of 
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opening the wonders of the outward world to 
the glory of his creator ; or whetlier he would 
turn his desire to the opening of the bestial 
life of the outward world in himself, for the 
sake of knowing (he good and evil that was in it. 
The fact is certain, that he lusted after the 
knowledge of this good and evil, and made use 
of the means to obtain. it No sooner had he 
got this knowledge, by the opening the bestial 
life and sensibility within him, but in that 
day, nay, in that instant, he died; that is, 
his heavenly spirit, with its heavenly body, 
were both extinguished inliim; but his soul, 
an immortal fire that could not die, became 
a poor slave in a prison of bestial flesh and 
blood. Sec here the nature and necessity 
of our redemption ; it is 4o redeem the first 
angeiick nature that departed from Adam ; 
it is to make that heavenly spirit and body 
which Adam lost, to be alive again in all the 
human nature ; and this is called regeneraHon : 
See also the true reason why only the «o?i, or 
eternal word of God, could be our redeemer; 
it is because h.e alone, by whom all things 
were at first made, could be able to bring to 
life again that celestial spirit and body irmi<ji 
had departed from Adam: See alse why our 
blessed redeemer said, exeq^i a man be bom^ 
Offoin^ of water and the smrif^ he eannot enter intOL 
the kingdom of heavm. He must be born again' 
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of the spirit^ because Adam's first heavenly 
spirit was lost ; he must be born again of water, 
because that heavenly body whicn Adam lost, 
was formed out of the heavenly materiality, 
which is called water. Thus in the revelation 
of St. John, the heavenly materiality, out of 
which the bodies of the an^ls, and also of 
Adam, were formed, is called a gktssy $ea^ as 
being the nearest and truest representation* of 
it that can be made to our minds. The neces- 
sity of our regaining our first heavenly body, 
is the necessity of our eating the body and 
blood of Christ. The necessity of having 
again our first heavenly spirit, is declared, by 
the necessity of our being baptised by the holy 
ghost OxiT faith nothing else, but the falling, 
of our soul from this celestial body and spirit, 
into a bestial body and spirit of this world.; 
Our rising out of our fallen state, or redempt]on«V 
is nothing else but the regaining our first an- 
gelick spirit and body, wfarcfa in scripture is 
called our inward^ or iww man^ created again in 
Christ Jesus. See here, lastly, the true ground 
of all the mortificatTons of flesh-and blood, re^ 
quire4 in the gospel ; it is because this bestial 
life of this outward world should not have been 
opened in man; it is his separation from God, 
and death to the kingdom of heaven ; and 
therefore, all jismarkings, appetites^ and desires, 
are to be restrained and^ kept under, thi^t tbe 
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first heavenly life, to which Adam died, may 
have room to rise up in us. ♦ 

But to return. That Adam was thus an an- 
gel at his fir^t creation, dwelling in an outward 
body and outward world, incapable of receiv- 
ing any impressions from them, and able to 
rule them at his pleasure ; &at all outward na- 
ture was a^tate of life bdaw him, in subjec^on 
to liim ; that neither sun, nor stars, nor fire, 
nor water, nor earth, nor stones, could act upon 
him, or hurt him, is undeniably' plain from 
hence ; because his first and great sin, which 
cost him his angelical life, and took from him 
his crown of glory, consisted in this, that he 
lusted, to know, wad took the means of knowing, 
what good and evil is in the bestial life of this 
world : For this plainly demonstrates, that be- 
fore his sin, whilat he stood in the first state of 
bis <:reationi that he was an angel in nature and 
power, that neither his otm outumrd hoAj^ noy 
any paH^ofoulward natm^, bad any power in 
him or upon him ; for had his own outward 
body, or any element of outward nature, had 
any power to act upon him, to make any im- 
pressions, or raise any sensations in him, he 
could not have been ignorant of good and evil 
in this world. Therefore, seeing that his ea^" 
ing of the forbidden tree, was that alone which 
opened thi» knowledge in him, it is a demon- 
stration, that in his first state he was in this 
world as an angel, that was put into the pos- 
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session of it oaly to rule as a superiour being 
over it ; that he was to have no share of its life 
and nature, no feeling of good or evil from it ; 
but to act in it as an heavenly artist, that had 
power and skill to open the wonders of God 
m every power of outward nature. An angel, 
we read, used at a certain time to come down 
into Si pool at Jerusalem^ the water stirFed by the 
angel gave forth its virtues, but the angel felt 
no impressions oi weighty or coldijtom the water. 
This IS an image of Adam^s first freedom from, 
and power over all outward nature. He could, 
wherever he went, do as this aneel did, make 
every element and 'elementary thing, di8c<yver 
all the riches of God, that were hidden in it, 
without feeling any impressions of any kind 
from it This was to have been the work both 
of Adam and bis ef&pring, to iMke all the cre- 
ation shew forth ihe glory of God, to spread 
paradise over all the earth, till Ihe time came, 
ihatall the mod in this world was to be called 
'back to its first state, and all the evil in every 
part^left to be possessed by the devil and Ids 
angels. But since he fell from bis first state 
into an animal of this world, his work is changed, 
**and he BHist iiow labour with sweat to iiU ihe 
cursedeartb, both for 'himself ami the beasts 
upon it. 

Let us BOW consider st^me plain and import 
tant truths thiitfefiow from what hw be^en said 
-above. 
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First, It is plain that the sin and fall of Adam 
did not consist in this, viz. that he had only 
committed a sitigle dct of disobedience, and so 
xpiight have been just as he was before, if God 
had pleased to overlook this single act of dis- 
obedience, and not to have brought a curse 
ujion him and his posterity for it.— Nothing of 
this is the truth of the matter, either on the part 
of God, or on the part of man. 

Secondly, Itis plain also, that the command 
of God, not to lust after, and eat of the forbid- 
den tree, was not an ar6;/rar^ command of God, 
given at pleasure, or as a mere trial of man's 
obedience; but was a most kind and loving 
information given by the God of love to his new 
*born offspring, concerning the state he? was in, 
with regard to the outward world; Warning 
htm to withdraw all desire of entering into a 
sensibttity of its good and evil ; because such 
sensibility could hot be had, without his imme- 
diate dying to that divine and heavenly life, 
which he then enjoyed- Eai not, says the Go4 
of love, of the tree of knowledge of good atid evii, 
for in the day thou eatest thereof, tmu wilt surely 
die. 

As if it had been said ; ^ I have brought thee 
into this paradise, w'th such a .nature as the 
angels have in heaven. By the order and dig- 
nity of thy creation, ti'f^rj thing that lives and 
moves in this world, is made subject to thee, 
as to their ruler. I have made thee in thy out- 
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ward body of this world, to be for a time a lit- 
tle lower than the angels, till thou hast brought 
forth a numerous offspring, fit for that kingdom 
which they have lost The world around thee^ 
and the life which is newly awakened in it, is 
much lower than thou art ; of a nature quite 
inferiour to thine. It is a gross, corruptible 
state of things, that cannot stand long before 
me ; but must, for awhile bear the marks of 
those creatures, which first made evil to be 
known in the creation. The angels, that first 
inhabited this region where thou art to bring 
forth a new order of beings, were great and 
powerful spirits, highly endowed with the 
riches and powers of their creator. Whilst 
they stood (as the order of creation requires) 
in meekness and resignation, under their crea- 
tor, nothing was impossible to them ; there was 
no end of their glorious powers throughout 
their whole kingdom. Perpetual scenes of 
lights and glory, and beauty, were rising and 
changing through all the hei^hth and depth of 
their^/tow^y^^a, merely at their will and plea- 
sure. But finding what Wonders of light and 
glory they could perpefaaily bring forth ; how 
all the powers of eternity, treasured up in their 
^iassy ^ea, unfolded theteselves, and broke forth 
in ravishing forms ^ wonder and delight, 
merely in obedience to their call ; they beffan 
to admire and even adore themselves, and to 
&tncy^ that there was same infinUff of power hid- 
'■^^ .2 
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den in themselves ; which they supposed was 
kept under and suppressed, by that meekness, 
and subjection to God, under which they acted. 
Fired and intoxicated with this proud imagin- 
ation, they boldly resolved, with all their eter- 
nal energy and strength, to take their kingdom, 
with all its glories to themselves ; by eternally 
abjuring all meekness and submission to God. 
JNo sooner did their eternal, potent desires, 
fly in this direction of a revolt from God, 
but in the swiftness of a thought, heaven was 
lost ; and they found themselves dark spirits, ' 
stripped of all their light and glory. Instead 
of rising up above God, (as they hoped) by 
' breaking oflT from him, there was no end of 
their eternal sinking into new depths of slavery, 
under their own self-tormenting natures. As a 
wheel going down a mountain, that has no bot- 
tom, must continually keep on its turning, so, 
are they whirled down by the impetupsity of 
their own wrong-turned wills, in a continual 
descent froih the fountain of all glory, into the 
bottomless depths of their own dark, fiery, 
working powers. In no bell, but what their 
own natural strength had awakened ; bound in 
no chains, but their own unbending, hardened 
spirits; made such, by their renouncing, with 
all their eternal strength, all meekness, and 
subjection to God. In that moment, the beau- 
tiful materiality of their kingdom, their gl^sy 
^ca in which they dwelt, was, by the wrathful 
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rebellious workings of these apostate spirits, 
broke aH into pieces ; and became a black 
lake, a horrible chaos of fire and wrath, thick- 
ness and darkness, a heighth and depth of the 
confused, divided, fighting properties of nature. 
My creating^a/ stopped the workings of these 
rebellious spirits, hy dividing the ruins of their 
wasted kingdom, into an earth, a sun, stars, 
and separated elements. Had not this revolt 
of angels brought forth that disordered chaos^ 
no such matenality as this outward world is 
made of, had ever been known. Gross com- 
pacted earth, stones, rocks, wrathful fire here, 
dead waterthere,fightingelenients, with all their 
gross vegetables and animals, are things not 
known in eternity, and will onl^ be seen in time, 
till the great designs are finished, for which 
thou art brought fortli in paradise.* And then, 
as a fire awakened by the rebel creature, be- 
gan all the disorders of nature, and turned that 
glassy sea into a chaos, so a lastfire^ kindled at 
iny word, shall thoroughly purge the floor of 
this world. In those punfyingflames, the sun, the 
stars, the air, the earth and water, shall part with 
all their dross, deadness, and division, and all 
become again that first, heavenly ihaterialit^, 
a glassy sea of everlasting light and glory, m 
which thou and thy olTspring shall sing hallelu* 
jahs to all eternity. Look not therefore, thou 
child of paradise, thou son of eternity, look 
not with a longing eye after any thing in this 
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outward world. There are the remains of the 
fallen angels in it ; thou hast nothing to do in 
it, bjit as a ruler over it* It stands before thee 
as a mysteiy big with wonders; and thou, 
whilst an angel in paradise, hast power to open 
and display them all It stands not in thy 
sphere of existence ; it is, as it were, but a pic- 
ture, and transitory figure of things } for all that 
k not eternal, is but as an image in a glass, 
that seems to have a reality, which it hath not. 
The life which springs up in this figure of a 
world, in such an infinite variety of kinds and 
degrees, is but as a shadow ; it is a life of such 
days and years, as in eternity have no distinc- 
tion from a moment. It is a life of such ani- 
mals and insects, as are without any divine 
sense, capacity, or feeling. Their natures 
have nothing in them, but what I commanded 
this new modelled chaos^ this order of stars and 
fighthig elements, to bring forth. 
. Now Adam, observe, I will open to thee a 
great mystery. The heavenly materiality of 
the angels^ kingdom, before their revolt, was a 
glassy seai a mirrourof beauteous forms, figures, 
virtues, powers, colours and sounds, which 
were perpetually si)ringin^ up, appearing and 
changing in an infinite vanety, to the manifest- 
ation of thie wonders of the divine nature, and 
to the joy of all the angelical kingdom. This 
heavenly materiality had its fruits and vegeta- 
)>les, much more real than any that grow in 
2 
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time, but as different from the grossness of Ae 
fruits of this world, as the heavenly body of an 
angel is different from the body of the grossest 
beast upon earth. In this angelical kingdom, 
the one element Twhich is now in four parts) 
was then a fruitful mother of wonders, contin* 
ually bringing forth new forms and figures (f 
Ufe ; not animals, beasts, or insects, but beau- 
tiful ^^r«#, and ideal forms of the endless di- 
visibility, and degrees of life, which onlv broke 
fprth as delightful wonders of the depth of the 
riches of the divine nature, and fo tune the voices 
of angels with songs of praise to the infinite 
source of life. And hence, O Ad am, is that endr 
less infinite variety both of the animal and vege- 
tablejife in this perishable world. For no fruits 
or vegetables could have sprung up in the di- 
vided elements, but because they are the di- 
vided parts of that one heavenly materiality, 
ov glassy sea^ in which angelical fruits had form- 
erly grown forth. No animal life could have 
arose from stars, air, and water, but because 
they are all of them the gross remains of that 
one element, in which the figures and images of 
life had once risen up in such an. infinite varie- 
ty of degrees and kinds. Hence it was, that 
when my creating /a^ spoke to these new rang- 
ed stars, and elements, and bid life awaken in 
them all according to its kind^ they all obeyed 
my word, and every property of* nature strove 
to bring forth, after the kim and mmner as it 
. 2* 
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bftd d#ne in the region of etehiity. I'his, my 
don, is the source and original of dll that infi- 
nite variety, and degrees of life, both of ani- 
mate and vegetables, in this world. It is be- 
cause all outward nature,^ being fallen from 
heaven, must yet, as well as it can, do and 
work, as it had done in heaven. 

In heaven, all births and growths, all figures 
and spiritual forms of life, though infinite in 
variety^ are yet all of a heavenly kind ; and 
only so many manifestations of the goodness, 
wisdoDSi, beauty and riches of the divine na- 
ttire. Bult in this new modelled chaos^ where 
the disorders that were raised by Lucifer are 
not wholly removed, but evil and good must 
stand in strife, till the last purifying fire, here 
every kind and degree of life, like the world 
(roxh whence it springs, is a mixture of good 
and evil in its birth. 

Therefore, my son, be content with thy an- 
gelical nature, be content, a^^ an angel in par- 
adise, to eat angels' food, and to rule over this 
mixed, imperfect, and pierishing world, without 
tmrtaking of its corruptible^ impure, and per^- 
ishing nature. Lust not to know haw the ani«- 
mals feel the evil and good which this life af- 
fords them ; for if thou couldst feel what they 
feel, thou must be as they are ; thou canst not 
have their sensibiKty, unless thou hast their nH- 
ture. Thou canst not at once be an angel and 
an eartldy ammal. If tiie bestial Ufe i» raised 
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tip in tkee^ the same instant the heavenly birth 
of thy nature must die in thee. Therefore, 
turn away thy lust and imagination from a 
tree, that can only help thee to the knowledge 
of such good and evil, as belongs only to the 
animals of this outward world ; lor nothing but 
the bestial nature can receive c^ood or evil 
from the stars and elements: They have no 
power, but over that life which proceeds from 
them. Eat therefore only the food of jpara- 
disc; be eontent with angels^ bread; for if 
thou eatest of this tree, it will unavoidably 
awaken and open the bestial life within thee; 
and in that moment, all that is heavenly must 
die, and cease to have any power in thee. And 
thou must fell into a slavenr for life, under the 
divided, fighting powers of stars and elements. 
Stripped of thy angelical garment, that hid thy 
-outward body under its glory, thou wilt be- 
come more naked than any beast upon earth, 
be forced to seek from beasts a covering, to 
hide thee from the sight of thine own eyes. 
A shameful, fearful, sickly, wanting, suffering, 
and distressed heir of the same «peedy death 
in the dust of the earth, as the poor beasts, 
whom thou wilt thus have made to be thy 
bi^thren." 

This paraphrase I leave to the reflection of 
4he reader; and proceed to shew, 

TfuftUif^ That t^ misery, distress and wofiil 
condition, wbtcl) Adam hy his transgression 
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brought upon himseir, and all bis posterity^ 
was not the effect of any severe vindictive wrath 
in God, calling for justice to his offended sov- 
ereignty, and inflicting pains and punishments 
suitable to the greatness of his just indignation, 
and anger at the disobedient creature. 

If Adam, contrary to the will of God, and for 
the sake of some new-fancied knowledge, had 
broke both his own legs, and put out both his 
eyes, could it with any show of truth and rea- 
son have been said, that God in the severity of 
his wrath at so heinous an oflence, had punish- 
ed Adam with lameness and blindness ? And if it 
be further supposed, that God, seeing Adam 
lying in this lame and blind condition came 
and spoke kindly to him, informing him of a 
secret of love, which he had in heaven, which he 
promised to send him immediately by his high- . 
est messenger of love ; assuring him, that by 
the use of this heavenly secret o( divine power, 
his legs and eyes should, in some course of 
time, be infallibly restored to him, even in a 
better state than they were in at the first ; must 
it not be still more unreasonable and absurd^ 
to charge any thing of this lameness and blind-- 
ness upon a wrath m God kindled against Adam? 
Nay, IS it not clear, in the highest degree, that 
in all this matter, Adam had nothing from God, 
but the overflowings of mere love and good- 
ness; and that he bad no lameness and blind- 
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ness, but from his own voluntary acts upon him- 
self. 

This is a simple but clear representation 
of the case, how matters stood betwixt God 
and pur first father, when by his own act and 
deed, he extinguished that divine life, in which 
God had created him. Adam had no more hurt, 
no more evil done to bim, at his fall, than the 
very nature of his own action brought along 
with it upon himself. He lusted to have the 
sensibility of that good and evil which the beasts 
of this world have. He was told, that it could 
not be had without the loss of his heavenly life; 
because such loss was as necesssarily implied 
in the nature of the thing itself, as blindness is 
implied in the extinction of eves. However, 
he ventured to make the trial, and chose to 
eat of that which could and did open this sen^^ 
sibility of earthly good and evil in him. No 
sooner was this sensibility opened in him, but 
he found it to be a subjection and slavery to all 
outward nature, to heat and cold, to pains and 
sickness, horrourof mind, disturbed passions, 
niisery, and fears of death. Which is in other 
words only saying, that he found it to be an 
extinction of that divine, angelical nature* 
which till then, had kept him msensible, and 
incapable of any hurtful impressions, from any 
or all the powers of this world. Therefore, 
to charge nis miserable state, as a punish- 
ment inflicted upon him by the severe wrath of 
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an incensed God, is the same absurdity, as 
in tte former supposed lameness and blind- 
ness. Because the whole nature of all that 
miserable change, both as to body and soul^ 
which then came upon him, was neither more 
nor less than what was necessarily implied in 
that which he chose to do himself. And therefore 
had nothing of the nature of a punishment inflic- 
ted frona without; but was only that which his 
own action had done in and to himself: Just as 
the man that puts out his own eyes, has only 
that darkness and blindness, which his own ac- 
tion has brought forth in himself. 

From this short, yet plain and true account 
of this matter, we are at once delivered from 
a load of difficulties that have been raised 
about the^/o/? of man, and original sin. It has 
been a great question, how the goodness of 
God, could punish so small and single an act of 
disobedience m Adam, with so great a punish- 
ment. lAere the sovereignty of God hath been 
appealed to, and hath set the matter right ; and 
from this sovereignty, thus asserted, came forth 
the systems of absolute cfcc/eon, and absolute 
reprobation. But for our comfort it appears, 
that the question here put, concerns neither 
God nor man, that it relates not at all to the 
matter and has no existence, but in the brains 
of those that formed it. For the action in 
which Adam's sin consisted, was such an act,, 
as in itself implied all that miserable change that 
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came upon him ; and bo was not a smidl^ or sin" 
gle act oi disobedience^ nor had the least punish- 
ment, of any kind, inflicted by God upon it. 
All that God did on this transgression, was 
mere love, compassion, and relief administer- 
ed to it. All the sovereignty that God here 
shewed, was a sovereignty of love to the fal- 
len creature. So that all the volumes on this 
question may he laid aside, as quite beside the 
point. Another, and the greatest question of 
all, and which divines of all sorts have been 
ever solving, and yet never have solved, is 
this ; How it ecCn consist with (he goodness o/God^ 
to impule the sin of Adam to all hts posterity ? But 
here, to our comfort again, it may be said, that 
this question is equally a vain fiction with the 
other, and has nothing to do with the proceed- 
ure of God towards mankind. For there is 
no imputation of the sin of Adam to his posteritv, 
and so no foundation for a dispute upon it 
How absurd would it be io Bay, that God tm- 
putes the nature, or the body and soul of 
Adam to his posterity ? for have thev not the 
nature of Adam by a natural birth n*om him, 
and not by imputation from God ? Now this is 
all the sin that Adam^s posterity have from 
him, they have only their flesh and blood, their 
body and soul from him, by a birth from him, 
and not imjmted to them from God. Instead 
therefore oi the former question, which is quite 
beside the matter, it should have been asked 
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thus, how Tt was consistent with the goodness 
of God, that ^dam could not generate children oj^ 
a nature and kind quite superiour to himself? This 
is the only question that can be asked with re- 
lation to God, and yet it is a question whose 
absurdity confutes itself. For the only rea- 
son why sin is found in all the sons of Adam, 
is this, it is because Adam of earthly flesh and 
blood, cannot bring forth a holy angel out of 
himself, but must beget children of the same 
nature and condition with himself. And there- 
fore here again it may be truly said, that all 
the laborious volumes on God's imputing Ad- 
am's sin to his posterity, ought to be consider- 
ed as waste paper. 

But farther, as it is thus evident from the na- 
ture of Adam's transgression, that all his mis- 
ery came from the nature of his own action, 
and that nothing was inflicted upon him, from 
a wrath or anger in God at him, so is it still 
much more so, from a consideration of the di- 
vine nature. For it is a glorious and joyful 
truth, (however suppressed in various systems 
of divinity) that from eternity to eternity, no 
@park of wrath ever was, or ever will be in 
the holy triune God. If a wrath of Go^'was 
any where, it must be every where, if it ]f)urn- 
ed once, it must burn to all eternity. For 
everything that is in God himself, is bound- 
less, incapable of any increase or diminution, 
without beginning and without end. ^ It is as 
good sense, as consistent with the divine na- 
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tjure, to say, that God, moved hj a wrath m and 
Jrom himselfvbegan the creation, as thelt a 
wrath in God ever punished any. part of it. 
Nature and creature is the only source from 
whence, and the seat in which, wrath, pain, 
and vexation can dwell. Nor can they ever 
break forth either in nature, or creature, .but 
sio far as either this, or that, has .lost its state 
in God. This is as certain, as that storms and 
tempests, thunder and lightnings have no exis-. 
tence in heaven. God, considered in himself, 
is as infinitely separate from all possibility of 
doing hurt or willing pain to any creature, as 
he is from a possibility of suffering pain or 
hurt from the hand of man. And this, for this 
plain reason, because he is in himself, in his 
holy trinity, nothing else but the boundless 
abyss of all that is good, and sweet and ami- 
able ; and therefore stands in the utmost con- 
trariety to every thing, that is not a blessing; 
in an eternal impossibility of willing and in- 
tending a moment's pain or hurt to any crea- 
ture. For from this unbounded source of good- 
ness and perfection, nothing but infinite streams, 
of blessing are perpetually flowing forth upon 
all nature and creature, in a morf^ incessant 
plenty, than rays of light stream from the sun. 
And as the sun has but one nature, and can 
give forth nothing but the blessings of light ; 
so the holy triune God has but ane nature and 
intent towards all the creation, which is, to 
pour forth' the riches aod sweetness of his di- 
3 
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vine Infections, upon every thin^ that is ca*- 
pable of them, and according to its capacity 
to receive them. 

The goodne$s of God breaking forth into a 
desire to eoihmunicate good, was the cause and 
the beginning of the creation. Hence it fol- 
lows, that to all eternity, God can have no 
thought, * or intent towards the creature, but to 
conrniunicat&good ; because he made the crea- 
ture for this sole end, to receive good. The 
first motive towards the creature is unchange- 
able ; it takes its rise from G od'3 desire to eom- 
municate good, and it is in an eternal impossibi- 
lity, that any thing can ever come from God, as 
his will and purpose towards the creature, but 
that same hve and goodness, which first crea- 
ted it, he must always w^t/lthat to it, which he 
wiM at tlie creation of it. This is the ami- 
able nature of God, he is the good, the un- 
ohaiigeable, overflowing fountain of good, that 
sends forth nothing but good to all eternity. 
He is the hve itself, the unmixed, unmeasurable 
love, doing nothing but from love, giving no- 
thing but gifts of love, to every thing that he 
has made 5? tequiring nothing of all his crea- 
tures^ "but the spirit and fruits of that love, 
which brought them into being. Oh! how 
sw^et 19 this contemplation of the hei^hth and 
4epth of the riches of divine love! With what 
attraction must it draw every thoughtful man, 
to return love for fove. to this brerflowing fouti- 
tain of boundless^ goodness.'^' What charms 
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has that religiot), which discovers to us our ex* 
istence in, relation to, and dependence upon 
ihiB ocean of divine love ! View every part of 
our redeml^tion, from Adam's first sin^ U>the 
rewrrection of the dead, and you will find no* 
thing but successive mysteries of that first love, 
which created angels and men. All the myste- 
ries of the go&)>e), ate only so many marks and 
|>roo& of God^s desiring to make his l6ve tri- 
«imph, in the removal of sih and disorder frota 
aU nature and creature. 

Bui to return, and-coneider farther the na- 
ture of Adam's fall, we have seen that it coa- 
sted of Ao^r6tVrary/>tmt9^meft/ inflicted on hitn 
by a wrath raised m God, but was only such a 
state of misery, as his own aetioh necessarify 
brought upoli him. Let us now see what hap* 
jpened to his soul, a little more distinctly, andl 
atod how it di^red from what it was b^re iiit 
fall, in its heavenly state. 

The angels thiat kept their state, and tho^e 
that fell frotn it, wero at first of one and the 
same nature ; the angels that fell, did not los^ 
all their hltture^ for then they must hkve faHfAi 
into noAing ; thejr enly Ibst the heavenly aind 
divine part of it, aiiH therefor^ there is sooie^ 
thing still reihaining iti them, that is- also in (bl 
tiol^ aneels^ and which is Gtemmon to bdth^f 
them. Now this, which the^ did not hiae^^bb- 
«2|tu$e it cbnnot be lost, is a certain raof^fitfes 
or ground q( their existence, which wh^naolMe 
in being, c^rniot be bnoi^eh, ^nd in which: the 
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unceasing eternity or immortality of their na- 
ture consists, a root or first ground of life, 
equally capable of a heavenly birth, or of a 
birth and growth into hell. Now that there is 
this roof of life in angels, and th$Lt it is some- 
thing quite distinct from their heavenly nature, 
is very plain from hence, that the devils have 
lost their heaventy^ and yet have kept their eier- 
nal and tmmbr/a/nature, therefore that in which 
Hieir eternity, and immortality consists, must 
be somethiilg entirely distinct from their hea- 
Tetily nature, and must be also the same with 
ihdty in which the eternity and immortality of 
^Ihe holy angels consists. For the fallen angels 
have no 'other eternal root in them, but that 
^hich they had before their fall, and which 
<^ey brought from heaven ; and therefore that 
Jwhich is and must be eternal and undying in 
its nature, is the same eternal root of life, 
which is in the angels that kept their state. 
•And consequently, the only difference betwixt 
^n dngel and a devil, is this, that in the angel 
its eternal root of life generates a birth of the 
M^ and holy 5^{nV of God in it ; and in a devil, 
kbiB eternal root of life has lost^&ti^ lirth^ and 
ito power of bringing it* forth again. Now 
iri^e 48 to be truly seen the real difference be- 
twiict the soul of Adam before, and after bis Bail 
Before* bis. fall, it had the nature of an angel 
oCCrodv in which the divine birth of the light 
aiMi)holy spirit <^ God sprung up, hut when 
eohtrarjr tO;the will, and command of God, a 
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be&iial Tife wa6 awakened in him, the heaven- 
ly life was necessarily extingaisbed. The 
«oul, therefore, having lost that heavenly birth 
which made it like ah angel pf God, had aottunc 
remaining in it, but t|iat eternal and immorw 
foot of life, which is the^very essence of a &\t 
eti angel. But here w^ noiust observe a ^at 
and happy difference, betwixt the soul of Adami 
though dead to all that was heavenly, and the 
6()Ul of a devil The angels that extinguished 
the birth of heaven in themsdves, fell directly 
into the horrible depths of their own strong 
self-tormenting nature, or their own Aeltj and that 
for these two reasons. • 

Firsts Because there was no where else for 
them to fall into, but into this tormenting sen^ 
sibility of their. own fiery, wrathful darkened 
nature. 

Secondly^ Because their revolt from God, was 
an attempt, and intent to be higher and great* 
er by awakening, add trusting to their own 
natural potoers^ than thev had hitherto been by 
submission to God. They would have a great* 
ness that sprung only from themsdveSi and 
therefore they found that which they sougbti 
they found themselves left to all the greatne9$ 
that was in themselves, and that was HhMr hM^ 
viz. a fiery strength of a self-tormenting naturei 
because separate from the one source oilif^ 
and love, of peace and joy. 

But Adam, though his soul was as entirely 
4ead to heaven, as the souls of the devils wer^ 
3* 
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Tot fell not into their hell,fov these two rea^- 

Wns. ;■';.■ ,\ . - ' 

Fftsti Because his abg'elical man dwelt in a 
bodjf tak^il from tins outward world, which 
body did not die at his transgression, therefore 
bis! soul that had lost its Keavenlj ligHt, did not 
M directly into tlfe 'devirs hell, but it fell into 
k body of earthly fleslj and blood, which being 
^pable of the enjoyments and satisfactions of 
this life, could, 'whilst il lasted, keep the soul 
ibsehsiblef of its own fallen state, and hellish 
eoriditibn. 

Secondly^ Because Adam not aspiring to be 
tthove or without God by his own proud strength, 
but only lusting to enter into a sensibility of the 
good and evil of the bestial life of this world ; 
fle found only that which he sought, and fell in- 
to no other state or misery, than that bestial life, 
which his own sections and desires had opened 
in him. And therefore, this outward world 
stood him in great stead, it prevented his im- 
mediate falling into the state of fallen angels. 

But then, as there was nothing that kept him 
out of the hell of fallen angels, but his body of 
earthly flesh and blood, and as this was now 
as mortal iii him, as it ^as in the beasts, and 
lay at the mercy of a thousand accidents, that 
could every moment take it from him, «o he 
was in his fallen state, standing as it were on 
the bririk of heH, liable every moment to be 
pushed into it, • 
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r See here the. d$ep ground and absolute neces- 
sity of tba^t new birth of the word^ sorij and spir* 
tVof God which the scripture speaks so much 
of. It is because our soul, as lallen, is quite 
de^d to, and separate from the kingdom of 
heaven, by having lost the light and spirit of 
God in itself; and therefore is, and must be 
incapable of entering into heaven, till by this 
new birth, the soul gels again its first heavenly 
nature. 

If thou hast nothing of this birth when thy 
body dies, then thou hast only that root of lite 
in thee, which the devils have, thou art as far 
from heaven, and as incapable of it, as they 
are ; thy nature is their nature, and therefore 
their habitation must be thine. For nothing 
can possibly hinder thy union with fallen an- 
gels, when thou diest, but a birth of that in thy 
soul, which the fallen angels have lost. 

How pitiable therefore, or rather how hurt- 
ful is that karningi which uses all its art of 
words, to avoid and lose the true sense of our 
Saviour's doctrine concerning the new birth, 
which is necessary to fallen man ; by holding, 
that the passages asserting the new birth, are 
only Q, figurative^ strong form, of words concern- 
ing something that is not reaUy a birth, or growth 
of a new nature, but may, according to the 
best rules of criticism, signify either our entrance 
into the society of christians, by the rite of bap- 
tism, or such a new relation, as a scholar may 
have with his master, who by conformity to 
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manners, may, by a figure ofspeef^^ be said to 
be born again of him. 

Now let it here be observed, that no passagfe 
of scripture is to be called, or esteettied as a 
f^rative expression, but where the lii^rd mean- 
ing cannot be allowed, as implying something 
that is either bad in itself, or impossible or incon-- 
Usieni with some pl^in, and undeniable doc- 
trines of scripture. Now that this is not the 
case here, is very evident. For who will pre- 
; same to say, that for the soul of fallen man to 
l>e bom again of the son, or light, and holy- 
spirit of God, is in the literalBense of the words, 
a thii^ bad in itself, or impossible or inconsistent 
with any plain^ind undeniable doctrines of 
jicripture ? The criticks therefore, who, in this 
Idatter, leave the literal meaning of the words, 
and have recourse ta a figurative sense, are 
without excuse, and have nothing they can 
urge as a reason for so doing, but their own skill 
in words. But it may be further added, as a 
just charge against these m/^cA:^, that their fix- 
ing these passages to a figurative meaninjg, is 
not only without any ground, or reason for so 
doing, but is also a oixd meaning, impossible to 
be true, and utterly inconsistent with the most 
plain and fundamental doctrines of scripture. 
Now that this is the case here, may in part be 
seen by the following instance. 

Let it be supposed, that an buman body had 
lost tiieiij^ and mpo£ tbb worlds ^a was 
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in a state of death, because both^ these were 
quite extingQished in it. Musi it not be said, 
that this human bodjr cannot see, or enter 
agam into the life of this ^orld, unless the 
light and air of this world- get again a new birth 
in it ? Is there h^re any occasion, or any room 
to form a doubt, how these words are to be 
understood, or any possibility to mistake the 
meaning of them ? \V hat a phUosopher would he 
be, who for fear of being called an enthusiast^ 
should here deny the Uieral meaning of a new 
birth biti^ and luVv and think himself suffic- 
iently justified in flying from it, because in his 
great readmg, he had «eeh the words, birik^ 
light and Off, sometimes, and . upon some occa* 
sions, used only in a figurative sense ? 

Now this m esEactfy, and to a tittle the case 
of the soul, as^^ Mien, akid' lying in the same 
state of death to tte kingdom of God^ till anew 
birth of the light, and spirit of God be again 
brou^t forth in it And therefore the neeessitjf 
bfundei%;tanding these ^ords in their hterai 
meaning, the absurdity of flying to a figurative 
sense of the new births and the inyMssiMitjf of 
that being the true one, is equally plain, and 
certain in both Ifaese oases. 

Now that the soul^ as fallen, is in this real 
state of death, is a doctrine not only jrfain from 
the whole tenour of scripture, but affirmed in 
all systems of dirinity. For all hold, and teach, 
that man unredeem&iymnBt ^t thei death of his 
body, have fallen into a state of misery, like 
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UMtoCtheiailen angels. But how can thisliia 
truo^ unless k be true, that »the life t)f heaven 
WM eniingiushed in the sdul? And thM mail 
M realty losttliat light, and spirit of €tod> 
ivh4(h aloQe caa miakeainy being capable of 
Kving in hear^* All therefore that I have 
liere» and eldewhere saidfcohcernmg (he death 
€f the said by its fall, and its waititing a reed 
new birth of the son, and holy spirit of Gx>d 
in it, in order to its salvation, cannot be deni- 
ed, but by giving up this great, ftmdamental 
, doctni^ narbely, thAt mmin hi^Jidkn skiteiond 
u^e^e^med, must hme. be^.eternaUy lost F;6r it 
qaiuiot be true, (that Ute;&fi o£n^9irlitf;rrecieem- 
edji would have kept him for ever out of heav- 
en, but because his fall bad abtolutely put an 
end tQ the life of heaven iniiis soul. 

0|i the other faeand, it cannot be true, that 
Jesus Christ ia hia redeetneir, atid does deliver 
Idm from his &Uen atate, itnlesa it be true, that 
Jesus Christ helps him to a new birth of that 
light and spirit of Gad, which was extinguished 
by his fall, For nothing dduld possibly be the 
redemption, or recovery of man, but regenera*- 
tion alone. His misery was ihis having lost 
the life and light of heaven from his soul, and 
therefore jaotmng in all the universe of nature, 
l^ut a new birth of that which he had los^t 
could be his deliverance from his fallen ^tate. 

And therefore if angels: after angels had 
come down from heaven to assure him, that 
God had no anger at him, he would still have 
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been in the same helpkss slate; nay^ had they 
told him, that God had pity and compaesion to- 
wards him, he bad yet been unhelped; because 
in the nature of the thing, nothing could make 
so fiiuch as a beginning of his deliverance, but 
tiiat which made a beginning of a new birth in 
him, and nothing could fuUy eflfect his recove- 
ry, but which perfectly finished the new birth 
of all that heavenly life which he had lost 
. The gospel tells us of a certain man, that 
fell among thieves, who stripped him, and 
wounded him, and left him half dead ; that 
first a Priest^ then a Levite coming that way, 
both of them avoided the poor man, by passing 
on the other side. 

Here it is plain, that this Priest and Levite 
left the poor man in the same helpless state in 
which they found him. Let it now be suppos- 
ed, that instead of going on the other side of 
the read, they had come up to him, and pour* 
ed oil and wine into his wounds, only in Bfigur^ 
ative sense of the words, that is, that they bad 
spoke such words to him, words so soft^ so oily, 
and reviving, that in a just/^r« of speech, they 
might be called,, a pouring of wine and oil into 
his wounds. Now had they done this, must it 
not still be said, that the poor man's wounds 
and nakedness were still left in the &rQt he^hss 
state ? And all for this plain reason, because 
the poor man was naked and wounded, not in 
Ajigumtive sense of the words, hutree^ and 
fm^, and th^e&>f e <^uld havenoh<Jl;^,or b#n- 
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cfit, but from real oil and wine really poured 
into his wounds. And for the same plain rea- 
son, the fallen soul really dead to the kingdom 
of heaven, can have no fcelp.but by a new birth 
of the light and spirit of heaven, redly brought 
forth again in it. When Adam lay in his death 
wounds to the kingdom of God, had the high- 
est order of archrangels or seraphims come by 
that way, they could only have done as the 
Priest and Levite did, go on the other side; 
or if they had come up to him, and done all 
they could for him, it could only have been 
such a good or relief io him, as by^ a figure of 
speech might be so called. 

For as Adam had extinguished the light and 
spirit of God in himself, so no one could be the 
good Samaritan to him, or pour that wine and 
oil into his wounds, which they wanted, but he 
who was the author^ and source of light and life 
to every being that lives io heaven. 

One would wonder how any persons, that be- 
lieve the great mystery of our redemption, who 
adore the depths of ttie divine goodness, in that 
the Son of God, the second person in the trinity, 
became a man himself^ in order to make it pos- 
sible for man by a birth from him, to enter again 
into the kingdom of God, should yet seek to, 
and contend for, not a real, but a figurative 
sense of a new birth in Jesus Christ. Is there 
any thing more inconsistent than this ? Or can 
any thing strike more directly at the heart oi 
the whole nature of our redemption? God be-^ 
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came man, took upon him a birth from the fall* 
en nature. But why was this done ? Or wherein 
lies the adorable depth of this mystery ? How 
does all this manifest the infinity of the divine 
love towards man ? It is because nothing Jess 
than this mysterious incarnation (which aston« 
ishes angels) could open a way^ or begin a 
possibility^ for fallen man to be bom again from 
above, and made again a/?ar/aA:^of thedivine 
nature. It was because man was become so 
dead to the kingdom of heaven, that there was 
no help for him through all nature. No pow- 
ers, BO abilities of the highest order of crea- 
tures, could kindle the least spark of life in 
him, or help him to the least glimpse of that 
heavenly light which he had lost Now when 
all nature and creature stood round about 
Adam as unable to help him, as he was to help 
himself, and all oiiYiem tmabU to help him, for 
this reason^ because /Aa/ which he had lost, wa» 
the life and light of heaven ; how glorious, how 
adorable is that mystery, which enables us to 
say, that when man lay thus incai>able of any 
relief from all the powers B,nd possibiUties of na- 
ture, that then the Son, the word of God enter- 
ed by a birth into this fallen nature, that by 
this mysterious incarnation, all the fallen na- 
ture might be born again of him according to 
the spirit^ in the same reality, as they were bom 
of Adam according to the flesh ? Look at thii^ 
mystery in this true light, in this plain sense of 
Bcripttire, and then you must be forced to fidi 
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down before it, in adoration of it. For all that 
is great and astonishing in the goodness of God, 
all that is glorious and hapjpjr with regard to 
man, is manifestly contained: m it. 

But tell me, I pray, what becomes of all this, 
what is there left in any part of this mystery, if 
this new birth^ for the sake of which God became 
man, is not really a new birth in the thing itself, 
is not, as the scripture affirms, a real birth of 
the Son and spirit of God in the soul, but 
something or other, this or that which the cnV- 
icks say, may be called a new birth, by a cer- 
tain figure of speech ? Is not this to give up all 
our redemption at once, and a turning all the 
mysteries of our salvation into mere empty, un- 
meaning terms of speech ? He that should de^ 
ny the realitij of the resurrection, upon pre- 
tence, that by the rules of criticism, it need 
iiot signify a real coming out of a state of natu- 
ral death, might have; more to say for himself 
both from reason and scripture, than he that 
denies the reality of the new birth in Christ 
Jesus. For this new birth is not a part^ but 
the wAofeof our salvation. Every thing in re- 
ligion from the beginning to the end of time, is 
only for the sake of it. Nothing does us any 
good, but either as it helps forward our re- 
generation, or as it is a true fruit, or effect 
of it. 

All the glad tidings of the gospel, all the 
benefits of our Saviour, however variously ex- 
pressed in scripture, all centre in this one 
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point, that he is become our light, our life, 
our resurrection, our holiness and saltation ; 
that we are in him new creatures, created again 
unto righteousness, born again of him, Irom 
above, of the spirit of God. Every thing in 
the gospel, is for the sake of this new creature, 
this new man in Christ Jesus, and nothing is 
regarded without it. What excuse, therefore, 
can be made for that learning, which, robbing 
us of the true fruits of the tree of life, leave us 
nothitig to feed upon, but the drj dust of 
words ? 

/ am the vine^ ye are the branches. Here Christ, 
our second Adam, uses this similitude to teach 
us, th^t the new birth that we are to have from 
him is realy in the most strict and literal sense 
of the words, and that there is the same near* 
ness of relation, betwixt him and his true disci- 
ples, that there is betwixt the vine and its 
branches, that he does all that in us, and for 
us, which the vine does to its branches. Now 
the life of the vine must be really derived into 
the branches, they cannot be branches, till the 
birth of the vine is brought forth in them. 
And therefore as sure as the birth of the vine 
must be brought forth in the branches, so sure 
is it, that we must be born again of our second 
Adam. And that unless the life of the holy 
Jesus be in us by a birth from him, we are as 
dead to him, and the kingdom of God, as the 
branch is dead to the vine, from which it is 
broken off 
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Again our blessed Saviour saith, without me 
ye ccm do nothing. The question is, when, or 
now a man may be said to be without Christ ? 
Consider again the vine and its branches ; a 
branch can then only be said to be without its 
vine, when the vegetable life of the vine, is no 
longer in it. This is the only sense, in which 
we can be said to be without Christ : when he 
is no longer in us, as a principle of a heavenly 
life, we are then without him, and so can do no- 
thinly that is, nothing that is good or holy. A 
Christ not in tis^ is the same thin^ as a Christ 
not ours. If we are only so far with Christ, as 
to own and receive the history of his birth, 
person and character, if this is all that we have 
of him, we are as much without him, as much 
left to ourselves, as little helped by him, as 
those evil spirits which cried out, we knowthee^ 
who thou art^ the holy one of Gqd. For those evil 
s]>irits, and all the fallen angels, are totally 
without Christ, have no benefit from him, for 
this one and only r^^son, because Christ is not 
tn^liem; nothing of the Son of God h generated 
or born in them. Therefore every son of Adam, 
th^t has not something of the Son of God gener- 
ated^ or born mthin him, is as much without 
Christ, as destitute of all help from him, as 
those evil spirits who could only make an out- 
ward confession of him. 

It is the language of scripture, that Christ 
in us is our hope of glory; that Christ formed 
in us, living, growing, and raising his own life 
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and spirit in us, is our only salvation. And 
indeed all this is plain from the nature of the 
thing, for since the serpent^ sin^ death and hdly 
are all essentially withn us, the very growth of 
our nature, must not our redemption be equal- 
ly inward^ an inward essential death to this state 
of our souls, and an inward growth of a con- 
trary life within us ? If Adam was only an oti/- 
toara person^ if his whole nature, was not our na- 
ture, born in us, and derived from him into us^ 
it would be nonsense to say, that his fall is our 
fall. So in like manner, if Christ, our second 
Adam, was only an outward person, if he en- 
t^ed not as deeply into our nature as the first 
Aciam does, if we have not as really from him a 
new inward, spiritual man, as we have outward 
flesh and blood from Adam, what ground could 
there be to say, that our righteousness is from 
him, as our sin is from Adam ? 

Let no one here think to charge me with 
disregard to the holy Jesus, who was bom of 
the l^rgin Mary, or with setting up an inward 
saviour in opposition to that outward Christ, 
whose history is recorded in the gosneL No : 
It is with the utmost fullness of faitn and as- 
surance, that I ascribe all our redemption to 
that blessed and mysterious person, ttiat was 
then born of the Virgin Mary, and will assert 
no inward redemption but what wholly pro- 
ceeds from, and is effected by that life-giving 
Redeemer, who died on the cross for our re- 
demption. 

4* 
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Was I to say, that SiphnU or vegetable must 
have the sun within it, must have tne life, light 
and virtues of the sun incorporated in it, that 
it has no benefit from the sun, till the sun is 
thus inward^ forming, senerating, quickening 
and raising up a life of the sun^s virtues in it, 
would this be setting up an inward sun in op- 

rition to the outward one ? Could any thing 
more ridiculous than euch a charge ? For 
this* is not all that is here said of an inward sun 
in the vegetable, so much said of a power and 
virtue derived from the sun in the firmament ? 
So in like manner, all that is said of an inward 
Christ, inwai^dly formed, and generated in the 
root of the soul, is only so much said of an in- 
tMTd Ufej brought forth by the power and ^fieactf 
of that blessed Christ, that was born of the 
Virgin Mary. 
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CHAPTER U. 

Discovering the true way of turning io God^ and of 
finding the Kingdom of Heaven^ the riehes of 
eternity in our souh. 

Thou hast seen^ dear reader, the nature, and 
necessity of regeneration^ be persuaded there- 
fore fuU^ to beueve, and firmly to settle in thy 
mind this most certain truth, that all our salva- 
lion consists in the manifestation of the nature^ 
a/eyond spirit o/* Jesus Christ in our inward new 
man^ This alone is christian redemption, this 
alone delivers from the guilt and power oi 
sin, this alone redeems, renews, and regains 
the first life of God in the soul of man. Every 
thing besides this, is self is fiction^ is propriety y 
is own wHly and however coloured, is only thy 
oid man with all his deeds. Enter therefor^pith 
all thy heart into this truth, let thy ey^Se al« 
ways upon it, do every thing io view of it, try 
€very tning by the truth of it, love nothing but 
f(Mr the sake of it. Wherever thou ^oest, what- 
ever thou dost at home, or aln-oad, in the field, 
or at church, do all in a desire of union with 
Christ, in imitation of bis tempers and inclina- 
tions, and look upon all as nothii^, but that 
which exercises, and increases the spirit and 
kfe of Christ in thy soul. Fr<Hn morning to 
night keep Jesus m thy heart, long finr Mwsagt 
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desire nothing, hope for nothing but to have 
all that is within thee, changed into the spirit 
and temjper of the holj Jesus. Let this be thy 
Christianity^ thy church and thy religion. For this 
new birth in Christ thus firmly believed, and 
continually desired, will do every ihing that 
thou wantest to have done in thee, it will dry 
up all the springs of vice, stop all the work- 
ings of evil in thy nature, it will bring all that 
is good into thee, it will open all the gospel 
within thee, and thou wilt know what it is to 
be taught of God. This longing desire of thy 
heart to be one with Christ will soon put a 
stop to all the vanity of thy life, and nothjng 
will be admitted to enter into thy heart, or pro- 
ceed from it, but what comes from God and 
returns to. God; thou wilt soon be, as it were 
tied and bound in the chains of all holy affec- 
tions and desires, thy mouth will have a watch 
set upon it, thy ears would willingly hear no- 
thing that does not tend to God, nor thy eyes 
be open, but to see, and find occasions of do- 
ing good. In a word, when this faith has got 
both thy head and thy heart, it will then oe 
with thee, as it was with the merchant who 
found a pearl of great price^ it will make thee 
gladly to sell all that thou hast^ and buu it. For alL 
that had seized and possessed the heart of any> 
wan, whatever the merchant of this world had 
got together, whether of riches, power, hon- 
our, learning or reputation, loses all its valae« 
1$ counted but as dung, as willingly parted 
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with, as soon as this glorious pearl, the new 
birth in Christ Jesus, is discovered and found 
hj him. This, therefore, may serve as a toueft- 
sione^ whereby every one may try the truth of 
his state ; if the old man is still a merc^mt 
within thee, trading in all sorts of worldly hon- 
our, power, or learning, if the wisdom of this 
world is not foolishness to thee, if earthly inter- 
ests, and sensual pleasures are still the desire 
of thy heart, and only covered under a form of 
godliness, a cbak of creeds, observances and io'- 
stitutions of religion, thou mayest be assured^ 
that the pearl of greaf price is not yet found by 
thee. For where Christ is Jboro, or his spirtt 
rises up in the soul, there alltdf is denied, and 
obliged to turn out; ihere all carnal wisdom, 
arts of advancement, with every pride and glo- 
ry of this life, are as so many heathen idols all 
willingly renounced, and the man is not only 
content, but rejoices to say, that Mi kingdom is 
not of this world. 

But thou wilt j>erfaaps say, how shall this 
great work, the birth of Christ be effected in 
me ? It might rather be said, since Christ has 
an infinite power, and also an infinite desire to 
save mankmd, how can any one miss of this 
salvation, but through his own unwHUn^uss to 
be saved by him? Consider, how was it, that 
the lame and bUnd, the hmatick and kper^ the 
publican and smner^ found Christ to be tneir sa* 
viour, and to do all that for them, which they 
wanted to be done to them ? It was becauate 
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they had a re(U desire of having ihat^ which they 
asked for, and therefore in true /ot/A ani, prayer 
aj^plied to Christ, that his spirit and power 
might enter into them, and heal that which 
they wanted, and desired to be healed in 
them. Every one of these said in faith and de- 
sire^ Lardi if thou wiU^ thou canst make me whole. 
And the answer was always this, according to thy 
faiih^ so be it done unto thee. This is Christ's an- 
swer now^ and thus it is done to every one of 
us at this day, as our faith isj so is it done unto us. 
And here lies the whole reason of our falling 
short of the salvation of Christ, it is because we 
have no mil to it. 

But you will say, do not all christians desire 
to have Christ to be their saviour ? Yes. But 
here is the deceit ; all would have Christ to be 
their saviour in the next worlds and to help 
them into heaven when they die, by his power, 
and merits with God. But this is not willing 
Christ to be thy saviour ; for his Salvation, if 
it is had, must be had in this world, if he saves 
thee, it must be done in this life, by changing 
and altering all that is within thee^ by helping 
thee to a new heart, as he helped the blind to 
see^ the lame to walk, and the dumb to speak. 
For to have salvation from Christ, is nothing 
else but to be made like unto him ; it is to 
have his humility and meekness, his mortifica- 
tion and self-denial, his renunciation of the spir- 
it, wisdom, and honours of this world, his love 
of God, hi{5 desire of doing God's will, and 
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seeking only his honour. To have these tem- 
pers formed and begotten in thy heart, is to 
have salvation from Christ ; but if thoa wilkst 
not to have these tempers brought forth in thee, 
if thy faith and desire does not seek, and cry to 
Christ for them in the same reality^ as the lame 
asked to walk, and the blind to see, then thou 
must be said to be unwifUng to have Christ to 
be thy saviour. 

Again, consider, how was it, that the carnal 
.Jew J the deep-read Scribe^ the learned Rabbit 
,the religious Pharisee, not only did not receive, 
but crucified their saviour ? It w^s because 
they viiUed, and desired no suCh saviour as he was 
no such mward salvation as hec^red to them* 
Th^y desired, » no change of* their own nature, 
no in wwd destruction of their own natural 
tempers, no deliverance from the love of them- 
selves, and the enjoyments of their passions ; 
they liked their state, the gratifications of their 
old man, th^divlong robes, their broad pfulacteries^ 
and greetings in the markets. They wanted 
Dot to have their pride and self-hve dethroned, 
their covetou8ness,^nd sensuality to be sub- 
dued by ^ new nature from heaven derived 
into them. Their only desire, was the success 
of Judaism, to have an outward saviour, a tempo^ 
ral prince^ that should establish their law and 
ceremonies over all the earth. And therefore 
they crucified their dear redeemer, and would 
have none of his salvation, because it all con- 
sisted in a chapge of their nature, in a n«» birth 
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from above, and a kingdom of heaven to be 
opened wttkin them by the spirit of God. 

Oh Christendom, look not only at the old 
Jews^ but see thyself in this glass. For at this 
day, (oh sad truth to be told !) at this day, a 
Christ toithdn us, an inward saviour raising a 
birlh of his own nature, life, and spirit vtrithin 
us, is; rejected as gross enthusiasm, the learned 
Rabbis take counsel against it The propaga- 
tion of popery, the propagation of protestantism, 
the success of some particular church, is the 
salvation which priests and people are chiefly 
concerned about 

But to return : It is manifest, that na one 
can fail of the benefit of Christ's salvation, but 
through an unwillingness to have it, and from the 
same spirit and tempers which made (he Jmitm 
unwilling to receive it But if thou wouldst 
still farther know, how this great work, the 
birth of Christ, is to be effected in thee, then 
let this joyful truth be told thee, that this great 
work is already begun in every one of us. For 
this holy Jesus, that is to be formed in thee, that 
is to be the saviour and new life of thy soul, 
that is to raise thee out of the darkness of death 
into the light of life, and give thee power to 
become a son of Ood, is already mthin thee, 
living, stirring, calling, knocking at the door of 
thy heart, and wanting nothing but thy own 
faith and good toill, to have as real a birth and 
form in thee, as he had in the Virgpin Mary. 
For the eternal Wordy or Son of God, did not 
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then first begin to be the saviour of the worlds 
when he was born UiBethkfiem otJudea; but 
that Word which became man in the Virgin 
Mary, did from the beginning of the world, eo* 
ter as a word of life, a seed of salvation, into the 
first father of mankind, was inspoken into him, 
as an ingrafted word, under the name and char* 
Sicter at a, bruiser of the serpent^s head. Hence 
it is, that Christ said to his disciples, the king- 
dom of God is within you; that is, the divine 
nature is within you, given unto jour first fa- 
ther, into the light of his life, and from him ris- 
ing up in the life of every son of Adam. Hence 
also the holy lesus is said to be the Ughi^ which 
lighteth every man that cometh into the wwU. Not 
as he was born at Bethlehem^ not as he had aa 
human form upon earth, in these respects he 
could not be said to have been the light of eve- 
ry man that cometh into the world. But as 
he was that Eternal Wordy by which all things 
were created, which was the life and light of all 
things, and which had as a second creator en- 
tered again into fallen man, as a bruiser of the 
sequent, in this respect it was truly said of our 
Lord, when on earth, that he was that light which 
lighteth every man^ thai cometh into the world. For 
he was really and truly all this, as he was the 
Immanuel^ the God with tir, given unto Adam, 
and in him to all his offipring. See here the 
beginning^and glorious extent of the cathoUck 
church of Christ, it takes in aHrthe worid. It is 
God's unlimited, universal mercy to jaU man«> 
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kind ; and every human creature, as sure as 
he is bom of Adam, has a birth of the bruiser 
of the serpent within hkn, and so is infallibly in 
covenant with God through Jesus Christ 
Hence also it is, that the holy Jesus is appoint- 
ed to be judge of all the world, it is because all 
mankind, all nations and languages have in 
him, and through him been put into covenant 
with God, and made capable of resisting the 
evil of their fallen nature. 

When our blessed Lord conversed with the 
woman at Jacob's well, he said unto her, if 
thou hnewest the gift ofGod^ and who it is thai 
ialketh with thee^ thou wouUest have asked of him, 
and he would have given thee living tvater. How 
happy (may any one well say) was this woman 
of Samaria to stand so near this gifi ofGod^ from 
whom she might have had living water, had she 
but vouchsafed to have asked for it ! But dear 
christian, this happiness is thine ; for this holy 
Jes.us, thegiftofGod^&vst given into Adam, and 
in him to all that are descended from him, is 
the gift of God to thee, as sure as thou art born 
of Adam ; nay, hast thou never yet owned 
him, art thou wandered from him, as far as the 

grodigal son from his father's house ? Yet is 
e still with thee, he is the gift of God to thee, 
and if thou wilt turn to him, and ask of him, he 
has living water for thee. 

Poop sinner ! consider the treasure thou hast 
within thee, the Saviour of the world, the eter- 
nal Word of God lies hid in thee, as a spark 
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of the divine nature, which is to overcome sin, 
and deatii, and hell within thee, and generate 
the life of heaven again in thy souL Turn to 
thy heart, and thy heart will find its Saviour, 
ke IGrod within itself. Thou seest, hearest and 
feelest nothing of God, because thou seekest 
for him abroad with thy outward eyes, thou 
seekest for him in books, in controversies, in 
the church, and outward exercises, but there 
thou wilt not find him, till thou hB»t first found 
him in thy heart. Seek for him in thy heart 
and thou wilt never seek in vain, for there be 
dwelleth, there is the seat of his light and holy 
spirit. 

' For this turning to the light and spirit of 
God within thee, ts thy only true turning ^nto 
God, there is no other way of finding him, but 
in that place where he dwelleth in tbee. For 
though God be 6very where present, yet he is 
only present to thee in the deepest, and most 
central part of thy soul. Thy natural ^n^e^ 
cannot possess God, or unite thee to him, nay 
thy inward faculties of understanding, will, and 
memory, can only reach after God, Tbut cannot 
be the place of his habitation in thee. But 
there is a root, or dqpth in thee, from whence 
all these faculties come forth, as lines from a 
centre, or as branches from die body of the 
tree. This depth is called the centre, ihe/und^ 
or bottom of the soul This depth is the mity^ 
the eternity,! had almost said the infinity of thy 
fioul, for it is so infinite, that nothing can aat^- 
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fy it, or give it any rest, but the inftiity of God. 
In this depth of the soul, the holy trinity 
brought forth its own living image in the first 
created man, bearing in himself a living repre- 
aentation of Father, Son, and Holy Ghost, ^d 
this was his dwelling in God and God in him« 
This was the kingdom of God within him, and 
made paradise without him. But the day that 
Adam did eat of the forbidden earthly tree, in 
that day he absolutely died to this kingdom 
of God within him- This depth, or centre of his 
soul having lost its God, was shut iip in death, 
and darkness, and became a prisoner in an 
earthly animal, that only excelled its brethren, 
the beasts, in, an upright form, and serpentine 
subtlety. Thus ended the fall of man. But 
ffonrtbat moment that the God of mercy in- 
spoke into Adam the bruiser of the serpent, 
from that moment all the riches and treasures 
of the divine nature qame again into man, as a 
seed of salvation sown into the centre of the soul, 
and only lieth hidden there in every man till 
he desires to rise from his fallen i^tate, and t^ 
be bori) again from above. 

Awake then, thou that sleepeth, and Christ, 
who from all eternity hath been espoused fo 
thy soul, shall give thee light. Begin to search 
and dig in thine ov^n field for this pearl of eter- 
iiity^ that lieth hidden in it ; it cannot cost thee 
too much^ nor canst thou buy it dear, for it is 
«//, and when Ihou hast found it, thou will know- 
that all which thon hast sold or given away 
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for it, 13 as mere a nothing, as a bubble upon 
the water. 

But if thou turnest from this heavenly pearl, 
or trample&t it unde£ $^y feet,.ibr the sake of 
being rich, or great, either in church or state, 
if death finds thee in this success^ thou canst 
not then say, that though the pearl is ]ost, jet 
something has been gained instead of it . For 
in that parting moment, the things and the 
sounds of this world, will be exactly alike ; to 
have had an estate^ or only to have heard of it, 
to have lived at Lambeth twenty years, or only 
to have twenty times passed by the palace, will 
be the same goodj or the same nothing tt) thee. 

But I will now show a little more distinct! v, 
what this pearl of eternity is. Firsts It is tlie light 
and spirit of God withm thee, which has hith- 
erto done thee but little good, because all the 
desire of thy heart has been after the light and 
spirit of this world. . Thy reason and senses, 
thy hearL and passions, have turned all their 
attention to the poor concerns of this life, and 
therefore thou art a stranger to this principle 
of heaven, this riches of eternity within thee. 
For as God is not, cannot be truly found by any 
worshippers, but those who worship him in 
spirit and in truth, so this light and spirit, 
though always within us, is not, cannot be 
found, felt, or enjoyed, but by those whose 
whole spirit is turned to it 

When man first came into beii^, and stood 
^before God ai^ his own image io^ likeness, 
5* 
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Idlis light and sprfit of God Was as natural to 
him, as truly the light of his nature, as the light 
and air of this world is natural to thecreaturcs 
that have their birth ill ^ But when man, 
not content with the food of eternity, did eat of 
the earthly tree, this light and spirit of heaven 
was no more mi/tiro/tohiiD, no more rose up as 
a birth of his nature, but instead thereol he 
was left solely to the light and spirit of this 
world. And this is that £ath^ which God told 
Adam he should surely die, in the day that he 
should eat of the forbidden tree. 

But the goodness of God would not leave 
Bian in this condition ; a redemption from it 
was immediately granted, and the bruiser of 
the serpent brought the light and spirit of 
beaven once mote into the human nature. 
Mot as it was in its first state, when man y{as 
1^ paradise, but as a treasure hidden in the cen- 
tre of our souls, which should discover, and 
open itself by dc^ees, in such proportion, as 
the faith and desires of our hearts were turned 
to it This light and spirit of God thus freely 
restored again to the soul, and lying in it as a 
secret source of heaven, is called ^roc^^^efrace, 
or the supernatural gift, or power of God m the 
t^oal, because it was something, that the natu- 
iral powers of the soul could no more obtain, 
ilence it is, that in the greatest truth, and high- 
test reality, every stiring of the soul, every ten- 
ikmf of the Jieart towards God and goodness, 
^ju^winsussnrity ascribed to oie HoFy 
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Spirit, or the grace of God. It ist>ecauBC this 
first seed of life, iivhich is bowu into the ^oul, as 
the ^ift*or grace of God to fallen man, is itself 
the hght and spirit of God, and therefore, eve- 
ry stirring or opening of this seed of life, every 
awakened thought or desire that arises from it, 
must he called the moving or the quickening 
of the spirit of God ; and therefore that new 
man which arises from it, must of all necessity 
be said to be solely the work and operation of Gm. 
Hence, also, we have an easy and plain de- 
claration of the true meaning, solid sense, and 
certain truth of all those scriptures, which 
speak of the insptra/ton of God, the operation 
of the Holy Spirit, the power of the divine, 
light, as the sole and necessary agents in the 
renewal and sanctificationof our souls, and al- 
so as being things common to all men. It is he- 
cause this seed of life, or bruiser of the serpent 
is common to all men, and has in all men a c/e- 
gree of life, which is in itself so much of the in- 
spiration, or life of God, the spirit of Qod, the 
light of God, which is in every soul, and is its 
power of becoming born again of God. Hence 
also it is, that all men are exhorted not to quench 
or resist^ or erieve the spirit, that is, this seed of 
the ^rit'ondUght o/^Gm that isin difmen, as 
the only source of good. Again, the flesh ksteth . 
against the mrit^ mdthe spirit against the flesh. 
Ky the flesh and its lostings, are meant the 
mere human nature^ or the natural man^ as he is 
by the fiill:; by the spirit is meant the bruiser 
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of theserpem,th$t seed of the light and spirit' 
of God, inrfaich iieth as a treasure hid it> the soul, 
ill order to bring forth the life that waa lost in 
Adam. Now as the flesh hath its life, its lust^ 
ings, whence all sorts of erit are truly said to 
be inspired, quickened and stirred up in us ; so 
the spirit being a living principle within us, has 
its inspiration, its breathing, its moving, its 
quickening, from. which alone the divine life, 
or the angel that died in Adam can be born in 
us. 

When this seed of the spirit, common to all 
men, is not resisted, grieved and quencbed, but 
its inspirations and motions sufl&red to ^rbw 
and increase in us, to unite with God, and get 
power over all the lusts of the flesh, then we 
are born again, the nature, spirit and tempers 
of Jesus Christ are opened in our souIs,n tne 
kingdom of God is come^and is found within us. 
On the other hand, when the flesh, or the natU" 
ra/ man hath resisted and quenched this spirit 
or seed oClife within usi then the works of the 
flesh, adultery, fornication, murders, lying, ha- 
(red, envy, wrath, pride^ foolishness, worldly 
wisdom, carnal prudence, false religion, hypo- 
critical holiness, and serpentine subtlety, have 
set up their kingdom witnin us. 

See here in short the state of man as redeem- 
ed. He has a spark of the light and spirit of 
God, as a smemaiurul giji of God given into 
the birth of nis soul, to bring forth by degrees 
a nm birth of that life, which was lost in para- 
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dif=ie. This holy spark of the diviiie nature 
within him, has a natural, strong and almost 
infinite tendency, or reaching after that eter* 
nal light and spirit of God, from whence it 
' came forth* It came forth from God| it came 
0ut of God) it partaketh of the divine nature^ 
and therefore it is always in a state of tenden- 
cy and return to God. And all this is called 
the bretUhing^ the moving^ the quickening of the 
Holy Spirit within us, which are so many op- 
erations of this spark of life tending towarus 
God. On the other hand^ the deity as consid* 
ered in itself^ and toithaut the soul of man, has 
an infinite^ unchangeable tendency of love, and 
desire towards the soul of man, to unite and 
communicate its own riches and glories to it, 
just as the spirit of the air tvithout man, unites, 
and communicates its riches and virtues to the 
spirit of the air, that is toiihin man. This love 
or desire of God towards the soul of man is do 
great, that he gave bis only begotten son, the 
brightness of his glory, to take human nature 
upon him, in its fallen state ; that by this mys* 
terious union of God and man, all the enemies 
of the soul of man, might be overcome, and 
every humah creature might have a power of 
being born again according to that image of 
God, in which he was first created. The gospel 
is the history of this love of God to man. in- 
wardly be has a ^ecfof the divine life given into 
the birth of his soul, a seed that has all the 
jriehes of eternity in it, and is always wanting 
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to come to the birth in hitn, aod be alive in 
God. Outwurdly he has Jesus Christ, wHo as 
a sun of righteousness, is always casting forth 
his enlivening beams on this inward seed^io kin- 
dle and eall it forth to the birth, doing that to 
this seed of heaven in man, which the sun in 
the firmament is always doing to the vegetable 
seeds in the earth. 

Consider this matter in the following simili- 
tude, A grain of wheat has the air and tight 
of this world inclosed, or incorporated in ^it : 
This is the mystery of its life, this is its power 
of growing, by this it has a strong continual 
tendency of uniting again with that ocean of 
light and air, from whence it came forth, and 
so it helps to kindle its own vegetable life. 

On the other hand, that great ocean^ of light 
and air, having its own offspring hidden in the 
heart of the grain, has a perpetual strong ten-* 
dency to unite, and communicate, withit again. 
From this desire of union on both sides^ the veg- 
etable life arises, and q11 the virtues and pow- 
ers contained in it. 

But here let it be well observed, that this 
desire oil both sides cannot have its effect, till 
the husk and gross part of the grain falls into a 
state of corruption and death, till this begins, 
the my3tery of life hidden in it, cannot come 
forth. The application here may be left to the 
reader. I shall only observe, that we may 
here see the true ground, and absolute neces- 
sity of that dying to ourselves, and to the worlds 
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to which our blessed Lord so constantly calls 
all his followers. An universal self-denial, a 
perpetual mortification of the lust of the flesh, 
the lust of the eyes, and the pride of life, is 
not a thing imposed upon us by the mere will 
of God, is not required as b, punishment^ is not 
an invention of dull and monkish spirits^ but has 
its eround and reason in the nature of the thing, 
and is as absolutely necessary to make way for 
the new birth, as the death of the husk, and 
gross part of the grain, is necessary to make 
way for its vegetable life. 

But secondly^ this pearl of eternity is the wiS' 
dom and/oveofGod within thee. In this pearl 
of th v'serpent bruiser, all the holy nature, spir- 
it, t€iDpers and inclinations of Christ lie as in 
a seed in the centre of thy soul, and divine 
wisdom and heavenly love, will §row up in 
thee, if thou gi vest but true attention to God 
•present in thy soul. On the other, there is hid- 
den also in the depth of thj natur||the root or 
possibility of all the hellisa nature, spirit sgid 
tempers of the fallen angels. For heaven and 
hell have each of them their foundation within 
us, they come not into us from without, but 
spring lin in us« according as our will and heart 
is turned either to the light of God, or the 
kingdom of darkness. But when this life, 
which is in the midst of these two eternities, is 
at an end, either an angel, or a dev)l will be 
found to have a birth io us. 
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Thou needest not therefore run here, or 
there, sayins:, where is Christ ? Thou needest not 
sajf^ tcho shall ascend into heaven^ thai is^ to bring 
down Christ from above? or who shall descend 
into the deep to bring up Christ from the dead ? 
for behold the Word^ which is the wisdom of 
God, is in thy heart, it is there as a bruiser of 
thy serpent, as a light unto thy feet and lan- 
tern unto thy paths. It is there as an hx>ly oil^ 
to soften and overcome the wrathful fiery pro- 
perties of thy nature, and change them into t|ie 
humble meekness of light and love. It is there 
as a speaking tvord of God in thy soul ; and as 
soon as thou art ready to hear, this eternal 
speaking word will speak wisdom and Ibve in 
thy inward parts, and bring forth the bijih of 
Christ, with all his holy nature, spirit and tem- 
pers within thee. Hence it was, (that is, from 
this principle of heaven, or Christ in the soul) 
hence I say it was, that so many eminent spir- 
its, partakeil of a divine life, have appeared in 
so many parts of the heathen world. Glorious 
names, sons of wisdom, that shone, as lights 
kung out by God, in the midst of idolatrous 
darkness. These were the apostles of a Christ 
foitiUny that were awakened and commissioned 
by the inward bruiser of the serpent, la call 
mankind from the blind pursuits of fles6 and 
l>lood, to know themselves, the dignity i^f tfaeir 
nature, the inmiortality of their souls, and tbe 
necessity of virtue to avoid eternal shame and 
misery. These €^k^ though thejfhadnot 
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the law^ er wriiUn gospel to ui^e upon their 
hearers, yet having turned to God, they found, 
and preached the gospel, that was written in 
their hearts. Hence one of them could say 
this dirine truth, viz : thai such only are priests 
and prophets^ who have God in themselves* Hence 
also it is, that in the christian church, there 
hath been in all ages, amongst the most illiter- 
ate, both men and women, who have attained 
to a deep understanding of the mysteries of the 
wisdom and love of God in Christ Jesus. And 
what wonder ? Since it is not art or science, 
or skill in grammar or logick, but the opening 
of the divine life in the soul, that can give true 
understanding of the things of God. This life 
of God in the soul, which for its smallness at 
first, and capacity for great growth, is by our 
Lord cotopared to a grain of mustard seed, 
may be, and too generally is suppressed, and 
kept under, either by worldly cares, or pleas- 
^es, by vain learning, sensuality, or ambition. 
And all this while, whatever church, or profes- 
sion any man is of, iie is a mere mi/t/ra/man, 
nnregene'kiie^ unenlighiened by the spirit of God, 
because this^'seed' of heaven is cnoaked, and 
not suffered to grow up in him. And therefore 
his reSgim is no more from heaven, than his fine 
breedings his cares have no more goodness in 
them, than {lis pkasures^ his love is worth no 
more than his hatred^ his zeal for this, or against 
that form of religion, has only the nature of 
any other worldly contention in it. And thus 
6 
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it is, and must be with every mere natural man, 
whatever appearances he may put on, he 
may, if he pleases, know himself to be the 
slave, and machine of his own corrupt tempers 
and inclinations; to be enlightened, inspired, 
quickened and animated by self-love, self-es- 
teem, and self-seeking, which is the only life, 
and spirit of the mere natural man,;whether he 
be heathen^ Jew^ or christian. 

On the other hand, wherever this seed of 
heaven is suffered to take root, to get life and 
breath in the soul, whether it be in man, or 
woman, yeung or old, there this new born in- 
ward man is justiv said to be inspired^ enlighten- 
ed and moved by the spirit of Grod, because his 
whole birth and life is a birth from above, of 
the light and spirit of God, and therefore all 
that is in him, hath the nature, spirit and tem- 
pers of heaven in it As this regenerate life 
grows up in any man, so there grows up a true 
and real knowledge of the whole mystery of 
godliness in himself. All that the gospel teaches 
of sin and grace, of life and death, of heaven 
and hell, of the new and old man, of the light 
and spirit of God, are things not got by hearsay^ 
but inwardly known, felt and experienced in the 
growth of his own new born life. He has then 
an unction from above, which teacheth him alt 
things, a spirit that knoweth what it ought to pray 
for^ a spirit that prays without ceasing^ that is 
risen with Christ from the dead, and has all 
ita conversation in heaven, a spirit that hath 
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groans and sighs that cannot be uttered^ that travail- 
eth and groaneth with the whole creation, ta 
be delivered from vanity^ and have its glorious 
liberty in that God, from whom -it came forth. 
Again, ihirdlu^ this pearl of eternity, is the 
ehurch^ or tempk of God within thee^ the conse- 
crated place of divine worship, where alone, 
thou canst worship God in spirit^ and in truth. 
/n^m'nV, because thy spirit is that alone in thee, 
which can unite^ and cleave unto God, and re- 
ceive the workings of his divine spirit upon 
thee, /n /rw/fe, because this adoration in spirit, 
is that truth and reaUtVi of which all outward 
fonm arid rites^ thougn instituted by God, are 
only the figure for a time, but this worship is 
eternal. Accustom thyself to the holy service 
of this inward temple. In the midst of it, is 
the fountain of living water, of which thou 
mayst drink, and livie for ever. There the mys- 
teries of thy redemption are celebrated, or 
rather opened in life and power. There the 
supper of the lamb is kept ; the bread that came 
down from heaven, that giveth life to the world, is 
thy true nourishment: all is done, and known 
in real experience, in a living sensibility of the 
work of God on the soul. There the birth, the 
life, the sufferings, the death, the resurrectioh 
and ascension of Christ, are not merely remem- 
bered, but inwardly found, and enjoyed as the 
real states of thy soul, which has followed 
Christ in the regeneration. When once thou 
art well grounded in this imoard worship, thou 
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will hare learnt to live unto God above tivie^ and 
place. For every day will be Sunday to thee, 
and wherever thou goest, thou wilt have a 
priest^ a chxirch^ and an altar along with thee. 
For when God has all that he should have of 
thy heart, wheti renouncing the will, judgment, 
tempers and inclinations of thy old man^ thou 
art wholly ^iven up to the obedience of the 
light and spirit of God within thee, to wiU only 
in his will, to love only in his love, to be wise 
only in his wisdom, then it is, that every 4hing 
thou dost, is SU3 a song of praise, and the com- 
mon business of thy life is a conforming to 
God^s will on earth, as angels do in heaven. 

Fourthly^ and lasilv, this pearlof eternity is the 
peace and joy of God within thee, but can only 
be found by the manifestation of the life ana 
power of Jesus Christ in thy souL But* Christ 
cannot be thy power and thy life, till in obe- 
dience to his call, thou deniest fhyselfy take^t up thy 
daily eross^ andjblhwest him in the regeneration. 
This is peremptory, it admits of no reserve, or 
evasion, it is the one way to Christ and eternal 
life. But be wh^re thou wilt, either here^ or at 
Rome^ or Geneva^ if self is undenied, if thou livest 
to thine oton mU, to the pleasures of thy n€U:ural 
lu<Qt and appetites, senses and passions, and in 
conformity to the vain customs, and spirit of 
this world, thou art dead whilst thou livest, the 
seed of the woman is crucified within thee, 
Christ can profit thee nothing, thou art a stran- 
ger to all that is holy and heavenly within thee, 
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^nd utterly incapable of Ending the peace and 
joy'oi God in thy soul. And thus thou art /wor, 
and blind^ and naked^ and empi^i^ and livest a 
miserable life in the vanity of time ; whilst all 
the riches of eternity, the light and spirit, the 
wisdom and love, the peace and loy of God are 
within thee. And thus it will always he with 
thee, there is no remedy, go where thou wilt, 
do what thou wilt, all is shut up, there is no 
open door of salvation, no awakening out of the 
sleep of sin, no deliverance from the power of 
thy corrupt nature, no overcoming of the world, 
no revelation of Jesus Christ, no joy of the new 
birth from above, till dying to thyself and the 
world, thou turnest to the light and spirit, and 
power of God in thy soul. All is fruitless, and 
insignificant, all the means of thy redemption 
are at a stand, all outward forms are but a dead 
formality, till this fountain of living water is 
found within thee. 

But thou wilt perhaps say, how shall I dis- 
cover this riches of eternity, this light, and 
spirit, and wisdom, and peace of God, treasur- 
ed up within me ? Thy first thought of re- 
pentance, or desire of turning to God, is thy first 
discovery of this li^ht and spirit of God within 
thee. It is the voice and language of the word 
of God within thee, though thouknowestitnot. 
It is the bhiiser of thy serpent's head, thy dear 
Immarmel^ who is beginning to preach within 
thee, that same which he first preached in pub- 
lick, saying, rq?e»/ for the kingdom of heaven is 
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dihmd. When tberefore but the dmaUest iu* 
stitict or desire of thy heart calleth thee towards 
God, and a newness of life, give it time and 
leave to speak; and take care thou refuse 
not him that speaketb. For it is not an angel 
Arom heaven that speaketb to thee, but it is the 
eternal >$2>eaArfng* u^c? of God in thy heart, that 
^ord which at first created thee, is thus be- 
ginning to create thee a second time unto right- 
eousness, that a new man may be formed again 
in thee in the image and likeness of God. But 
above all things, beware of taking this desire of 
repentance, to be the effect of thy own natural 
sen^e and reason^ for in so doing thou loosest the 
A:ey of all the heavenly treasure that is in thee, 
thou shuttest the dodr against God, turnest 
away from him, and thy repentance (if thou 
bast any) will be only a vain, unprofitable work 
of thy^own handd, that will do thee no more 
^ood, tlian a well that is without water. But 
if thou takest this awakened desire of turning to 
God, to be, as in truth it is, the coming of 
Christ iti thy soul, the toorkingi redeeming^ power 
of the light ahd spirit of the holy Jesus within 
thee^ if thou dost reverence and adhere to it, 
as such, this ^aith wiU save thee^ wiit make thee 
whffkj and by thus believing in Christy though 
thou wert dead^ yet sbalt thou live. 

Now iaH de|»endeth upotk thy right submis- 
sion and obedience to this ftpeakii^ of G^ in 
thy soul. Stop therefore aliself««etiVityj listen 
not to'th^ BUggeBtions of ^y own feaem, run 
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not on in thy own will, but be retired, Bilent, 
passive, and humbly attentive to this new risen 
light within thee. Open thy heart, thy eyes, 
and ears to all its impressions. Let it enlight- 
en, teach, fr^hten, torment, judge, and con«> 
ilemn thee, as it pleaseth, turn not away from 
4t, hear all it saith, seek for no relief oat of it, 
consult not with flesh and blood, but with a 
heart full of faith and resignation to God, pray 
only this i>rayer, that God's kingdom may come, 
and his will be done in thy soul. Stand faith- 
fully in this state of preparation, thus given up 
to the spirit of God, and then the work of thy 
repentanpe will be wrought in God, and thou 
wilt soon find, that he that is in thee, is much 
greater than all that are against thee. 

But that thou mayest do all this the better, 
and be more firmly assured, that this retigna* 
Hon to, and d^mhnce upon the working of 
God's spirit within thee, is right and sound, I 
shall lay before thee two great, and in&Uible, 
and fundamental truths, which will be as a rock 
for thy faith to stand upon. 

FirH^ that through all the whole nature of 
things, nothiog can efo, or 6e a real good to thy 
soul,' but the cpenriion of God upon it. Secondly^ 
that all the dispensations of God to mankind, 
firom the fall of Adam to the preaching of the 
gospel, were only for this one endy to fit, pre- 
pare, and dispose the soul for the opmxtion of 
the sjHiit of God upon it These two^reat ^ 
trutbi weti aad iteepfy appMbended, put the 
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soul in its right state, in a continual depend- 
ence upon God, in a readiness to receive all 
good from him, and will be a continual source 
of light in thy mind. They will keep thee safe 
from all errours, and false zeal in things, and 
forms of religion, from a sectarian spirit, from 
bigotry, and superstition ; they will teach thee 
the true difference between the means and 
end of religion, and the regard thou showest 
to the shelly will be only so far, as the kernel is 
to be found in it. 

Man by his fall, had broke off from hig true 
eettire^ his proper place in God, and therefore 
the life, and operation of God was no more iti 
him. He was Mien from a life in God, into a 
life of selff into an animal life of self-love, self- 
esteem, and self-seeking in the poor perishing 
enjoyments of this world. Tins was the natural 
state of man by the falL He was an apostate 
from God, and his natural life was all idolatry, 
where w^ was the great idol, that was worship- 
ped instead of God. See here the whole truth 
in short All sin, death, damnation, and hell, 
is nothing else but this kingdom of ^elf^ or the 
various operations of self-love, self-esteem, and 
self-seeking, which separate the soul from God, 
and end in eternal death and hell. 

On the other hand, all that is grace^ redemp- 
tion^ salvation^ sanctificatian^ spiritual li/e^ and the 
new birth^ is nothing else but so much of the 
life, and operation of God found again in the 
souK. it is man come back again iato hie cen^ 
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ire^ or place in God, from whence he bad broke 
off. The beginning again of the life c^God in 
the soul, was then first made, when the mercy 
of God inspoke into Adam ^seed of the divine 
life, which should bruise the head of the ser* 
pent, which had wrought itself into the human 
nature. Here the kingdom of God was i^in 
within us, though onlj as a seed, jet small as it 
was, it was jet a degree of the divine life, which 
if righly cultivated, would overcome alll the 
evil that was in us, and make of every fallen 
man, a new bom son of God. 

All the sacrifices, and institutions of the an- 
cient patriarchs, the law of Moses, with all its 
types, and rites, and ceremonies, had this anbf 
em; they were the methods of divine wisdom 
for a time, to keep the hearts of men from the 
wandering^ of idolatry, in a state of hoht expec^ 
Mion upon God, they were to keep toe first 
seed of life in a state of growth, and make way 
for the farther operation of God upon the soul ; 
or, as the apostle Speaks, to be as a sehoolmas* 
ier unto Christ. Thai is, till the birth, the 
death, the resurrection and ascension of Christ, 
should conquer death, and hell, open a new 
dispensation of God, and baptize mankind 
afresh with the Holy Ghost, and fire of heaven. 
Then, that is, on the day oi penteeost^ SLfiewdis'- 
pensation of God came torth 5 which on God's 
part, was the operation of the holy spirit in 
gifts and graces upon the whole church. And 
on man's part, it was the adoration of God in 
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spirit and in truth. Thus all that was done by 
God, from the bruiser of the serpent given to 
Adam, to Christ's sitting down on the right 
hand of God, was all for this end, to remove 
all that stood between God and man, and to 
make way for the immediate^ and continual op-* 
erajtion of God upon the soul. And that man, 
baptized with the holy spirit, and born again 
from above, should absolutely renounce selfi 
and wholljr give up his soul to the operation of 
God's spirit, to know, to love^ to will, to pray, 
to worship, to preach, to exhort, to use all the 
faculties of his mind, and all the outward things 
of this world, as enlightened, inspired, moved 
and guided by the Holy Ghost. Who by this 
last dispensation of God, was given to be a 
comforter, a teacher, and guide to the church, 
who should abide with it for ever. 

This is Christianity, a spiritual society, not 
because it has no worldly concerns, but be- 
cause all its members, as such, are born of the 
spirit, kept alive, animated and governed by 
the spirit of God. It is constantly called by 
our Lord the kingdom of God, or heaven, be- 
cause all its ministry and service, all that is done 
in it, is done in obedience and subjection to 
that spiritj by which angels live, and are gov- 
erned in heaven. Hence our blessed Lord 
taught his disciples to pray, that this kingdom 
might come, that so God's will might be done 
on earth as it is in heaven, which could not be, 
but by that same spirit, by which it is done ui 
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heaven. The short is this: the idngdom Of 
setf^ is the fall of man, or the great apostacy 
from the life of God in the soul, and everyone 
wherever he be, that liveth unto self^ is still un- 
der ^he fall and great apostacy from God. The 
kingdom of Christ, is the spirit, and power of 
God, dwelling and manifesting itself in the 
birth of a new inward man ; and no one is a 
member of this kingdom, but so far as a true 
birth of the spirit is brought forth in him. 
These two kingdoms take in all mankind, he 
that is not of one, is certainly in the others dy- 
ing to one is living to the other. 

Hence we may gather these following truths : 
Firsts here is shown the true ground and reason 
of what was said above, namely, that when the 
ca//of God to repentance first ariseth in thy soul, 
thou art to be retired^ silent^ passive^ and humbly 
attentive to this new risen light within thee, 
by wholly stopping, or disregarding the work- 
ings of thy own will, reason and judgment. It 
is because all these are false counsellors, the 
sworn servants, bribed slaves of thy fallen na- 
ture, they are all born and bred in the kingdom 
otself; and therefore if a new kingdom is to 
be set up in thee, if the operation of God is to 
have its effect in thee, all these natural powers 
of self, are to be silenced and suppressed, till 
they have learned obedience and subjection ta 
the spirit of God. Now this is not requiring 
thee to become a /bo/, or to give up thy claim to 
sense and reason, but it is the shortest way to 
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have thy sense and reason delivered from fol- 
1/, and thy whole rational nature strengthened, 
enlightened, and guided by that light, which is 
wisdom itself. 

A child that obediently denies his own will, 
and own reason, to be guided by the will and 
reason of a truly wise and understanding tutor, 
cannot be said to make himself a fool, and 
give up the benefit of his rational nature, but to 
have taken the shortest way to have his own 
will and reason made truly a blessing to him. 

Seeondltf^ Hence is to be seen the true ground 
and necessity of that universal mortification 
and self-denial with regard to all our senses, 
appetites, tempers, passions and judgments. 
It is because all our whole nature, as fallen 
from the life of God, is in a state of contrariety 
to the order and end of our creation, a contin- 
ual source of disorderly appetites, corrupt 
tempers, and false Judgments. And therefore 
every motion of it is to be mortified, changed 
and purified from li^ natural state^ before we can 
enter into the kingdom of God. Thus when 
our Lord saith, exeepta man hateth his father and 
mother^ yea^ and his own life^ he cannot be my dis^ 
ciple ; it is because our best tempers are yet 
carnalj and full of the imperfections of our fallen 
nature. The doctrine is just and good : not 
as if father and mother were to be hated ; but 
that lovfiy which an unregenerate person or ««• 
/t^ra/ ma», hath towards them, is to be hated ^ 
as being a j^lind self love, full of all the weakness 
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midpartialUy with which fallen man loves, hon* 
ours, esteems and cleaves to himself. Thi^ 
love, bom from corrupt flesh and blood, and 
poUuted with self, is to be haled and parted with, 
that we maj love them with a love boru of 
God, with such a love, and on such a motive, as 
Christ hath loved us. And then the disciple 
of Christ far exceeds all others in the love of 
parents. Again, our own life is to be hated; 
and the reason is plain, it is because there is 
nothing lovely in it. It is a legion of evil, a 
monstrous birth of the serpent^ the worlds and 
the fleshy it is an apostacy from the Kjfe and pow^ 
er of God in the soul; a life that is death to 
heaven, that is pure unmixed idolatry, that 
lives wholly to self, and not to God, and there- 
fore atf this own life is to be absolutely hated, 
all this self is to be denied and mortified, if the 
nature, spirit, tempers and inclinations of 
Christ are to be brought to life in as. Fol^ it 
is as impossible to live to both these lives at 
once, as for a iody to move two contrary ways 
at the same time. And therefore all these mor* 
tifications and self-denials have an absolute 
neoessity in the nature of the thin^ itself. 

Thus when our Lord further saith, unless a 
man forsake all that he hath he cannot be my disci' 
pk. The reason is plain, and the necessity ab- 
solute ; it is because all that the natural man 
hath, is-in the possession oi self-love^ and there* 
fore this possession is to be absolutelv forsaken, 
and parted with. All that he hath, is to be 

Digitized by VjOOQIC 



74 

put into pther bancls, to be given to divine 
love, or this natural man cannot be changed in- 
to a disciple of Christ For self-love in all that 
it hath^ is earthly, SQpsual and defvilish, and 
therefore must have all taken away from it ; 
and thea to the natural man all is lost, he hath 
nothing left, all is laid down at the feet of Je- 
sus. And then all things are common, as soon 
as self-love has lost the possession of them. 
An4 then the. disciple of Christ, though having 
nothings yet ppssesseth aU things all that the natu- 
ral man heithforsaken^ is restored to the disciple 
o£ Christ an hmdredrfold. For self-loVe, the 
greatest of all thieves, being now cast out, and 
all that he had stplien and hidden, thus taken 
from him, and put into the hands of divine love, 
every meVa becometh a large treasure, and 
mammon openeth the door .into everlasting 
habitations. This was the spirit of the "first 
draught of a christian church at Jerusalem, a 
church made truly after the pattern of heaven, 
where the love that reigns in heaven reigned i«i 
it, where divine love broke down all the selfish 
fences, the locks and bolts of me, imne^ tm/ own^ 
&c. and laid all things common to the members 
of this new kingdom of God on earth. 

Now though many years did not pass after 
the ^ge of the apostles, before saCan and self 
got footing in the church, and set up merchan- 
dize in the house of Gpd ; yet this one heart and 
one^mV, which then first appeared in the Je-- 
];usalep:( church, is that one heari smd spirit: of 
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divine love, to which all are called, (hat would 
be true, disciples of Christ. And though the 

practice of it is hr^ HH to the rhurrh.i*^ ^^"' - 

rah, yet it ought not to have been lost ; and 
thereibre every christian ought to make it his 
great care, and prayer, to have it restored in 
himself. And then, though bom in the dregs 
c^tl^me, or hying in Babylon, he will be as truly 
a member of the first heavenly church at Jeru- 
salem, as if he hnd Kved in it, in the days of 
the a[)ostlcs. This spirit of love, bom of that 
ct^lestial fire, with which Christ baptizes his 
true disciples, is alone that spirit, which can 
enter into heaven, and therefore is that spirit 
-ivhfch is to be born in us, whilst we are on earth. 
For no one can enter into heaven, till he is 
made heavenly, till the spirit of heaven is en- 
tered into him. And therefore all that our 
Lord hath said of denying and d ving to self^ 
and of his parting with all that he hath, are 
practices absolutely necessary from the nature 
of the thing. 

Because all turning toself,ls sofarturningfrom 
God,andsomuch as we have of self-love, so much 
we have of a hellish, earthly weight, that must 
be taken oflF, or there can be no ascension into 
heaven. But thou wilt perhaps say, \f all self- 
love^ IS io be ronounccil, then all love of our 
rfcighbour is renounced along with it, because 
the romandmentis, only to love our neighbour as 
ourselves. Th^ answer here is easy, and yet no 
cjuafter given to self-love. There is but oi:^ 
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^f\\j love in heaven, and yet the ahgels of God 
love one another in the same manner ^ they 
love themnelves. The matter is thus : the one 
supreme, unchangeable rule of love, which is a 
hw to all intelligent beings of all worlds^ and 
will be a law to all eternity, is this, vi;?5. thai 
God alone is to be hvedfor himself^ and alt other 
keings only in him and Jor him. Whatever iutel- 
ligent creature lives not under this rule of love, 
is so far fallen from the order of his creation^ and 
is, till he returns to this eternal law of loy«, an 
e^ostate from God, and iiiqapable of the kingdom 
of heaven. 

Now if God alone is to be loved for himse^n 
then no creature is (o be loved for itself; and 
5o all self'hve in every creature is absolutely 
condemned. 

And if all created beings are only to be lov- 
«d in and for God, then my neighbour is to be 
loved, as 1 love myself, and I am only to love 
myself, as I love my neighbour, or any other 
created being, that is, only in and for God. 
And thus the conamand of loving our neigh- 
bour as ourselves, stands firm, and yet all self- 
love is plucked up by the roots. But what is 
lovingany creature, only in and /or God. ^ It is 
when we love it only, as it is God's work^ image 
and delighi^ when we Jove it merely as it is 
God's, and belongs to him, this is Ipving it in 
God, «nd vyhen all that we wish, intend or do 
to it, is done from a love of God, for the honour 
of God, and in conformity to the will of God, 
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Ihis is loving \tjbr God. This is the one love 
that is, and must be the spirit of all creatures, 
that live united to God. Now this is no spec- 
ulative reBDement or fine spun fiction of the 
brain, but the simple truth, a first law of nature, 
and a necessary band of union between God 
and the creature. The creature is not in God, 
is a stranger to him, has lost the life of God in 
itself, whenever its love does not thus begin 
and end in God. 

The loss of this love, was the fall of man, as 
it opened in him a kingdom of self, in which 
Satan, the w^orld, and the flesh, could all of 
them bring forth their own works. If there- 
fore man is to rise from his fall, and return to 
his life in God, there is an absolute necessity 
that self J with all his brood of gross affections, 
be deposed, that his first love, in and for which 
lie was created, may be bom again in hira. 
Christ came into the world to save unnerey to 
destroy the works of the devil. Now self i$ 
not only the seat and habitation, but the very 
life of sin. The works of the devil are all 
wrought in self, it is his peculiar feH>rArAot»e, and 
therefore Clu'ist is not come as a saviour from 
sin, as a destrpyer^f tlie works of the devil iii 
any of us, but so Jar as self is beaten down, and 
overcome in us. If it is literally true, what our 
Lord said thai hk kimdom tvasnot of this worlds 
then it is a. truth of tEesame certainty, that no 
one is a mielmber of this kingdom, but he tfcaf 
in ihe literal s^nsi^ of the wordlSi resiouneee tbe 
7* . 
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Spirit of this world. Christians mig^t as well 
part with half the articles of their Creeds or 
but half believe them, as to really refuse, or 
but by halves enter into these self-denials. 

For all that is in the creed, is only to bring 
forth this dying and death to all, and every 
part of the old man, that the life and spirit of 
Christ may be formed in us. 

Our redemption is this new birth ; if this is 
not done, or doing in us, we are still unredeem- 
ed. And though the Saviour of the world is 
come, he is not come in us, he is not received 
by us, is a stranger to us, is not ours, if his life 
is not vrithin us. His life is not, cannot be 
within us, but so far as the spirit of the world, 
selt-love, self-esteem and self-seeking are re- 
nounced, and driven out of us. ^ 

Thirdhf^ hence we may also learn the true 
nature and worth of all Belf-demaU and mortifi" 
cations. As to their nature, considered in them- 
selves, they bave nothing of goodness or holi* 
ness, nor are any real p&rts of our sanctification, 
they are not the true food or notmshment of the 
divine life in our souls, they have no quickening^ 
sMctijfjfing power in them, their onl^ worth con- 
sists in this^ that they remove the impediments 
of holiness, break down that which stands be- 
tween God and U89 and make way for ihequich 
mingy sanctifying spirit of God to operate on 
our souls. Which operation of God is the one 
only thing that can raise the divine life in the 
6oul» or help it to the fimallest degree of real 
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jiofiness, or spiritual life. Ad in our creation, 
we had only that degree of a divine life, which 
the power of God derived into us ; as then all 
that, we had, and were, was the sole operation of 
God in the creation of us, so in our redemption, 
or regaining that first perfection, which we have 
lost, all must be again the operation ofGod, ev^ 
ery degree of the divine life restored in us, be it 
ever so small, must and can be nothing else 
but so much of the life and operation of God 
found again in the soul. All the activity of. 
man in the works of self-denial, has noeood in 
itself, but is only to open an entrance, for the 
one only good, the light of God, to operate up- 
on us. 

Hence also we may learn the reason, why 
many people not only lose the benefit, but are 
even the worse for all their mortifications. It ia 
because they mistake the whole nature and 
worth Qf them. They practice them for their 
own sdkes^ as things good in themselves, they 
think them to be rf of parts of holiness, and so 
rest in them, and look no farther^ but grow full of 
self-esteem, and self-amniratioo for their own 
progress in them. This makes them self suffi- 
cient, morose, severe judges oi all those that 
fall short of their mortifications. 

An4 t|ius their self^ieniab do only thai for 
them,0^f^ch indulgences do for other people, 
they withstand and hinder the operation of God 
(upon their souls, and instead of being r^dhf self- 
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denials, they. atrengtheB aiid keep up thekiDg* 
dom oiself. 

There is no avoiding this fatal errour,b|rt by 
deeply entering into this great truth, that all 
our own activity and working has no good in 
it, can do no good to us, but as it leads and 
turns us in the best manner to the light and 
spirit of God, which alone brings life and salva- 
tion into the soul. Stretch forth thy hand^ said 
iour Lord to the ma.n,'//ia/ had a withered hand ; 
he. did so, and it was immediately made whole as 
the other. 

Now had this man any ground for pride, or a 
high opinion of himself, for the share he had in 
the restoring of his hand ? Yet just such is our 
share in the raising up of the spiritual life with- 
in us. All that we cando by our Qwn activity, 
is only like this man's stretching out his hand; 
the rest is the work of Christ, the only giver of 
life to the withered band, or the dead 'soul.. 
We can only then do living works, when we 
are so far born again, as to be able to say with 
the apostle, yet not I but Christ that liveth in nu. 
\l\xi to return, and further shew how the soul 
that feels the call of God to repentance, is to 
behave under it, that this stirring of the divine 
power in the soul, may have its lull effect, and 
bring forth the birth of the new. man in Christ 
Jesus. We are to consider it (as in truth it is) 
as the seed of the divine nature within us, that 
can only grow by its own strength ^^ndtmum with 
God. It 18 a divine life, and therejfore can 
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grow from nothing but divine power. "When 
the Virgin Mary conceived the birth of the ho- 
ly Jesus, all that she did towards it herself, was 
only this single act of faith and resignation to 
God ; behold the handmaid of the Lora^be it unto 
me according to thy word. This is all that we 
can do towards tbe conception of that new man 
that is to be bore in ourselves. Now this truth 
is easily consented io^ and a man thinks he be- 
lieves it, because he consents to it, or rather, 
does not deny it. But this is not enough, it is 
to be apprehended in a deep, full, and practi- 
cal assurance, in such a manner as a man Knows 
and believes that he did not create the itars^ oty 
cause life to rise up in himself. And then it is 
a belief, that puts the s^ul into a right state, ^ 
that makes room for the operation of God upon 
it. His light then enters with full power into 
the soul, and his holy spirit moves and directs 
all that is done in it, and so man lives again in 
God as a new creature. For this truth thus 
firmly believed, will have these two most ex- 
cellent effects : firsts it will keep th^ soul fixed, 
and continually turned towards God, in faith, 
prayer, desire, confidence, and resignation to 
him, for all that it wants to have done in it, and 
to it ; which will be a continual source of all 
divine virtues and graces. l*he soul thus turn- 
ed to God, must be always receiving from him. 
It stands at the true door of all divine com- 
munications, and the light of God as freely en- 
ters into it, as the light of the sun enters into the 
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air. Secondlif^ it will fix and ground the soul in 
a true and lasting self-deniaK For by thus 
knowing and owning our own nothingness and 
inability, that we have no other capacity for 
good, but that of receiving it from God alone, 
. ^e^is wholly denied, its kingdom is destroyed ; 
no room is left for spiritual pride and self-es- 
teem; we are saved from a pharasaical holt'* 
ness, from wrong opinions of our own works 
and good deeds, and from a multitude of ler- 
rours, the most dangerous to our souls, all which 
arise from the soTneihing that we take ourselves 
to be either in nature or grace. But when we 
once apprehend but in some good degree, the 
all of God, and the nothingness of ourselves, we 
have got a truth, whose usefulness and benefit 
no words can express. It brings a kind of ir- 
fallibility into the soul, in which it dwells ; all 
that is vain, and false, and deceitful, is forced 
to vanish and fly before it. When our religion 
H founded on this rock, it has the firmness of a 
rock, and its heiglit reaches wito heaven. The 
world, the flesh and the devil can do no hurt 
to it ; all enemies are known, and all disarmed 
by this great truth, dwelling in our souls. It is 
the knoweldge of the ali oi God, that- makes 
fhervbims^^jmsemphinis to be flames of divine 
love. For where this all of God is truly known 
and felt in any creature, there its whole breatli 
and spirit is a fire of love, nothing but a pure, 
disinterested love can rise up in it, or come 
from it, a love that begins and ends iti God. 
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And where this love is born in any creature, 
there a seraphick life is born along with it. For 
Ibis pure love introduces the creature into the 
all of God, all that is in God, is opened in the 
creature, it is united with God, and hath the 
life of God manifested in it. 

There is but one salvation for all mankind, 
and that is the Ufe of God in the soul. God 
has but one design or intent towards all man- 
kind, and that is to introduce or generate hifi 
own life, light and spirit in them, that all may 
be as so many images, temples, and habitations 
of the holy trinity. This is God's good will to 
all christiansy Jews^ and heathens. They are all 
cQuaUy the desire of his heart, his light continu- 
ally waits for an entrance into all of them, his 
ivisdom crieth^ she putieth forth her voice^ not here, 
or there, but every where, in all the streets of 
all thfe parts of the world. 

Now there is but one possible way for man to 
attain this salvation, or life of God in the soul. 
There is not one for the Jew^ another for a 
christian, and a third for the heathen, no ; God is 
ope, human nature is pne, salvation is one, and 
the way to it is one ; and that is, the desire of the 
soul turned to God. When this desire is alive and 
breaks forth in any creature under heaven, then 
the tost sheep is found, and the sliepherd hath it 
upon his shoulders. Through this desire the 
"poor prodigal son leaveth his husks and swine, 
and hasteth to his father, tis because of ^Aw cfe- 
sirej that the father seeth the son, while yet 
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efat q^that he runs out to meet him, lalleih on 
his neck, and kisseth him. * See here how plain- 
ly we are taught, that no sooner is this desire 
arhen^ and in motion towards God, than the op- 
eration of God^s spirit answers to it, cherishes 
and welcomes its first beginnings^ signified by 
the father's seeing and having compassion on 
his son, whilst yet afar off^ that is in the first be- 
ginnings of his desire. Thus does this desire do 
all,'it brings the soul to God, and God into the 
soul, it unites with God, it co-operates with 
God, and is one life with God. Suppose this 
cfef zVe not to be alive, not in motion either in a 
Jew or a christian^ and then all the sacrifices, 
the service, the worship either of the law or the 
gospelj are but dead works, that bring no life in- 
to the soul, nor beget any t^mon between God 
and it. Suppose this desire to b^ awakened, 
and fixed upon God, though in souls that never 
heard either of the law or gospel, and then the 
divine life, or ojperation of God enters into them, 
and the new birth in Christ is formed in those 
that never heard of his name. And these, are 
they that shatt comefrorh, the east^ and from the west 
and sit down with Jibrahxim^ and Isaac in the king' 
dom of God. • ' 

O my God, just and good, how great is thy 
love and mercy to matikind, that heaven is thus 
every where open, and Christ thus the common 
saviour to all that turn the desire of their hearts 
to thee ! Ob sweet power of the bruiser of the 
^rpent, born in every son of man, that stirs and 
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works in every man, and gives every mao 
a power? and desire, to find his happiness in 
God ! O holy Jesus, heavenly Ughi^ that Ughteth 
Everyman that cameth into the worUj that reoe^m* 
eth every soul that followeth thy light, which 
is always within him I O holy trinity, iminense 
ocean of divine love, in which all mankind live 
and move, and have their being ! None are 
separated from thee, none live out of thy lovei 
but all are embraced in the arms of thy mercy, 
all are partakers of thy divine life, the opera* 
tion of thy holy spirit, as soon as their heart is 
turned to thee ! Oh plain, and easy, and sim* 
pie way of salvation, wanting no subtleties of 
art or science, no borrowed learning, no -re- 
finements of reason, but all done by the mmple 
natural motion of every heart, that truly longs 
after God. For no sooner is the finite desire 
of the creature in motion towards Grod, but the 
infinite desire of God is united with it, co-ope« 
rates with it And in this united desire of God, 
and the creature, is the salration, and life of 
the soul brought forth. For the soul is shut 
out of God, ^}d imprisoned in 'its own dark 
workings of flesh and blood, merely and solely 
because it desires to live to the vanity of tins 
world. This desire is its darkness, its deaths 
its imprisonment, and separation from God. 

When therefore the first spark of a desire fit 

ter God^arises in thy soul, cherish it with all 

thy care, give all thy heart into it, it is nothing 

less than a touch otthe divine loadstone, that is 

8f 
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to draw thee out of the vanity of time, into thc^ 
riches of eternity. Get up therefore and fol- 
low it as gladly, as the wise men of the east fol- 
lowed the star from heaven that appeared to 
them. It will do for thee, as the star did for 
them, it will lead thee to the birth of Jesus not 
in a stable at Bethlehem in Judlea^ but to the birth 
of Jesus in the clark centre of thine own fallen 
soul. 

I shall conclude thiBjirstpart with the words 
of the heavenly illuminated, and blessed Jacob 
Behmen. 

" It is much to/ be lamented, that we are so 
blindly led, and the truth withheld from us 
through imaginary conceptions; for if the di- i 
vinepower in the inward ground of the soul, was 
manifest, and working with its lustre in us, then 
is the whole triune God present in the U/e and 
K^t7/ofthesoul; and the heaven wherein God 
dwelleth, is opened in the soul, and ihere^ in the 
soul, is the ptaccy where the Father begetteth 
his Son, and where the Holy Ghost proceedeth 
from the Father and the Son. 

" Christ saith, / am the light of the worlds he 
thatfolleweth wc, walketh not in darkness. He di- 
rects us only to himself. He is the morning 
star, and is generated and riseth in us, and shi- 
neth in the darkness of our nature. O how 
great a triumph is there in the soul, when he 
ariseth in, it, then a man knows, as he never 
knew beiR)re, that he is a stranger iii a foreign 
lano.* 
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THE FIRST DIALOGUE 

BETWECN 

fAcademcus^ Rusticus^ and TheophUus. 

AT WHICH HDMANUS WAS PRESENT. 

Acad. Well met^ honest Rusticus, 1 can 
now tell you with much pleasure, that we shall 
soon see a second part of the spirit of prayer. And 
as soon ^ I get it, I will come, and read it to 
you. 

Rust. I have often told you Academicus, that 
I wondered at your eagerness and imjpatience 
to see more of this matter. As to my part, I 
have no such thirst within me, and shoula make 
no complaint if it never came out. 

Acad. My friend Rusticus, yftu can't read, 
and that is the reason, that you are not in my 
state of impatience tp see another hook. 

Rust. Indeed Academicus, you quite mistake 
the matter. The first part of the Spirit (^Prayer 
you read to me more than three or four times, 
and that is the reason, why I am in no state of 
eagerness after a second part. I have found in 
the first part, all that I need to know of God, of 
Christ, of myself, of heaVen, of hell, of sin, of 
grace, of death, and of salvation. That all 
these things have their beings their Irfe^ and their 
8* 
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U)orking in my own heart That God is always 
in me, that Christ is always within me, that he 
is the inward li^hi and Ufe o£ my soul, a bread 
from heaven, of which I may always eat, a wa- 
ter of eternal life springing up in my soul, of 
which I may always drink. O my friend, these 
truths have opened a new life in my soul, I am 
brought home to myself, the veil is taken off 
from my heart, I have found my God, I know 
that his dwelling place, his kingdom is within 
me* What need we then call out for books 
written only with pen and ink, when such a 
book as this, so full of wonders, is once opened 
in our own hearts ? My eyes, my ears, my 
thoughts are all turned inwards, because all 
ihat God, and Christ, and grace are doing for 
me, all that the devil, the world and the flesh are 
working against me^ are only to be know|^ and 
found there. What need then of so much news 
from abroad, since aU that concerns either Ufe 
er death are all transacting, and all at work 
within me ? 

How could I be said to have felt these great 
truths, to be s^nsibfe of these riches of eternity 
t]r>easured up in my soul, to know what a great 
good the divine nature is in me, and to me, if 
instead of turning all tbe desire, and delight of 
ny heart towards them, I only felt a longing 
and desire to read more concerning the Spirit 
i^f Praver. No, Academicus, another, and a 
better fire is kindled within me ; my heart is in 
motion, and all that is within me tends towards 
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God; and 1 find that nothing concerns me more 
than to keep my heart from wandering after 
any thing else. I now know to what it is that I 
am daily to die^ and to what it is that I am dai- 
ly to live, and therefore look upon every day 
as lost, that dees not help forward both this 
death, and this life in me. I have not yet done 
half, what the first part of the Spirit of Prayer 
directs n>e to do, and therefore have but little 
occasion to call out for a second. 

Theoph. Indeed Academicus, I must own that 
honest Rusticus, as you called him, has spoken 
welL Your education has so accustomed you 
to the pleasure of reading a variety of books, that 
jou hardly propose any other end in reading, 
than the entertainment of your mind, thus the 
Spirit of Prayer hte only awakened in you a de- 
sire to see another part upon the same subject 
This fault is very common to others, as well as- 
scholars, and even to Uiose who only delight ia 
readinggood bodes. 

Philo for this twenty years has been collect- 
ing and reading all the spiritual books he can 
hear of. He reads them, as tbe criiicks read 
commentators and lexicons, to be nice and ex- 
act in telling you the 9/v/e, spirit^ and iniem of this 
or that spiritual writer^ how one is more accu- 
rate in this, and the other in that. Philo will 
ride you forty miles in winter to have a conver- 
sation about spiritual books, or to see a collee- 
jUon larger than his own. Philo is amazed at 
the deadness and insensibiiity of the christian 
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world, that they are such strangers to the in- 
ward life and sptritual^nature of the christian 
salvation, he wonders how thej can be so zeal- 
ous for the outward letter and form of ordinan- 
ces, and so averse to that spiritual life, that they 
all point at, as the one thing needful But Phi- 
lo never thinks how wonderful it is, that a man 
who knows regeneration to be the whole, should 
yet content himself with the love of books upon 
the new birth, instead of being born again him- 
self For all that is changed in Philo, is his 
taste for books. He is no more dead to the 
world, no more delivered from himself, is as 
fearful of adversity, as fond of prosperity, as 
easily provoked, and pleased with trifles, as 
much governed by his own will, tempers, and 
passions, as unwilling to deny his appetites, or 
enter into war with himself, as he was twenty 
years ago. Yet all !« well with Philo, he has no 
suspicion of himself, he dates the newness of his 
life and fulness of his light, from the time, that 

e discovered the pearl of eternity in spiritual 
authors. 

All this, Academicus, is said on your account, 
that you may not lose the benefit of this spark 
of the divine life that is kindled in your soul^ 
but may conform yourself suitably to so great 
affiftofGod. 

It demands at present an eagerness of anoth- 
er kind, than that of much reading even upon 
the most spiritual matters. 

Jlcad. I thank you, Theophilus, for your good 
will towards me> but did not imagine my eag^er 
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ness after such books to be so grent and dan-* 
gerous a mistake. And if I donH yet entirely 
give into what you say, it is because a friend of 
yours, has told us, (and as I thought by way of 
direction) that he has been a diligent reader of 
all the spiritual authors, from the apostolical 
Dionysius down to the illuminated Guion, and 
celebrated Fenelon of Cambray; and therefore 
it would ne^er have c<Hne into my head, to sus- 
pect it tp be a fault, or dangerous to follow his 
example. 

Theoph. I have said nothing, my friend, with 
a design of hindering your acquaintance with 
all the truly spiritual writers. I would rather 
in a right way help you to a true intimacy with 
them. For thej are friends of God, entrusted 
with his secrets, and partakers of the d vme na^^ 
ture. And he that converses rifthtly with 
them, has a happiness, that can hardly be over 
valued. 

My intention is only to abate for a time, a 
spirit of eagerness after much reading, which m 
your state has more of nature than grace in it, 
which seeks delight in a variety of new notions, 
and rather gratifies curiosity, than reforms the 
heart. 

, Suppose you had seen an an^el from heaven, 
who nad discovered to you a glimpse of its own 
internal brightness, and of that glorious union 
in which it lived with God, opening more of its 
self to the inward sight of your mind, than you 
could either forget or relate. Suppose it had 
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told you with a pierding word, and living im- 
pression, that all itB own angelick, and heaven- 
ly brightness was hid in yourself, concealed from 
you under a bestial covering of flesh and blood ; 
that this flesh and blood was become the mas^ 
ter of it, would not sufier it to breathe, or stir, 
or come to life in you. Suppose it had told you 
that all your life had been spent in helping this 
flesh and blood to more and more power over 
you, to hinder you from knowing and feeling this 
divine life within you. Suppose it had told you, 
that to' this day you had lived in the grossest 
self-idolatry^ loving, serving, honouring and ador- 
ing yourself, instead of loving, serving, and 
adoring God with all your heart, and soul and 
spirit That all your intentions, projects, cares, 
pleasur«s,^ and indulgences had been only so 
much labour to bring you to the grave in a total 
ignorance of that great work, for which alone 
you was born into the world. 

Suppose it had told you, that all this blind- 
ness and insensibility oi your state, was all ob- 
stinately, and wilfully brought upon yourself^ 
because you bad boldly slighted and resisted 
all the daily inward, and outward calls of God 
to your soul, all the teachings, doings, and suf- 
ferings of a son of God to redeem you. Sup- 
pose it left you with Mtix^fareioeU^ O man, awake, 
thy work is great, thy time is short, 1 am thy 
last trumpet ; ihesgiave calls for Ay flesh ana 
blood, thy soul must enter into a new lodging. 
To be bom again is to be s^n angeL Not to be 
born again, is to become a devil. 
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Tell me now, Academicus, what would you 
expect from a man, who had been thus awaken* 
ed, ^and pierced by the voice of an angel ? 
Could you think he had any sense left, if he was 
not cast into the deepest depth of humility, self 
dejection, and self*abhorreiice ? Casting him* 
self, with a broken heart at the feet of the di- 
Tine mercy, desiring nothing but that from that 
time, every moment of his lite might be given un* 
to God, in the most perfect denial of every temp 
per, will and inclination, that nourished t-he 
corruption of his nature. Wishing and prajine 
from the bottom of his heart, that God would 
lead him into, and through every thing inward- 
ly and outwardly, that might destroy the evil 
workings of his nature, and awaken all that was 
holy and heavenly within him, that the seed of 
eternity, the spark of life, that he had so lon^ 
quenched and smotheit;d underearthly rubbish 
might breathe, and come to life in him. 

Or would you think he was enough affected 
with this angeiick visit, if all that it had awak- 
ened in him, was only a longing and eager de<» 
sire to hear the same, or another angel talk 
again. 

^cad Oh Theophilus, you have said enough. 
For all that is within me consents to the truth 
and justness of what you have said. I now feel 
iq the strongest manner, that I have been rath^ 
er amused, than edified by what I have read. 

Theoph. A sptritual book, Academicus, is a 
call to as real and total a death to the life of 
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corrupt nature, as that which Adam died in par- 
adise, was to the life of heaven. He indeed 
died at once totally to the divine life in which 
lie was created, but as our body of earth is to 
last, to the end of our lives, so the end of our 
earthly life, every step we take, every inch of 
our road is to be made up of denial, and dying 
to ourselves. Because all our redemption con- 
sists in our regaining that first life of heaven in 
the soul, to which Adam died in paradise. 
Arid therefore the one single work of redemption 
is the one single work of regeneration, or the rais- 
ing up of a life, and spirit and tempers, and in«- 
clinations contrary to that life and spirit which 
we derive from our earthly fallen parents. To 
think therefore of any thing, but the continual, 
total denial of our earthly nature, is to overlook 
the very one thing on which all depends. And 
♦o hope for any thing, to trust or pray for any 
thing but the life of God^ or a 6trih of heaven 
in our souls, is as useless to us, as placing our 
hope and trust in a graven image. Thus saitfa 
the Christ of God, the one pattern, and author 
of our salvation, if any rrum wiU be my disciple^ 
let fUm deny ktmselfj hate his own life^ take up his 
tkuly cross and follow me. And again unless a man 
be Dom again from above, of water and the 
spirit, he cannot see or enter into the kingdom 
^God. 

Now 18 your time, Academicus, to enter 
ideeply into this great truth. You are just come 
wit of the slumber of life, and begin to see with 
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new eyes the nature of your salvation* You 
are charmed with the discovery of a kingdom 
of heaven bidden within you, and long to be 
entertained more and more, with the nature, 
progress^ and perfection of the new birth, or 
the opening of the kingdom of God in your sou|s« 
But^my triend, stop a little. It is indeed great 
joy, that the pearl (u great price is found, but 
take notice, that it is not jours, you can have 
no possession of it, till as the merchant did, you 
sell alltliat you have^ and buy it. Now self is all 
that you have, it is your sole possession, you 
have no goods of your 02e?/i, nothing is yours but 
ihds self. The riche's of ^e^are yDur own riche^^ 
hut all this self is to be parted with, before the 
pearl is yours. Think of a lower price, or be 
unwilling to give thus much for it, plead in your 
excuse, that you keep the commandments, and 
then you are that very rich young man in the 
gos^pel, who went awaj sorrowful from our 
Lord, when he had said, if thou wilt be perfect, 
that is, if thou wilt obtain the pearl, sell all that 
thou hast and give to the poor, that is, die to 
all tUy possession of self and then thou hast giv- 
en all that thou hast to the poor, all that thou 
hast is devoted and used for the love of God 
and thy neighbour. This selling all, Academ- 
icus, is the measure of your dymg to self, all 
of it is to b&given up, it is an apostate nature, 
a stolen life, brought forth in reoellion against 
God, it is a continual departure from him. It 
corrupts every thing it touches, it defiles every 
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thing it receives, it turns all the gifts and b|es- ! 
sings) of God into covetousness, partiality, 
pride, hatred, and envy. All these tempers are , 
born, and bred, and nourished in self^ they have j 
no other place to live in, no possibility of ex- | 
istence, but in that creature which is fallen 
from a life in God, into a life in self. 

Acad. Pray, sir, tell me more plainly, what 
this self is, since so much depends upon it. 

Theoph. It is hell, it is the devil, it is dark- 
ness, pain and disquiet. It is the one only en- 
emy of Christ, the great anti-christ It is the 
scarlet whore, the fiery dragon, the old serpent, 
the devouring beast, that is mentioned in the 
revelation of St. John. 

Acad. You rather terrify than instruct me by 
this description. 

Theoph. It is indeed a very friditful matter, 
it contains every thing that man has to dread 
and hate, to resist and avoid. Yet be assured my 
friend, that careless and merry as the world is, 
ev^ry man that is born into it, has all these en- 
emies to overcome within himself. And every 
man, till he is in the way of regeneration, is 
more or less governed by them. No hell in 
any remote place, no devil that is separate 
from you, no darkness or pain that is not with- 
in you, no antichrist eitner at Rome or Eng- 
lana, no fiirious beast, no fiery dragon, without 
or apart from you, can do you any hurt. It t« 
your own hell, your own devil, your own beast, 
your owa antichrist^ your owd dragon that 
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lives in your own hearse blood, that alone can 
hurt you. 

Die to this self, to this inward nature, and 
then all outward enemies are overcome. Live 
to this seli^ and then when this life is out, all 
that is within you, and all that is without you, 
will be nothing else but a mere seeing and 
feeling this telU serpent, beast, and fiery 
dragon. 

See here, Ac^demicus, the twofold nature of 
every man« He has within him a redeeming 
power, the meekness of the heavenly life, called 
the Lamb of God. This seed is surrounded or 
encompassed with the beast of fleshy lusts, the 
serpent of guile and subtilty, and the dragon of 
fiery wrath. This is the great trial, or strife 
of human life, whether a man will live to the 
lust of the beasU the guile ol the serpent^ the pride 
and wrath of the fiery dragtm^ or give himself 
up to the meekness, the patience, the sweet- 
ness, the simplicity, the humility of the Lamb 
of God. 

This id the whole of the matter between God 
and the creature. On one side fire and wrath, 
awakened first by the rebellious angels ; and 
on the other side, the meekness of the Lamb 
of God, the patience of divine love coming 
down from heaven, to stop and overcome the 
fire and wrath that is broken out in nature and 
creature. Your father Adam has introduced 
vou into the fire and wrath of the fallen angels, 
luto a world from whence paradise is departed. 
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Your flesh and blood is kindled in that sib, 
which first brought forth a murdering Cain. 
But dear soul, be of good comfort, for the meek^ 
mss. the love^ the hearty the Lanib of God, is be- 
come man, has set himself in the birth of thy 
own liiie, that in htm, and with him, and by a 
birth from him, heaven and paradise, may be 
again opened both within thee, and without 
thee : not for a time, but to all eternity. 

Once more, Acad^micus. Every man in this 
world stands esseMiaUy in heaved, and in hell, 
both as to that which is within him, and that 
which is without htm. For man and the world 
are both in the sume faUeti state* The curse in 
the earth is that mme thing in outward nature, 
that the loss of the divine^life was to the soul 
of Adam. The whole world in all its nature is 
nothing else but a real mixture of heaven, and 
hell. The sun and the water of this world, is 
that which keeps under, and overcomes the 
darkness, wrath and fire of hell, and carries on 
the vegetable and animal life that is in it. The 
light of the sun blesses all the workings of the 
elements, and the cool softening essence of the 
water keeps under the fire, and wr^th of na- 
ture. In all animal creatures the birth oHight 
in their own life, and the ipater of their own 
blood, both produced by the light of the sun, 
and the water of outward nature, brings forth 
an order of earthly creatures, that can enjoy 
the good that is in this world, in spite of the 
wrath of bell, and the malice of devils. 
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But man has more than all this, for being at 
first created an angel, and intended by the mer- 
cy of God to be an angel again, has the lieht of 
heaven, and the water of eternal life, both giv* 
en to Adam in that seed ef the vxnnan^ which was 
to bruise the head of the serpent, that is to 
overcome the curse, the fire, and wrath, or hell 
that was awakened in the fallen soul. So that 
man has not only in common with the other an- 
imals, the light and water of outward nature to 
quench the wrath of his own life in this mixed 
world, but he has the meekness, the light, the 
love, the humility of the holy Jesus, as a seed 
of life born in his soul, to bring forth that first 
image of God, in which Adapi was created. 
^ This, mj friend, is the true ground of all true 
religion, it means nothing, it intends nothing, 
but to overcome that earthly life, which over- 
came Adam in the fall, that made him a pris* 
oner of hell, and a slave to the corrupt woiic* 
ings of earthly flesh and blood. And tnereibre 
you may see, and know with a mathematical cer- 
tainty, that the one thing necessary for every 
fallen soul, is to die to all the life, that we have 
from this world, that the liie of heaven may be 
again born in him. The life of this world, 19 
the life of the beasts the scarlei whare^ the old Mr- 
pent, and the fiery dragon. 

Hence it is that sin rides in triiHnpb over 

church and state, and from the court to the 

cottage, all is overmn with sensuality, guile, 

falseness, pride, wrath, envy, selfishness, fod 

9* 
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every form of corruptton. Every etie $wims 
awaj in this torrent, but he who hears and 
attends to the voice of the Son of God 
within him, calling him to die to this life, to take 
up his cross, and follow him. 

Much learned pains has been often taken to 
prove, Rome, or Constantinople, to be the seat 
of the beast, the antichrist, the scarlet whore, 
&c* But alas, they are not at such a distance 
from us, they are the properties of fallen hu- 
man nature, and are all of them alive in our 
own selves, till we are dead or dying to all the 
spirit, and tempers of this world. They are 
every where, in every soul, where the heavenly 
nature, and spirit of the holy Jesus is not. But 
when the human soul turns from itself, and 
turns to God, dies to itself, and lives to God in 
the spirit, tempers, and inclinations of the ho- 
ly Jesus, loving, pitying, sufiering and praying 
ioT all its enemie0, and overcoming all evil with 
good, as this Christ of God did; then, but not 
till then, are these monsters separate from it, 
For covetuousness, and sensuality of all kinds, 
are the very devouring beast^ religion governed 
by a worldly, trading spirit, and grati^^ing the 
partial interests of flesh and bloo^, is nothing 
else but the scarkt whore, guile and craft, ana 
cunning are the very essence of the*old serpent ; 
self-interest and self-exaltation ^re the whole 
nature of antichrist. Pride, persecution, wrath, 
hatred and envy, are the very eeaence of the 
fiery dragon. 
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This, Acailemicus, is the fallen human na- 
ture, and this is the old man, which is alive in 
every one, though in various manners, till he is 
born again from above. To think therefore of 
any thing in religion, or to pretend to real holi- 
ness, without totally dying to this old man^ is 
building castles in the air, and can bring forth 
nothing, but satan in the form of an angel of 
light. Would you know, Academicus, whence 
it is, that so many false spirits have appeared 
in the world, who have deceived themselves, 
and others, with false fire, and false light, laying 
claim to inspirations, illuminations, and open- 
ings of the divine life, pretending to do won- 
ders under extraordinary calls from God ? It 
is this, they have turned to God, without turn- 
ing from themselves, would be alive in God, be- 
fore they were dead to their own nature, a 
thing as impossible in itself, as for a grain of 
wheat to be alive before it dies. 

Now religion in the bands of self, or corrupt 
nature, serves only to discover vices of a wor- 
ser kind, than in nature left to itself. Hence 
are all the disorderly passions of religious men, 
which bur^ in a worser flame, than passions 
only employed about worldly matters. Pride, 
^eel^exaltation, hatred and persecution under 
a cloak of religious zeal, will sanctify actions, 
whjch nature, left to itself, would be ashamed 
to own. 

Y6u may now see, Academicirs, with what 
gr^at reason 1 ihave called you, at your first 
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Betting out, to (his gfeat point, the foi0l dmng 
to self as the only foundation of a solid piety. 
All the fine things you hear or read of an in- 
ward and spiritual life in God, all your expec- 
tations of the light and holy spirit of God, w>ll 
become a false food to your soul, till you only 
seek for them through death to self. 

Observe, sir, the difference, which clothes 
make in those, who hare it in their power to 
dress as they please; some are all for shew, 
colours, and glitter, others are quite fantastical 
'and affected in their dress; some have a grave 
and solemn habit, others are auite simple and 
plain in the whole manner. Now all this dif- 
ference i[)f dress is only an outward difference, 
that covers the same poor carcase, and leaves 
it full of all its own infirmities. Now all the 
truths of the gospel, when only embraced and 
possessed by the old man^ make only such su- 
perficial difference, as is made by clothes.-^ 
Some put on a solemn, formal, prudent outside 
carriage^ others appear in all the glitter, and 
shew of religious colouring, and spiritual attain- 
ments ; but tmder all this outside difference, 
there lies the poor fallen soul, imprisoned, un- 
helped, in its own fallen state. And thus it 
must be, it is not possible to be otherwise till 
the spiritual life begins at the true root, grows 
out of dec^hj and is born in a broken heart, a 
heart broken off* from all its own natural life. 
Then self-hatred seltcontempt, and self-deni- 
al is as suitable to this new bom spirit, as self- 
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love, self-esteem, aiul self-seeking ia to the utir 
regenerate man. Let me, therefore, my friend, 
conjure you, not to look forward, or cast about 
for spiritual advancement, till you have rightly 
taken this first step in the spiritual life. All 
your future progress depends upon il. For this 
depth of religion goes no deeper than the depth 
of your malady. For sin has its root in the bot- 
tom of your soul, it comes to life with your 
flesh and blood, and breathes in the breath of 
your natural life, and therefore till you die to 
nature, y6u live to sin, and whilst this root of 
sin is alive in you, all the virtues you put on, are 
onlylike fine painted fruit hung uponia bad tree. 
^cad. Indeed, Theophilus, you have made 
the difference between true and false religion 
as plain to me, as the difference between light 
and darkness. But all that you have said, at 
the same time is as new to me, as if I had lived 
in a land where religion had never been nam- 
ed. But, pray sir, tell me, how I am to take 
thh first step, which you so much insist upon. 

Theoph. You are to turn wholly from your- 
self, and to give up yourself wholly unto God, 
in this or the like twofold form of words or 
thoughts. 

*" Oh my God, with all the strength of my 
soul, assisted by thy grace,! desire and resolve 
to resist and deny all my own will, earthly tem- 
pers, selfish views, ^nd inclinations ; every 
thing that the spirit of this world, and the van- 
ity of fallen nature prompts me to. I give my- 
self up wholly and solely unto thee, to be all 
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thine, to have and do, and be,inwardl)r and out- 
wardly, according to thy good pleasure. I de- 
sire to live for no other ends, virith no other de- 
signs, but to accomplish the work which thou 
requirest of me, an humble, obedient, faithfuU 
thankful instrument in thj hands, to be used 
as thou pleasest^* 

You are not to content yourself, my friend, 
with now and then, or even many times making 
this oblation of yourself to God. It must be 
the daily, the hourly exercise of your mind, till 
it is wrought into your very nature, and becomes 
an essential state and habit of your mind, till 
you feeljonrselfas habitually turned from all 
your own will, selfish ends, and earthly desires, 
as you are from stealing and murder; till the 
whole turn and bent of your spirit points as 
constantly to God, as the needle touched with 
the loadstone does to the north. This, sir, is 

{rour first, and necessary step in the spiritual 
ife, this is the key to ali the treasures of heav- 
en, this unlocks the sealed book of your soul, 
and makes room for the light and spirit of God 
to arise up in it. Without this, the spiritual 
life is but spiritual talk, and only assists nature 
to be pleased with a holiness that it has not. 

The necessity of this first step, and the folly 
*of pretending to succeed without it, is thus rep- 
resented by our blessed Lord. Whai man i/i- 
tending to build a house. 

All our ability, and preparation to succeed 
in this great affair, lies in this first step. You 
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may perhaps thrnk this an hard sajring. But 
doaH go away sorrowful, like the young man in 
the gospel, because he had great possessions. 
Formy friend, you little think what a deliver- 
ance you will have from all hardships, and 
what a flow of happiness is found even in this 
life, as soon as the soul is thus dead to ^<?^ freed 
from its own passions and wholly given up to 
God ; of which I shall speak to you by and by. 
I have told you the price of the new birth. 1 
shall now leave you to consider, whether you 
will be so wise a merchant, as to give up all 
the wealth of the old roan for this heavenly 
pearl, I don't expect your answer now, but 
will stay for it till to-morrow. 

But, pray gentlemen, who is this Humanus, 1 
donH remember to have seen him before ? he 
seems not willing to speak, yet is often biting 
his lips at what is said. 

Rtist. This. Humanus, sir, is my neighbour, 
but so Ignorant of the nature of the gospel, that 
he is often trying to persuade me into a disbe- 
lief of it. I say ignorant, (though he is a learn- 
ed man) because i am well assured, that no 
man ever did, or can oppose the gospel, but 
through a total ignorance of what it is in itself. 
For the gospel, when rightly understood, is ir- 
resistable, it brings more good news to the hu- 
man nature, than sight to the blind, limbs to the 
lame, health to the sick, or liberty to the con- 
demned slave. But this neighbour of mine has 
Dover yet been insight of the truth, as it is iii 
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the gospel, he knows nothing of "the grounds 
and reason of it, but what he has picked up 
out of books, that have been written against it, 
and for it. He often makes use of one maxim 
of the gospel, to overthrow it, and wonders that 
so plain and honest a man as 1 am, will not sub- 
mit to it. Hesays, if it be a truth as the gos- 
pel saith, thai the tree must be known by its fruity 
and thai a good tree cannot bring forth corrupt 
fruity we need only look at the lives of chris- 
tians, the craft of priests, the w'ars, contentions, 
hatreds, sects, parties, heresies, divisions, out- 
rages and persecutions which Christianity has 
brought forth, we need only look at this, to have 
all our senses and reason assure us, that the 
gospel must be a bad tree* 

But this is enough concerning the man. He 
comes with me at his own earnest desire, which 
has lately seized him, and upon his own strict 
promise, not to interrupt our conversation, but 
to be a silent hearer, till it is all over. And 
therefore if you please, sir, I beg our conver- 
sation may for a while turn upon the cbiefpoint 
asserted in the spirit of prayer, for two reasons, 
first that Acaderaicus may see what reasons I 
had for saying, that book had given me a suffi- 
cient instruction; and also that Humanushear- 
ing these great points, may hear the whole 
ground and nature, the necessity and blessed- 
ness of the christian redemption, set forth in 
such a degree of light, and truth, and amiable- 
ness, ^s he had no notion of before. . 
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Theoph. Your neighbour is ivelcome, and 1 
pray God to give him an heart attentive to 
those truths, winch have madeso good an im- 
pression upon you. The first point that you 
desire us to speak to, is concerning the origin^ 
al of this temporal world. How God was mo- 
ved to create it, upon the fall of a whole host, 
or kingdom of angels, who by their revolt from 
God, lost the divine light, and awakened in 
themselves, and the region in which they dwelt, 
the dark, wrathful fire of hell. For hell is 
nothing else, but nature departed, or excluded 
from the beams of divine light. The materiali^ 
ty of their kingdom was spiritual^ and the light 
that glanced through it, that filled its transpar- 
ency with an infinity of glorious wonders, was 
the son of God, the brightness of the Father^s 
lory. The spirit that animated the inward 
ife of these glorious angels, and that moved 
with its sweet breath, through all this glassy 
sea^ opening and changing new scenes in the 
mirror of divine wisdom, was the holy spirit of 
God, that eternally proceeds from the father 
and the son. Thus did these celestial spirits 
live, move, and have their being in God. All 
was heaven, and they were all as so many crea- 
ted Gods, eternally sinking down and rising 
up into new heights, and depths of the riches 
of the divine nature. With this degree of glo- 
ry and happiness, was the whole extent of the 
place of tbtd world filled, before the angels 
fell. And to this degvee of happiness and beav- 
10 
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enly glory, will the whole place of this world 
be again raised, when the love of God shall 
have finished the great work of the redemp- 
tion of mankind. Heaven again, and angels 
again, raised out of the miwSery of time, to sing 
eternal praises to the holy trinity, and to the 
lamb, that has overcome sin, and death, and 
hell, and turned all the wrath, and misery, and 
darkness of this world, into a heaven, never 
more to be changed. Oh Rusticus, what sen- 
timents do these things raise in you ? 

Rust. Indeed, sir, they almost make me to 
forget that 1 am in the body. You have set me 
upon a mountain, from which, whether I look 
backwards, or forwards, or downwards, all is 
equally surprising; backwards, a breachmade 
in heaven, the first opening of hell and dark- 
ness, and a new-creation out of the ruins of the 
fallen angels ; forwards, time and all temporal 
nature rising again into its first eternity ; down- 
w ards a globe of earth, the seat of war between 
heaven and hell, where men are born to par- 
take of the dreadful strife, and have only the 
little span of life, either to overcome with God> 
or be overcome by the devil to all eternity. 
Oh sir, what great things are these ? I wish 
that all the world, as well as my neighbour 
Humanus, were forced to be silent hearers of 
them. But, pray sir, go on. 

Theoph. When Grod saw the^darkness thai ums 
upon the face of the deep, and "the whole angelick 
habitation become a chaos of confusion, the 
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spirit of God moved upon (he face of the tvaters^ 
that is, (he spirit ofGod began to operate again 
in this outward darkness, that covered this 
once transparent glassy sea ; for from a glassy 
sea, it was become a deep covered with dark- 
ness, which was soon to take another nature ^ 
to have its fire and wrath converted into sun 
and stars, its dross and darkness into a globe 
of 6arth, its mobility and moisture into air and 
water, when the spirit of God began to move 
and operate in it. But before this chaos had 
entered into this new order, God said, lei there 
be lights and there was light. This light, my 
friend, was not the present light of this worldf, 
which now governs the night and day; for the 
- sun, the moon and stars were not created till 
the fourth day. But the light which God then 
spake forth, was a degree of heaven, that was 
commanded to glance into the darkened deep, 
which penetrated through all the depth of the 
chaos, and intermixed itself through every 
part ; not turning the whole into a region of 
light, but only by its quickening virtue fitting, 
disposing, and preparing every part, to take 
that change, which every following day of the 
creation was to bring forth, in and out of this 
darkened deep. For darkness is death, and 
light is life. This was the nature and work of 
tliat first light, which God called forth on the 
first day 5 it was God*s baptizing the dead 
chaos with the spirit of life, that it might be ca- 
pable of a resurrection into a new creation. 
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See here the unifonBity of the divir^ ^jFOCe- 
• dure, with regard both to fallen nature and 
creature. When the creature (man) was fal^ 
len, his redemption was begun by God ^s speak- 
ir^ a ^W of lights called the seed of the wo- 
man into the birth of his life.. This alone could 
qualify him for the new creation in Christ Je- 
sus. When naiure was fallen, its restoration 
was begun in the same manner^ light was com- 
GUanded to enter into it, or rather to rise up 
in it, this was its power or possibility of coming 
out of its fallen state. 

Marvel not, Rusticus, that I call this first 
light of the first day a degree of heaven. For 
light is natural, essential, and inseparable from 
heaven, it belongs only to heaven, land where- 
everelse it is, it is only there as a gift from 
heaven. And therefore so much as there is of 
light in this world, so much there is of heaven 
in it. Darkness is natural, essential, and in* 
separable from hell, and can be no where else, 
but where hell can jn soine degree open and, 
discover itself. And wherever, and in what de- 
gree darkness can shew itself, there, and in the 
s^me degree is the nature of hell known and 
felt This world is made up of light and dark- 
ness, not only as It consists of day and night, 
but because every earthly thing is itself a mix- 
ture of light and darkness. The darkness is 
the evil, and the light is the good that is in ev- 
ery thing. If the diarkness was predominant in 
vegetables, they would all be rank poison, if in 
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amoials, they woald be all fta io many wratl^fult 
veoooMHis serpeiita of belK If the light did. 
quite suppress thedarkiiess in vegetables, they 
would be like the fruits which were to have 
been man^t^ food in paradise* 

Rust These things, Theophilus, strike a most 
amazing light into all the mysteries both of na- 
ture and grace. But they do not more enlight- 
en, than they edify the mind. They are all 
reforming truths, they bave the nature of alter- 
atives, they purge the heart of all its dross^ 
they iofjc^ it to drop all its pretensions to 
earthly things, as the poor deceitful baits of 
fallen nature^ and to long for nothing, but to 
have that first heaven and life in God, for which 
angels and men were at first created. But I 
want to 3hew to my friend Humanus, as it were 
in one view, that chain of truths, which follows 
from what you bave said^ but 1 had rather you 
would do it. 

Theoph. Agreed. And I will set them in or« 
der thus. 1st, that the place of this world is 
the very place or region, which belonged to 
Lucifer and his angels. 2dly, that every thing 
that we see in this world, all its elements, the 
stars, the firmament, &c. are nothing else but 
the invisible things of the fallen world, made 
visible in the new, and lower state of eitistence. 
3dAy\ that before the rebelUon of the angels, 
there was nothing but God, and heav^^ni and 
l^eayenly beings. , Light and love, and joy and 
glory, with all the wonders thereof, were th« 
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only things seen an^ felt bydfae angi^tg. DbsAl^ 
•ness and fire with every quality thereirf were 
absolutely unknown to the angels, they had 
no more suspicion of them, than of the possi- 
Inility of nickness, pains, heat and cold. All they 
aimed at^ was at being higher in the glories and 
i^owers and light of that neaven in which they 
lived. But their turning to their own strength 
to effect this^ was their whole turning from God 
and a fiillit^g into nature without God, which 
Was the first discovery of darkness, wf^h, and 
fire, and pain and torment. 4thly, hence it a^ 
pears that darlkness is the ground of the sub« 
stance, or materiality of nature, /re is its life, 
and Ushi is its glorious tran8(mutation into the 
kingdom ofbeaveft, and spirit is the opener of 
ail its wonders. All that can be conceived,4s 
either God, or nature, or creature ; God is the 
holy trinity without, or before nature, but na- 
ture is the manifestation of the holy trinity in a 
triune life offire^Hghi and spirit 

dthiy. Here we see the plain and true ori- 
ginal of all evil, without any perplexity or im- 
putation upon God. That evil is * nothing else 
bat^the wrath, and fire and darkness of nature 
broken ofTfrom God. That the punishment, 
the pain, or the hell of sin, is no designedly pre- 
pared, or abitrary penalty inflicted by God, but 
the B&tural and necessary state of the creature^ 
thai l^ves,' of* turns from God. 6thly, that the 
win oPthe creature is the only opeiier of «II 
tvil, or good in the creature, the will standn 
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between God and nature^ and must in all its 
workings unite either with God, or nature^ the* 
will totally resided, and given up to God, is 
one spirit with bod^and God dwelleth in it, (he 
Will turned from God, is taken prisoner in the 
wrath, fire and darkness of nature. 

7thly, Here we see, how and why a creature 
can lose^ and die to aJI its happiness, and per^ 
iectioiH and from a beauteous angel, become a 
deformed deriL It is because nature has no 
beauty, happiness, or perfection, but solelj 
from the manifesiation^ or birth of the holf trini- 
ty in it. God manifested in nature, is the only 
blessing, happiness, and perfection of nature. 
Therefore the creature, that in the working of 
its will fs turned from God, must have as great a 
change brought forth in it, as that of heaven in-^ 
to hell, forced to live, but to have no other life 
but that of its own gnawing worm, left to it* 
self. • 

8thly, Hence we see the deep ground, and 
absolute necessity of the christian redemption, 
by a birth from above, of the light and spirit of 
God, demonstrated in the most absolute de« 
gree of certainty. It is because all nature is 
m itself nothing, but a hungry^ wrathful fire of 
life, a tormenting darkness, unless the light and 
epirit of God kindle it into a kingdom of heav* 
en. And therefore the fallen soul can have no 
possibk reliefs or redemption, it must be to all 
eternity an hw^ryrdark^ fiery^ tormenting B^mli 
of life^ Unless the light, or son, and spirit of God 
be born again in it 
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Hence also it follows, that in all the possibfl* 
itj of things, there ts and can b6 but one hap^ 
piness, and one misery. The one misery, is 
nature and creature left to itself, the one hap-, 
piness, is the life, the light and spirit of God 
Bianifested in nature and creature. This is the 
true meaning of those words of our Lord, thefe 
is but one that is goodj and that is God. 

9thly, Hence it is also seen, that there is 
and can be but one true religion ; for the fallen 
soul, and that is, the dying to sdf^ to tiatitre and 
cretxtura^ and a turning with all the a^{7/,the desire 
^nd delight oi the soul to God. > Sacrifices, obla- 
tions, prayers, rites and ceremonies, without 
this, are but as sounding brass, and tink- 
ling cymbals. Nay, zeal and constancy, and 
warmth, and fervour in the performance of 
these religious practices is not the matter ; for 
nature and self-love can do all this. But these 
religious practices are then only* parts of true 
religion, when they mean nothii^, seek noth- 
ing, but to keep up a continual dying to seli^ 
and all worldly things, and turn all the will, de- 
sire and delight of the soul to God alone. 
Lastly^ there is and can be only one salvation 
for the fallen soul, and that is heaven opened 
again in the soul, by the birth of such a life, 
light and spirit, as is born in angels. For Ad- 
am was created to possess that heaven from 
which the angels fell ; but nothing can enter 
into heaven, but the angelick life, which is bora 
of heaven. The loss of this angelick lifie^ was 
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the fall i)f Adam or that death which he died, 
on the day he did eat of the earthJy fruit, 
therefore the regeneration, or new birth of his 
first angelick Hfe, i» the one only saWation of 
the fallen soul. Ask not therefore, whether 
we are saved by faith, or by works, for we are 
saved by neither of them. Faith and works 
are at first only preparatory to the new birtb, 
afterwards they are the true genuine fruits and 
effects of it. But the new birth, a life from 
heaven, the new creature, called Christ in vs^ is 
the one only salvation of the fallen soul. No- 
thing can enter into heaven, but this life which 
is bom of, and comes from heaven. 

Jius4. I thank *you, Theophilus, for setting 
these awakening truths in so strone a light 
And I think it is not possible, for my mend Uu- 
manus, to be unafiected with them* 

They must n^eds open in him, a new way of 
thinking about religion, and shew him the deep 
and solid ground of the absolute necessity of 
the christian redemption, and incline him to be 
a willing hearer of that wlach follows. 

Theoph. i hope it will be so, Rusticus, and 
what 1 would here, and through every pointy 
we sp^ak of, observe to you, friend Huma- 
nus, is this, that the christian religion is the one 
o»/y true religion of nature^ deeply and necessa- 
ily founded m the naiwre of things, that its doc- 
trines are not founded in an arbitrary appoint- 
ment of God, but have their natural m^ neceS'^ 
$afy reason, why tUey cannot be otherwise, as 
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has here been shewn in the one great point of 
regeneration, which is the whole of man's sal- 
vation, and the one only thing intended by all 
revelation from the fall of man to the ^nd of 
the world. Now the true ground of the one 
true religion of nature, cannot be kriowh or 
seen into, but by going back to the beginning 
of things, and shewing how they came into 
their present state. We must find out why and 
how religion came to be necessary, and on 
what its necessity is founded. Now this can- 
not be done, unless we find out what sin^ and 
evit^ and d^cUh, and darkness are in themselves, 
and how th^y came into nature, and creature. 
For this alone csin shew us, what religion is 
/ru6, is natural^ is necessary^ and alone suflScient 
to remove all evil, sin and disorder out of the 
creation. For Ijhis reason, we began with the 
grounds and reasons of the creation of this 
world, shewing how it came to be as it is. But 
this could not be done,' but by going so fai* 
back as the fall of angels. For it was their 
revolting from God, that brought wraths and 
fire^ and thickness^ and darkness^ and death into 
nature and creature, arid so gave occasion to 
this new creation, to its being in such a state, 
and of such a nature as it is. 

For who does not see, that this first dead- 
ness, thickness, wrath, fire and darkness, caus- 
ed by the abgels' sin, are the very rMteriah out 
of which this world is made ? For are not the 
fire, the air,} the water, the earth, the rocks, 
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and stones of this worlds the rage of heat and 
cold, the succession of day and night, the 
wrath of storms and tempests, an undeniable 
and dailj proof of all this? Now when we thus 
see what sin^ and evil, and death, and dark* 
ness is in nature, and how they came into it, 
then we see also, how and what they are, and 
how they came into the creature, because the 
creature has its form, its beiiig in and out of 
nature. They came into nature, or rose up in 
it, by nature's being broke off from God, and 
so losing the light and spirit of God, which 
made it to be a kingdom of heaven ; we see al- 
so that when this disordered nature was to be 
taken put of its fallen estate by a new creation, 
that to do this, the spirit of God nioved^ or en- 
tered again into the darkness of the waters, 
and the light of God was called into it. A 
plain proof, that the malady of nature, was no- 
thing else but iis lass of the light, and the spirit 
of God working in it. This i^ews us also, that 
the fallen creature is to be restored, or put in- 
to a way of recovery in one and the same way as 
fallen nature^ viz. by the spirit and light of uod 
entering into it again, and bringing forth anew 
birth or creation in Christ Jesus. Just as the 
spirit and light entering into the chaos, creat- 
ed or turned the angels' ruined kingdom into a 
paradise on earth. God help him^ who can 
see no light or truth here. Your friend Hu- 
manus lays claim to a religion of nature, and 
reason, I join with him with all my heart. Mo 
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other religion can be right, but that^vvhich has 
its foundation in nature. For the God of na- 
ture ean require nothing of his creatures, but 
what the state of their nature calls them to. 
Nature is his great law, that speaks his whole 
will both in heaven, and on earth, and to obey 
nature, is to obey the God of nature, to please 
him, and live to him in the highest perfec- 
tion. God indeed has many after laws, but it 
is after his creatures have fallen from nature, 
and lost its perfection.. But all these after 
laws have no other end, or intention, but to re- 
pair nature, and bring men back to their first 
natural state of perfection. What say you now, 
Academicus, to all these matters ? 

Acad. You sir, and Rusticus, both of you 
know, how these matters have affected me, ev- 
er since I read the book called the appeal io all 
thai doubts &c. From that time, I have stood 
upon new ground, I have seen things in such 
a newness of light, and reality, as makes me 
take my former knowledge for a dream. A 
dream I may justly say, since all my. labour 
was taken up in searching into a seventeen 
hundred years history of doctrines, disputes, 
decrees, heresies, schisms, and sects, wherever 
to be found in Europe, Asia and Africa. From 
this goodly heap of stuA'crowded into my mind, 
I have been settling matters betwixt all the 
present christian divisions both. at home and 
abroad, according to the best rules of criti- 
cism. Having little or no other idea of a re- 

n 

Digitized by VjOOQIC 



121 

tigious man, than that of a stiff maintainer of 
certain points against all those that oppose 
them. And in this respect, I believe I may say, 
that 1 only swam away in the common torrent 

And in this laborious dream, 1 had in all like- 
lihood ended my days, had not that book, and 
some others of the lik^ kind, shewn me, that 
religion lay nearer home, was 'hot to be dug 
out of disputes, but lay hid in myself, like a seed, 
which for want of its proper nourishment, could 
not come to the birth. But ho^'ever, though 
matters stand thus with myself, and I seem to 
be entered into a region of light ; yet I must 
not forget to tell you, what some of my learned 
friends object to all this. They say, that in 
those books there are many things asserted, 
which have not the plain ktter of scripture to 
support them, and that therefore men of sober 
learning are cautious of giving into opinions, 
not strictly grounded on the plain letter of 
scripture, however fine and plausible they may 
seem to be. 

Theoph. Is there not some reason, Acade- 
micus, to take this objection of your learned 
friends to be a mere pretence.^ For what is 
more fully grounded upon the plain letter of 
scripture, tlmn the doctrines of a real regen- 
eration, a new birth of the word^ the 8m^ and 
holy Spirit <rf God, really brought forth in the 
«oul? And yet this plain letter of scripture, up- 
on th^ most important of all points, the very 
life and essence and whole nature of our re- 
11 
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demption, is not only over looked, but openly 
opposed by the generality of men of sober learn-^ 
ing. But this point has not only the plain let- 
ter of scripture for it, but what the letter as- 
serts, is absolutely required by the. whole spirit 
and tenor of the new testament. All the epis- 
tles of the apo»tles proceed upon the suppos*- 
ed certainty of this one great point. 

A son of God united with, and born in our na« 
ture, that his nature may have a birth in us, & 
holy spirit breathing' in the birth and life of our 
souls, quickening the dead life of fallen Adam^ 
is the letter and spirit of the apostles' writings 
grounded upon the pl^in letter of our Lord'^ 
own words, that unless we are born again from 
above, of the Son, word, water and Spirit of 
God, we cannot entfer or see the kingdom of 
Heaven. . 

Again, is it not the plain letter of scripture 
that Adam died the day that he did eat of the 
earthly tree ? Have we not the most solemn 
asseveration of God for the truth of this ? Was 
not the change which Adam found in himself, a 
demonstration of the truth of this fact? Instead 
of the image and likeness of God in which he 
was created, the beauty of paradise, he was 
stript of all his glory, confounded at the shame- 
ful deformity of his own body, afraid of being 
seen, and unable to see himself uncovered; 
delivered up a slave to the rage of all the stars 
and elements of this world, not knowing which 
way to look, or what to do in a world, where 
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he was dead to all that he (ovmerly felt, and 
alive only to a new and dreadful feeling of 
heat, and cold, shame and fear, and horrible 
remorse of n)ind, at his sad entrance in a world 
whence paradise, and God, and his own glory 
was departed. Death enough surely ! 

Death in its highest reality, much greater in 
its change, than when an animal of earthly 
fle^h and blood is only changed into a cold 
lifeless carcase. 

A death that in all nature has none like it, 
none ^qual to it, none of the same nature with 
it, but that which the angels died, when from 
angels of God, ihey became living devils, ser* 
pentine, hideous forms, and slaves to darkness. 
Say that the angels lost no life, that they did 
not die a real death, because they are yet 
alive in the horrors of darkness, and then you 
may say wttli the same truth, that Adam did 
'»ot die when he lost God, and paradise, and 
the first glory of his creation, because he at 
terwards lived, and breathed in a world, which 
was outwardly in all its parts full of the same 
curse, thai was within himself. But farther, 
not only the plain letter of the ient, and the 
change of state, which Adam found in himself, 
demonstrated a real death to his former state, 
but the whole tenor of scripture absolutely re- 
quires it. All the system of our redemption 
proceeds upon it. For tell me, I pray, what 
need of a redeniption, if Adam had not lost his 
firsl^tate of life? What ne^d of the deity to 
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enter again into the human nature, not only as 
acting, but taking a birth in it, and from it, 
what need of all this mysterious method, to 
bring the life from above again into man, if the 
life Irom above had not been lost. Say that 
Adam did not die, and then tell me, what sense 
or reason there is in saying, that the Sou of 
God became man, and died on the cross to re- 
store to him the life that he had jost ? It is tree 
indeed that Adam in his death to the divine 
life, was left in the possession of an earthly 
life. And the reason is plain, why he was so. 
For his great sin consisted in his desire, and 
longing to enter into the life of this world, to 
know its good and evil, as the animals of this 
world do ; it was ^ choosing to have a life of 
this world after this netr manner^ and his enter- 
ing upon the means of attaining it^ that was his 
death to the divine life. And therefore it te 
no wonder, that a%r his death to heaven and 
paradise, be found himself still alive, as an 
earthly animal. For the desire of this earthly 
life was his great sin, and the possession of 
this earthly life was the proper punishment, 
and misery that belonged to his sin ; and there- 
fore it is no wonder, that tJiat life^ which was 
the proper punishment, and real discovery of 
the truits of his sin should subsist, after his sio 
liad putan end to the life of paradise and God 
in him. But wonderful is it to a great degree, 
that a^ny mafl should imagine, that Adam did 
not die on the day of his sin, because he had 
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H8 good a lifii left in bim, as the beasts of the 
&en have. 

For is this the life, or is the death that such 
animals die^ the life and death with which our 
redemption is concerned? Are not all the 
scriptures full of a life, and death of a much 
higher kind and nature ? Aod do not the^crip^ 
tures make man the perpetual subject to whom 
this higher life and death belongs ? What 
ground or reason therefore can there be to 
think of the death of an animal of this worlds 
when we read of the death that Adam was ath* 
suredlj to die the day of his sin ? Forgoes not 
all that befel him on the day ^f his sin, shew 
that he lost a much greater life, suffered a 
more dreadful change than that of giving up 
the breath of this world. For in the day of 
his sin, this angel of paradise, this Lord ot the 
new creation fell from the throne of his glorj 
(like Lucifer from heaven) into the state of a 
poor darkened, naked, distressed animal of 
gross flesh and blood, unable to bear theodious 
sight of that which his new opened eyes forced 
him to see ; inwardly and outwardly feeling the 
curse awakened in himself, and all the crea- 
tion, and reduced to have only the faith of the 
devils, to heUeve and irembk. Proof enough 
surely, that Adam was dead to the life and 
light, and spirit of God, and that with this 
dteatb, all that was divine and heavenly in his 
soul, his body, his eyes, his mind and uioughts 
was quite at an end. Now this life to which 
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Ailam then died, is that life whieb all his pos- 
terity are in want of, and cannot come out of 
that state of that death into which he fell, bat 
by having this first life of heaven born again in 
thetn. Now is there any reason to say, that 
mankind in their natural state are not dead to 
that first life in which Adam was created, be- 
cause they are alive to this world ? Yet this is 
as well, as to say that Adam did not die a real 
death, because he had afterwards an earthly 
life in him. How comes our Lord to say, that 
unless ye eat thejlesh and drink the blood of the Son 
cf man^ ye have no Ufe in you ? Did be mean ye 
have no earthly life in you ? How comes the 
apostle to say he that hath the Son of God has 
life, but he that hath not the Son of God, hath 
not life ? Does he mean the life of this world ? 
No. But both Christ atid his apostles assert 
this great truth, that all mankind are ^ the 
state of Adam's first death, till they are made 
alive again by a birth of the Son, and Holy 
Spirit of God brought forth in them. So plain 
is it, both from the express letter, and spirit of 
scripture, that Adam died a real death to the 
Kingdom of God in the day of his sin. Take 
away this death, and all the scheme of our re- 
demption has no ground left to stand upoi^. 

Judge now, Academicus, who leaves the let- 
ter of scripture, your learned friends, or the 
author of the appeal They leave it, they ap- 
pose it in th|it^ which is the very life of ehrts- 
tianity. ■ ^ ' ^ 
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For without the realify of a new birth, foun- 
ded on the certainty of a real death in the fall 
of AdaoH the christian scheme is but a skele- 
ton of empty words^ a detail of strange mys- 
teries between God and man, that do nothing, 
and have nothing to do. 

On the other hand, look now at the things 
set forth in the appeal^ concerning the fall of 
angels, the nature and effects of their revolt, 
and the creation of this world as deduced 
therefrom. They neither leave nor oppose any 
letter or doctrine of scripture. They add no- 
thing to religion, but the full proof of all its 
articles ; they intend nothing but to open the 
original ^round^ and true reason of the cnristian 
redemption, and the absolute necessity of its 
being such, as the gospel declares. Now the 
letter of scripture does not do this in open 
words, it sets not forth the why^ and Aaw,' thmgs 
ar«, either in nature and grace, it teaches not 
the gromid^ or philosophy of the christian faith, 
it contents itself with bare facts^ and doctrines^ 
and calls for simple laith and obedience. No 
wonder therefore, that when the natural and 
necessary ground of the christian redemption id 
opened^ that the letter of scripture is not step by 
Mqff appealed to, for every thing that is said. 
And yet many things may be sufficiently groun- 
ded on scripture, that are not so exf)ressed in 
the letter. The Sadducees denied tbat there 
was any resurrection at all, and this they did, 
because they could not find it in the express let" 
ter of the five books of Moses. And yet it 

Digitized by VjOOQIC 



128 

seemd, that the resurrection was plainly and 
strongly taught there* For thus saith our jJord — 
That the dead shall rise again, Moses shewed 
at the bush, when he said, the Lord is the God of 
Abraham, Isaac, S^e. For he is not the God of 
the dead^ but of the Uving.* This shews us that 
a thing may be fully and sufficiently proved 
from scripture, which is not plainly expressed 
in the letter. And thus stands the matter with 
regard to those great, and edifying truths set 
forth in the appeal They are trubf scriptural, 
they have their ground and authority from scrip- 
ture, though not so open and express in the 
letter, as matters of faith, and necessary doc- 
trine are. For is not the fall of angels a scrip- 
ture truth ? Is not the desolation, which their 
fall brought into nature, and the very place of 
this world, a scripture truth? What else can 
be meant by darkness^ upon the face of the deep ? 
What darkness, or what deep, but in the place 
of this world ? What darkness, or state of the 
deep, but such an one, as God, was about to 
raise out of its disordered state ? And does 
not the letter of scripture shew, that out of 
this darkness and waters^ and state of the deep^ 
the spirit and light of God entering into them, 
brought forth the earth, the stars, the sun and 
all the elements into a form of a new world ? 

To ask for a particular text of scripture; 
saying in so many express words, that the place 
of this world, is the very place and extent of 

IrfJke joL 37j aa; 
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t4}e kingdom of the fallen angels, is quite ri- 
diculous, and without the least ground in rea- 
son, as is enough shewn in the appeal For 
does not our Lord expressly call the devil a 
prince of this world? But how could this name 
belong to him, but because he is here in his 
own first region, and territories, and has still 
some power, till all the. evil, that he had raised 
in Tt, shall be entirely separated from it. For 
was not this world raised out of the materials 
of the fallen angels' kingdom, and was not the 
wrath, and fire and darkness of their fall, still 
in some degree remaining in every part of this 
world, they could have no more power in it, 
than they have in heaven, they must be as 
entirely incapable of seeing or entering into it, 
as they are of seeing, or entering -into the 
kingdom of heaven. For they have nothing 
but evil in their nature, they can touch noth- 
ing, move nothing, see nothing, feel nothing, 
taste nothing, act in nothing but that very evH, 
darkness, fire, and wrath, and disorder'which 
they first awakened, and kindled both in them- 
selves and their kingdom. And therefore it is 
a truth of the utmost certainty, that they can 
be no where, but where there is something of 
that evil still subsisting, which they brought 
forth. And this may pass for demonstration, 
(if there be any such thing) that the scriptures 
themselves demonstrate the plftce of this world 
to be the very place and region in which the 
angels fell. And they still are here, because 
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their kingdom is not wholly delivered from all 
the evil uiey had raised in it, but is to stand 
for a time, only in a state of recovery; where 
they themselves must see, in Spite of all the 
rage and malice of their fiery darts, that the 
mastery of a Lamb of God born upon earth, 
will raise creatures of flesh and blood, amidst 
the rains of their spoiled kingdom, to be a 
host of angels in heaven restored; and them- 
selves plunged into a hell» that is cut off* from 
every thing, but their own wrath, fire and 
darkness. And all this, Academicus, to make 
•it known through all the regions of eternity, 
that pride can degrade the highest angels into 
devns, and humlity raisfe fallen flesh and blood 
to the thrones of angels. This, this is the 
great end of God's raising a new creation, out 
of the fallen kingdom of angels, for this end 
it stands in its stiite of war, a war betwixt the 
fire and pride of fallen angels, and the meek- 
ness and humility of the Lamb of God ; it 
0tands*its thousands of years in this strife, that 
the last trumpet may sound this great truth 
through all heights and depths of eternity. 
That evil can ham no beginnings but from pride^ 
nor any end^ but from humility. 

Oh Academicus, what a blindness there is 
in the world ! What a stir is there amongst 
mankind about religion^ and yet almost all seem 
to be afraid of that^ in which alone is salvation. 

Poor mortals ! What is the one wish and de- 
sire of your hearts ? What is it that you call 
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happiness^ and matter of rejoicing? Is it nol 
when every thing about jou, helps you to stand 
upon higher ground^ gives full nourishment to 
self esteem^ and gratifies every />ncfe of life? 
And yet life itself^ is the lom of every thing, 
uvle^spride be overcome. Oh stop a while in 
contemplation of this great truth. It is a truth 
as unchangeable as God, it is written, and 
spoken through all nature; heaven and earth, 
fallen angels, and redeemed meOy all bear 
witness to it. The truth is this. Pride must 
die in you^ or nothing of heaven can live in you. 
Under the banner ot this truth, give up your- 
selves to the meek and humble spirit of the 
holy Jesus, the overcomer of all fire and pride 
and wrath. This is the one way, the one truth, 
and the one life. There is no other open door 
into the sheep-fold of God. Every thing else 
is the working of the devil in ihe fallen naturd 
of man. Humility must sow the seed, or there 
can be no reaping in heaven. Look not a< 
pride only as an unbecoming temper, not a. 
humility only as a decent virtue, Xor the one ii 
death, and the other is life, the one is all hell^ 
and the other is all heaven. 

So much as you have of pride, so much yo^ 
have of the fatten angel alive in you ; so mucl^ 
as you have of true humility, so much you have 
qf the Lamb of God within you. Could yo«^ 
see with your eyes, what every stiring of pridq 
does to your soul, you would beg of everj^ 
thipg you meet, to tear the viper from you^ 
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though with the loss of an haiid, or an eye. 
Could you see what a sweet, divine, transform- 
ing power there is in humility, what a heaven- 
ly water of life it gives to the fiery breath of 
your soul, how 4t expels the poison o( your 
fallen nature, and makes room for the spirit of 
God to live in you, you would rather wish to 
be the footstool of all the world, than to want 
the smallest degree of it. Excuse, Academi- 
cus, this little digression, if it be such ; for the 
subject we were upon, forced me into it. 

Acad, Indeed, sir, the lesson you have here 
given, is the same, that the whole nature of 
the fall of angels, and the whole nature of the 
rede'mption of man, daily reads to every crea- 
ture; and he who alone can redeem the world, 
has plainly shewn |us, wherein the life and 
spirit of our redemption must consist, when 
he saith, ham of me, Jhr I am meek and lowly of 
heart. Now if this lesson is unlearnt, we must 
be said to have lefi our master, as those dis- 
ciples did, who went back^ and walked no more 
with him*. But if you please, Theophilus, we 
will now break off till the afternoon. 

Theoph. Give me leave first, Academicus, 
but. just to mention one point more, to shew 
to you still farther how unreasonably your 
friends object to the appeal; the want of tbe 
plain letter of scripture. Now let it be supr 
posed, that the account of the fall of angels^ 
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ihe creation, &c. given in the appeal has not 
scripture enough — ^Take then the contrary^ 
opinion, which is that of your friend's, vtr. that 
all world, and all tilings are created out cf nO'- 
thir^. 

Shew me now, Academicus, I do not say a 
text, but the kast hint of scripture, that by all 
the art of commenting, can so much as be 
drawn to look that way. It is a fiction^ big 
with the grossest absurdities, and contrary to 
every thing that we know, either from reason 
or scripture, concerning the rise, and birth 
and nature of things, that have begun to be. 
Adam was not created out of nothing, for the 
letter of Moses tells us in the plainest words, 
out of what he was created or formed, both as 
to his inward, and his outward nature. He 
tells us also as expressly out of what^ Eve, the 
next creature, was created. But from the 
time of Adam and Eve, the creation of every 
human creature, is a birth out of its parents, 
body and soul, or whole nature. And to shew 
us how aU things^ or worlds, as well as all lii^ 
ing creatures, are not created out of nothings 
St. Paul appeals to this very account, thai 
Moses gives of the woman's being formed out 
of theman^ hut all things (says he) are out of 
God.* Here ihh fiction of a creation out of 
notlung^ is by the plain and open letter of scrip- 
ture absolutely removed from the whole system 

« 1 C«r. Xi. 1^ 
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of created things, or tbinga which begin to be; 
for St. Paul's doctrine is, that all things come 
into being out of God^ in the same reality, as 
the woman was formed or created out of man. 
So again, there is to us but one God^ out qf whom 
are alt tilings;^ for so you know the Greek 
should be translated, not o^ but out of God, 
not of, but out o/'the man. The fiction therefore, 
which 1 speak of^ is riot only without, but ex- 
pressly cojitrary to the plain letter of scripture. 
For every thin^ that we see, every creature 
that has life, is by the scripture account a 
birth from something eke. And here, sir, you 
are to take notice of a maxim that is not denia- 
ble, that the reason why any thing proceeds 
from a births is the reason why every thing must 
do so. For a birth would not be in nature, but 
because birth i& (he only procedure of nature. 
Nature itself is a birth from God, ihe first ma- 
"infestation of the hidden, inconceivable God, 
and is so far from being out of nothing, that it 
is the manifestation of all that in God, which 
was before unmanifest. As nature is th? first 
birth, or manifestation of God, or discovery 
of the divine powers; so all qteatures are the 
manifestation of the Powers of. nature, brought 
into a variety of births, by the will of God 
^ut o/* nature. The first creatures that are the 
* nearest to the deity, are out of the higheat 
powers of naturci by the will of God, willing 
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tfe at nature should be manifested in the rise 
and birth of creatures out of it. Nature di- 
rected, and governed by the wisdom of God^ 
goes on in tJie birth of one thing oid o/* another. 
The spiritual materiality of heaven brings forth 
the bodies, or heavenly llesh and blood of an- 
gels, as the materiality of this world brings 
forth the birth of gross flesh and blood. The 
spiritual materiality of heaven, so far as the 
extent of the kingdom of fallen angels reached 
has by various changes, occasioned by their 
fall, gone through a variety of births^ or crea- 
tionsj till some of it came dowfi to the thick- 
ness of air^ and water^ and the Ixardness of 
earth and stones* But when things have stood 
in this state, their appointed time, the last 
purifying fire kindled by God, will take away 
all thickness^ fiardness^ and darkness^ and bring 
all the divided things, and elements of this 
world back again, to be that first glassy sea, 
or heavenly materialtty, in which the throne of 
God is get, as was seen by St. John in the re- 
velation made to him. 

But the fiction of the creatiolri oiH of nothings 
is not only contrary t^ the letter and spirit of 
the scripture account of the rise, and birth of 
things, but is in itself full of the grossest ab- 
surdities, and horrid consequences. \i sepa- 
rates every thing from God, it leaves no relation 
between God and the creature, nor any possi- 
dilify (or any power^ virtue, qv/iUty, ov perfection 
o£ God to be. ia the creature. For if it is 

Digitized by VjOOQIC 



136 

created out of noihins^ it cannot have something 
of God in it. But I here stop. For as you 
know, we have agreed, if God permit, to have 
hereafter one day's entire ^conversation, on the 
nature and end of the writings of Jacob 
Behmen, and the right use and manner of 
reading them, and all that, as preparatory to 
a more correct English edition of his works^ 
from the original German language ; so this and 
some other points shall be adjourned to that 
time. In the afternoon, we will proceed only 
on such matters, as may farther set the chris- 
tian redemption in its true and proper light 
before your friend Humanus. 

Acaii. I am very glad, Theophilus, that I 
have mentioned these objections to you, though 
they were of no weight with me ; since you 
have thereby had an occasion x)f giving so full 
an answer to them. The matter stands now in 
this plain and easy point of li^t 

In the appeal we have a system of uniform 
truths, concerning the fall of angels, their 
spoiled and datkened kingdom, and the crea- 
tion of this world as raised out of it. We have 
the creation and fall of man, bis regeneration, 
and the manner of it, all' opened, and explain- 
ed according to the letter ana tenour of scripture, 
from their deepest ground in such a mannefi 
as to give light and clearness into all the arti- 
cles or the christian faith, to expel all difficul- 
ties and absurditigs. that had crept into it ; and 
the whole scheme of ojur^ redemption proved 
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to be absolutely Becessary both from scripture, 
and all that is seen, and known in nature and 
creature. 

On the other hand, the opinion which is and 
must be received, if the account in the appeal 
is rejected, appears to be a fiction^ that has 
no sense, no reason, no fact, no appearance 
in nature, nOr one single letter of scripture 
to support it. But stands in the utmost con- 
trariety to all that the scripture saith of the 
creation of every thing. And is in itself 
full of the grossest absurd ities, raising dark- 
ness and difficulties in all parts of religion, 
that can never be removed from it. For a 
creation that has nothing of God in it, can ex- 
plain nothing that relates to God. For a crea- 
tion out of nothing, has no better sense in it, 
than a creation into'^ nothing. My friends, for 
ihistime, adieu. 

THE END OF THE FIRST DIALOG UE» 

12* 



y Google 



bus o'Wlmi ni ii/t'Oiiil bn^j fiia3a ei 

[)(!£ c^i ihiihi noiniqo Jiff ^bnr.ii 'isfijo vn^ 

fefiri Je(!l.. ,uomi\_ r. 9U of 8nj5'jcjtj« 4)3j jofvi ( . 

aiwi fuIejToi this new cre?i(ea w:Qrlu, wpeo- 




conduct this whole affair, to k^efi Wp'tl^H^rife^ 



made world in' the state, in which God had 
created irno^Jo/S^/^'^e^^^^^^ n6w 

plough, but to keep ihatj |^ch is now called 
the mrse in the earth, covered^ hid, and over^ 
come by tha^ paradise in which he was created. 
For this end, he was created in a twofold na- 
ture, of the powers of heaven^ and the pow- 
ers of this world. Inwardly, be had the ce- 
lestial body and soul of an angel, and he had 
this angelick nature united to a life and body 
taken from the stars, and elements, of this out- 
ward world. As paradise overcame, and con- 
cealed all the wrath <>f the stars and elements, 
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and by that evil^ vrhich is called the curu, 
from being known, or felt ; so Adam^s angelick, 
heavenly nature, which was the paradise of 
God wjthin him, kept him quite ignorant of 
the proprieties of that earthly nature that was 
under it ; he knew and saw, and lelt nothing 
in himself, but a birth of paradise, that is, a 
life, light, and spirit, of heaven. For he had 
no difference from an angel in heaven, but that 
this world was joined to him, and put under 
his feet. And this was done, because he was 
created by God to be the restoring angel^ to do 
all that in this outward world which God 
W(i(ild have to be done in it, before it could 
b^t^stoVed to its first state. And therefore he 
Mtkki ha^^^the nature of all this world in him, 
li^^^^ h^ ^iMa to act iii it, and upon it, as 
il^ p^Ah0(Uf}04ti^nd yet with such distinction 
ft^kV^^|tB^stiehT|>ower upon it, and over it, 
a^^ thb l^i^ IfaAi d](ptoR, and over darkness. 
Bdfis^^fi^i-^te^^ebdUi.spirit of the scrip- 
i&^s rbimiePi 4^ tHisldijttcmiiit of Adam's first 
p^H(9e^J^ai^DiQ»«9i alii the Miiftf points of our 
#«dkfifMi(md0mikinl this l|ie^ft«|ita iq Adam 
mjfm^ % IH^ fdBd(e#QMiliii0^ibii»^ on the 
^e{l»ify\^fHlk«rigM|ieltadeM new 

Bk-fl»4foM fO^^i^isf dJIfel^n/kidiibiy spirit 
^«t9di^«0f[ teidt ItaKiniitciaAitlii^i^^ 

i^aiiie#>OIH«»i^t«dqiMtiMbafem^ l>iitbbiia 

f^rfil^tim kl4iilteo Sdl* lladiie6Qbimc8{iHi«iiiiitg 
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life, that had happened to him by his fall, had 
it been only some evil, that related to a life of 
this world, nothing else but some remedy from 
this world, could have been his redemption. 
But since it is the corner stone of the gospel, 
that nothing less than the eternal word^ which 
was man^s creator, could be his^ redeemer, and 
that by a new birth from above, it is a demon- 
stration, that he was at first created an angel, 
born from above, and such a partaker of the 
divine life, as the angels are, and tliat his fall 
was a real death or extinction of his angelick 
life. 

But the letter of Moses is express for this 
first perfection of Adam. God said, let us make 
man in our own image^ after our likeness. How 
diflferent is this from the creation of the ani- 
mals of this world ? What can you think, or 
say higher of an angel } Or what perfection 
can any angel have, but thai of being in the 
image and after the likeness of God ? But now 
what an absurdity would it be, to hold, tha^: 
Adam was created in the ima^e and likeness 
of God) and yet had not in him, so much as 
the image^ and likeness of an angel ? Again, 
was not pa,radise lost, was not evU and the 
eurse awakened in all the elements, as soon as 
Adam fell } And does not this prove beyond 
all contradiction, that Adam was created by 
God, as I said' above, to be the restoring angd^ 
to have power over all the outward world, to 
keep all its evilfrom being known, or felt, till 
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the fall of angels from heaven, had been re- 
paired by a race of angelick men born on earth. 
But how could he do, and be all this for which 
he was created by God, how could he keep up 
the life of heaven and paradise in himself, and 
this new world, unless the life of heaven had 
been his own life ? Or how could be be the 
father of an offspring, that were to have no- 
evil, nor so mncn as the knowledge of what 
was good». and evil^ in this world ^ Could any 
thing but a heavenly man bring forth a hea- 
venly offspring ? Or could he be said to have 
the life of this world opened in him in his 
creation, who was to bring forth a race of be- 
ings, insensible of the good and evil in this 
world? For every thing that has the life of 
this world opened in it, is under an absolute 
necessity of Knowing, and feeling its good, and 
evil. 

Secondbfy That Adam when he first entered 
into the world, had (he nature and perfection 
of an angeJ, is further plain from Moses, who 
tells us, that he was made at first both male 
and female in one person, and that Eve, or the 
female part of him, was afterwards taken out 
of him. Now this union of the male and fe- 
male in him, was the purity^ or virgin perfection 
of his life, and is the very perfection of tlie 
angelick nature. This we are assured of from 
our Lord himself, who in answer to the ques- 
tion of the Sadducees, said unto them, ye do 
err J not knowing the scriptures and the power of 
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God^far in the resurrection they neither 7narry^ nor 
are given in marriage^ but are as the angels in 
heaven.* Or as in St. Luke, for they are equal 
to tlie angels of God. Here we have a twofold 
proof of the angelick perfection of Adam. (I.) 
Because we are told, that the stale in which 
he was created, neither male nor female, but 
with both natures in his one person, is the 
very nature, and perfection of the angels of 
Qod in heaven. (3.) Because every on« who 
shail have a part m this resurrection, shall 
then have this angelick perfection again, to be 
no more male, or female, or a part of the hu- 
manity, but such perfect, complete, undivid- 
ed, creatures, as the angels of God are. But 
now, this perfection could not belong to the 
humanity after the resurrection, but because 
it belonged to the first man before his fall. 
For nothing will be restored, but that which 
was first lost, nothing rise again, but that which 
should not have died, nor any thing be united, 
but^hat which should not have been parted. 
The short is this. Man is at last to have a na- 
ture equal to that<)f the angels. This equali- 
ty consists in this ; that as they have, so the 
humanity will have both male and female na- 
turae in one person. 

By the humanity was thus created at firsj, 
male and female in one person, therefore the 
humanity had at first a nature, and perfection 

*iV|*tt. xxii. 29. 30. 
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equal to tUal of the angels. Thus is the letter 
of iVloses much more plain for the augelick 
perfection of Adam in his creation, than it is 
for the resurrection of the dead ; and yet we 
have our Lord's word for it» that Moses sufli- 
cientlj proved the resurrection of the dead. — 
What say you, Academicus, to this matter?, 

jicad. I willbere just mention what my good 
old tutor says ; the author of the appeal^ says 
he founds all his scheme of regeneration or re- 
demption on a supposed threefold Ufe^ in which 
Adam was created. His sole proof of this 
threefold life is taken from this text of Moses. 
God breathed into man the breath o/* lives^ and man 
became a living soul From this phrase, the 
breath oflives^ the appeal without any authority ' 
from the text, observes thus, here the highest^ 
and most divine original is not darkly^ but openly^ 
absolutely^ and in the strongest form of expression 
ascribed to the souU frc. a vain assertion, says my 
tutor, for the breath of Ufe or lives is used by 
Moses only as a phrase for anim^d Ufe. This 
is plainly seen, Gen. vii. ver. 21, and all flesh 
die d ■ '^^^ ^'i whose nostrils was the breath of 
lives. 

Behold, says he, the very phrase, which the 
appeal takes to be so full a proof of the high 
dignity, and threefold life of God in the sou], 
here made use of to denote the life ofever^ 
kind of animal---and therefore, says he, if thts 
phrase proves the soul of Adam to be a mirror of 
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the holy Trinity^ it proves the same of every 
breath in ihfe nostrils of every creature. 

Theoph. To make short work, AcademicDS, 
with your tutor's confutation, as he thinks, of 
the capital doctrine of the appeal^ I shall only 
quote the whole period, as it stands in the op- 
pml ^ God breathed into him the breath of lives 
(spiraculum vitarum) cmd man became a liv- 
M9g soul. Here, says the appeal^ the notion of a 
soul created out of nothings is in the plainest, 
strongest manner rejected by the first written 
word of God, and no Jew or Christian can have 
the least excuse for falling into such an errour : 
here the highest and most divine original is not 
darkly, but openly, absolutely ascribed to the 
souL It came forth as a breath of life, or lives 
out of, and from tb^ mouth of God, and there- 
fore did not come 'out of the womb o{ nothings 
but is what it is, and has what it has in itself, 
from^ and out of the first and highest of all be- 
ings,"* Here Academicus, behold the false- 
ness, and weakness of your tutor^s observation 
~-the appeal^ you plainly see, proves only from 
the text of Moses, the high original of the soul, 
and only for this reason, oecause it is tile breath 
o/*God, breathed into man. The appeal m^ikes 
no use of the expression, the breath of lives^ 
takes no notice of it, deduces nothing from it, 
but solebf considers the act of God, as breathing 
the spirit of the soul from himself; and from 

* Appeal, p. 2! 
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this €(ci of God, the high birth and dignify of 
the soul is most justlj affirmed. And the up* 
peal makes this observation solefy to prove, that 
the soul is not created out of nothing. This ie 
tlie one, sole, open, and declared intent of the 
appeal \u all this paragraph. Bot your tutor 
overlooking all this, though nothing else is 
there, makes the author of the appeal to adirm 
the threefold life of God in tlie soul, merely 
from the phrase of the breath oflives^ when there 
is not one single word about it. For the ^ 
ped not only has not the l^ast hint in this place 
of any such matter to be proved from the breath 
of lives^ but through tlie whole book there 18 
not the smallest regard paid to this expression, 
nor any argument ever deduced from it. How 
strange is all this in your good old tutor! 

The matter is plainly this, the author of the 
appeal looks wholly to^the action of God, breath^' 
ing his own spirit into Adam„ and ftma thifi 
breathing, he justly affirms ihe^ divine nature of 
the soul, all his argument is deduced from 
thence. Now if your tutor, or any one else 
ix>uld shew, that God breathed his own spirit in- 
to every animal, and with this intent, that it 
might come forth in his own image and like- 
ness, then the distinction, and high birth of the 
Bool, pleaded for by the c^eaL, would indeed 
be lost But till then, the appeal^ must, and 
therefore will for ever stand uncoofnted in it9 
assertion of the dignity, and divine birth of the 
soul. 

IS 
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Again, behold Academicus, a stitl fartbef 
weakness chargeable upon yonr tutor. You 
have seen, that his reasoning upou the hreodh 
of Kves^ is meddling with something that the 
<]^<?oJ meddles not with, makes no account of, 
but your tutor has conjured i^ up for his own 
use, and yet see what a poor use he makes of 
it. He atlirms that Moses uses only the breath 
of UveSj as a phrase for animal life. How does 
he prove this ? Why truly, from this reason, 
because Moses uses the same phrase when he 
speaks of the lives of all animals. 

Now does not every Englishman know, that 
we make use of the same^wr letiers of the al- 
jpbabet, when we say the life of a man, the life 
©f a beast, and the life of a plant .^ That we 
use the mtnefive letters when we say the death 
of a man, the death of a beast, and the death 
of a plant } But will it thence follow, that the 
iife aiid death of men, and beasts, and plants 
are of the same nature and degree, and have, 
the same good and evil in them ? Yet this is 
full as well, as to conclude that the breath of 
life in man, and the breath of life in animals, is 
of the same nature^ and degree, has the same 
goodness and exeeUeney in it, because the same 
Words made up of the same letters, express 
them* both. Your tutor thereforCf Academicus, 
and not the author of the c^peal, is the person 
that riaasons weakly from the phrase of tlu 
btmik of Urns. For that author n^ver so much 
as offers to argue from it« . His proof of the 
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threefold life of God in the soul, so far as it is 
deduced, from the text of Moses, lies wholly 
in this, that it is^ the breath and spirit of the 
triune God breathed forth from this triune dei^ 
ty into man. This sure, is no e-mail proof of 
its having the triane nature of God in it. And 
ithb threefold life of the soiri, thus plainly de» 
ducible from the letter of Moses, is shewn to 
be absolutely certain from every chief dochim 
and institution, nay from ihe whale nature of our 
•redemption-; and all the gospel is shewn to set 
its seal to this great truth, the ihreifoId^Kfe oi 
-God in the soul. Nay every thing in nature, 
firef, and light, and air, every thing that we 
know of angels, of devils, of the animal life 
of this world, is in the plainest and strongeit 
laarmer Itobq the beginning to die end of the 
ftpped^ iMAe so [many proofs of the threefold 
iil^ of the triune <jrod in the souL Thus says 
Aho epp^cHi ^0 omnipotence ecm make you a par^ 
iikf^ of the life ijf this outward worhL, mihaut 
hf^uiiig Ihejife (jf this outward world bom in mur 
fiwn w^fjimel^ being ; the fire and light and air of 
fthis -world must have ibeir birth in your own 
ctre^turely l>e»ftg, or you cannot possibly live 
in, Of* tiave a life from outward nature. And 
Sberefore, no omnipotence can make you a 
paftafcer^of that beatifick life, or presence of 
*be holy i trinity, unless that life stands in ttie 
:gaqie trpi^e, state witbin you, as it does with- 
out you.'* Ag^in, search to eternity, savstlie 

• Appeal^ SI. . 
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mpeaij 'wby no devil, or beast can possibly 
enter into heaven, and there can only this one 
reasdfz be assigned for it, because neither of 
tliem hare the ttirnie holy lite of God in them.^' 
But enough of this mistake of your good old 
tutor. Rusticus will, 1 am afraid, chide you, 
fof being tlie occasion of this long digression 
from the point W€ were speaking to. 

Rust Truly sir, 1 do not know what to make 
of these great scholars, they seem to have more 
love for the shadow of an objection, than ibr 
the roost substantial truths. I think I here see 
great reason, why our Saviour chose poor il- 
literate ^shennen to be his apostles. St P€[ti1 
was the only man, that had some learaing, and 
he was a persecutor of Christ, till such time, 
as God made as it ncere scales to fait fit>m bis 
ey«s— *and then he became a powwftiJ apostle. 
But let us return to your account <jfUbe first 
created ptrfeetion ^f man, and the^legrecr of 
bis felling from it. ft is one of tbe^best doi[5- 
trinea that I ever heard in my life. It *iot only 
stirs up every thing that is good, and make^ 
ne hate every tbing that is evil in me, but it 
gives so good a eense, so sound a meaning to 
every mysti?ry of the gospel, that H ^ink^s 
every tbh)g our Saviour has done foT us, and 
eiety thing he requires of us, lb tbo ^<^i4a]!y 
necessary, and beneficial to us. ' But suppose 

now, our fall not to be a change of l^tiird, not 

__— ^ ? *"*,••,-. 

• Appeal p. 53. .*-- . - ~ . • 
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^^dea^ to 0ur fisst lile, but oilljr a single %%n^ m 
miBtake in the first man^ what a difficult; is 
there in supposing bo great a scheme ot re- 
demption to set right a single mistake in one 
sil>gle creature ? Again, what could man have 
>to do with angels, and heaven, if he had not 
at his creation had tlie nature of heaven and 
angels in him ? But pray sir, begin again, just 
' where you left offi * 

Theop. 1 was indeed, Rusticqs, at that time 
just going to say, that Adam had lost much of 
his first perfection bq^re his Eve was taken 
.out of him, which wu done to prevent worse 
effects of his fall, and to pr-epare a means for 
Jiis recovery, when his fall should become to- 
tal, as it afterwards was, upon the eating of 
^ the earthly tree of good and evil. 

It is notgaod thai man should be a/one, f(aith the 
scripture; this shews, that Adam had altered 
his first st^e, had brought some beginning of 
>evil into it, and had made thai not to be good, 
which God saw to be^good, when he created 
hm* AxmI therefore as a lesser evil, and to 
.prevent a greater, Ood divided the first per- 
McX human jnatuce into two parts, into a mal^ 
jtnd a female creature ; and this, as you shaH 
^si^e^by.and by, -was a wonderful instance of 
^k^layeand csLte of God towards this new 
.humanity. It was ^tfirst^he total humanity ij^ 
^n^cceatttse, whosb<Mtld4nvt}iirt«tate.oi^per* 
fection have.bisoii]ghtfi;H^4usowii^likeness 
•of himself, in such purity of love, and such 
13* 
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bj God ; the manner of his own birth from 
God, was the manner that his own ofl&priag 
should have had a birth from him, all done by 
the pura power of a divine love. Man stood 
no longer in the perfection of his first state, as 
a birth of divine love, than whilst he loved 
himself onfy as God loved him, as in the image^ 
and after the Ukeness of God. Thi§ purity of 
love, and delight in the image of God, would 
have carried on tlie birth of the humanity, in 
the same manner, aa^i, hy the same divine 
power^ as the first msui yf^ brought forth. For 
it was only a continuation of the same gene* 
rating love, that gave birth to the first man. 
But Adam turned away his love from the di- 
vine image, which he should only have loved ^ 
and desired to propagate out of himself. He 
gazed upon thb outward world, and let in an 
adulterate love into his heart, which desired 
to know the life that was iu this world. This 
impure desire brought the nature of this world 
into him. His first love, and divine power 
had no strength left in it, it wa9 no longer a 

Eower of bringing forth a divine birth from 
imself. His first virginity was lost by an 
adulterate love which had turned its desire 
into this world. This state of ina^Uiy^ is that 
which is called his falling into a deep sleep. 
And in this sleep, God divided this overaome 
huoilLiiity into a male and female. 
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The first step therefore (owardw the redoiup* 
tion, or recovery of man beginning to fall, wais 
the taking hia Eve out of him, that so he might 
have a second trial in paradise, in which if he 
failed, another eflbctual Redeemer might arise* 
out of the seed of the tcoman. Oh my friends, 
tvhat a wonderfql procedure is there to be 
seen in the divine providence, turning all eviU 
as soon as it appears, into a further display, 
and opening of new wonders of the wisdom^ 
and love of God. Look back to the first evil, 
which the fall of angels brought forth. The 
darkness, wrath and fire of fallen nature, wa« 
immediately taken from them, and turned into 
anew creation; where those apostate angels 
were to see all the evil that they had raised in 
their kingdom^ turned against them, and made 
the ground of a new race of beings, which 
were to possess those thrones which they had 
lost. Look now at Adam brought into the 
^vorld in f^ch an angeliek nature, as he, and 
all bis redeemed sons will have, after the re- 
aurreetion ; an angel at first, and an angel at 
last, with time, and misery, and sin, and death, 
bikI helU all of them felt, and all overcome, 
betwixt the two gloriocrs extremes. When this 
first human angel, through a false, impure 
love, lost the divine power of generating his 
own likeness out of himself, God took part of 
hi0 nature from him, that so the eye of nisde- 
aire^ which was turned to the life of this vi'orld, 
xca^tA be directed to that part of his nature, 
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itrbHih was taken from htm« And this is the 
reason of my saying before, that this Mras 
chosen as a lesser evil, and to avoid a greater; 
for it was a lesser degree of &Iling ti-om liis 
- first perfection, to Im^e the. female part of bis 
own divided nature, than to turn bis kwe to- 
wards that, which was so mucJi lower than hS^^ 
own nature. And thus, at that time^ Eve wais 
a helpy that was truly and properly m«e/ ibr him, 
since he had lost his first power of being him- 
self the parent of an angelick offspring, and 
stood with a longing eye, looking towards the 
life of this world. 

But the most glorious effect of this division 
into male and female is yet to come. For 
.when Adam and Eve had joined in the eating 
of the tree of good and evil, and so wer6 to- 
tally falleif from God, and paradise, into the 
misery and slavery of the bestial life of this 
world. When this greatest of all evils had 
jthus happened to these two divided parts of 
the humanity, when all the angel was lost, and 
frothing but da sfaameiiil friglrted animal of this 
worid, was to be seen in ibis divided «iale and 
female; then in, and bsf^ and through this di- 
vision, did God open, and establish the glori- 
ous scheme of an un^rversal redemption io these 
Mien creatures, ;and all their ofispring, by the 
pysteripus 'jieedx>{ the woman. 

{Ia4 Ad9m stood in bis ^vst wksAe of perfee- 
jlion asia birth of divine loive, and loving ^onlj 
J^j^vioi^jnagie itnd Jikona^sw Mmseu, ibis 
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love woiiH have been itself the fruitful parent 
of an tioly oflspring ; no Eve had been taken 
out of him, nor tuny m-ale^ or female ever 
known in homari natore. AH his posterity had 
been in Inm secared, and the earthly tree of 
good and evil had never been seen in paradise. 
But tfaoogh he lost his first generating power 
of divined love, and stood as a barren tree; 
yet seeing God's purpose of raising an ofispring 
from Adam, to possess the thrones of mllen 
angels mast go on and succeed, therefore that 
Ad^m might yet have an oflfspring, God took 
from him, t!>at which is called the female part 
of bis nature, that by this means both a pos* 
terity, smd a Saviour might proceed from him. 
For through this division of man, God would 
in a womlerfijl manner do ^a/, which Adam 
should ba^e done, b^re he was divided* 

For out of tUs female part, and after the 
&Uy God would raise,' without the help of 
Adam, that imme gioriods angelick mkn^ wnich 
Admn sbouid have broagfat forth before, and 
wttfaottt bis Evct which prions man is there^ 
fore called the second Adam/ I. As having 
in his hamanky that v4ry p^rfekHion, which 
^e first Adam had mhi%^: creation. 2. Because 
be was to do all tbat fbrjmknkind by a birth 
ol redemption from bim, *hich they should 
bavfe had by a bi!?tli from Adam, had he kept 
liis first state of-perifecti^K. What say you, 
Academicus, to ail^ this ? 
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AcmA* Truly sir, there seems to be so much 
light, and truth, aild scripture for all this ac- 
count that you have given of these matters, as 
Kiust -eyea force one to eonsei^t to it But then 
flU our syst^m^ of divinity, lo which learned 
jasten are chained, are quite silent of these loat- 
iers. I never before heard of ^q. gradual fall 
of Adan), nor this angelick states of his first 
creation), and power of bringing forth hb,owa 
o£l&pnn^i and therefore cao hardly heliey4e it 
fo $ti?ongIy, as I w^mld, and as the tr,ath seems 
4o demand of me. 

Rust. Pray ^r, lettue speafe to Academicus, 
Jbe seems to be so hampered with learning, 
that J C2in hardly be sorry, that 1 am not a great 
l^cbolar. 

Can any thing be more punctually related 
in scripture, Jthan the gradml faU of Adam ? 
J>o you fiot aee, that he was created first with 
ho\k mtme» in him ? Is it not expressly told 
yotU« 4bat Eve w^fitiot taken out ^f hifli, till 
i^uoh time a^ it was fwJ v^d for faimrto be :as he 
Ihen tmsi a»d yet Goa ^ saw :that iwas good, 
when he created hkt^ Is it &A plain therefore, 
that he had fallen fi'om .the goodness .of hi$ 
first creation, and thefefone bis fall was not at 
0ixce, nor total till bis eating of the. earthly 
it fee. Again,, as lo his being an angel at hi£ 
first creation, because of both natures in hint; 
is it not sujSlqiently plain from his being to be 
an angel of the same nature tit last, ia 'the re- 
surrection? For this is an axiom that cannot 
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be shaken, thAt nothing can rise higherj than its 
first created nature ; and therefore an angel at 
last, must have been an angel at first. Do you 
think it possible for an ox in tract of time to 
be changed into a rational philosopher ? Yet 
(his is as possible, as for a man that has only 
by his creation the life of this world in him, to 
be changed into an angel of heaven. The life 
of this world can reach no farther than this 
world, no omnipotence of God can carry it 
farther, and therefore if man is to be an angel 
at the last, and have the life of heaven in him^ 
he must of all necessity in his creation, have 
been created an angel, and had his life kindled 
from heaven. Because no creature can possi- 
bly have any other life, or higher degree of 
life, than that which his creation brought forth 
ill him. 

TheopL Marvel not, Academicus, at that 
whith has been said of the first power of Adam, 
to generate in a divine manner an holy off- 
spring, by the power of that divine love which 
gave birth to himself; for he was born of that 
love for no other end, than to multiply births 
of it, and whilst his love continued to be one 
^ith that love, which brought him into being, 
nothing was impossible to it. For love is the 
great creating ^aif thai brought forth every 
thing, that is distinct from God, and is the 
dnly working principle that stirs, and efffects 
every thing that is done in nature and creature. 
Love is the principle of generation from th^ 
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highest to the lowest, of creatures, it is ttits 
first beginning of every seed of life; every 
thing has its form from it; every ,thiBg that is 
born, is born in the liketiess, and with a fruit- 
fulness of that same love that generateth and 
beareth it, and this is its awn seed of love 
within itself, and. is its power of fructifying in 
its kind. 

Love is the holy, heavenly, mpgick power of 
the deity, the first fiat of God, and all angels, 
and eternal beings are the first births of it. 
The deity delights in beholding the ideal ima- 
ges which rise up and appear in the mirror of 
his own eternal wisdom. This delight becomes 
a loving desire to have living creatures rn the 
form of these ideas, and this loving desire is 
the generating, heavenly parent out of which, 
angels and all eternal beings are born. Every 
birth in nature is a consequence of this first 
prolifick love of the deity, and generates from 
that which began the first birth. Hence it is, 
that through all the scale of beings, from the 
top to the bottom o( nature, love is the one 
principle of generation of every life, and ev^ry 
thing generates from the same principle, and 
by the same power by which itself was gene- 
rated. Marvel not therefore, my friend, tbat 
Adam standing in the power of his first birth, 
should have a divine power of bringing forth 
his own likeness. But I must now tell you» 
that the greatest proof of this glorious truth is 
yet to come. For I will shew you, that all the 
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gospel bears witness to that heavenly birth 
which we should have had from Adam alone. 
This birth from Adam is still the one purpose 
of God, and must be the one way of all those 
that are to rise with Christ, to an equality with 
the angels of God. All must be. children of 
x\dam, forall that are born of man and woman, 
must lay aside this polluted birth, and be born 
again of a second Adam, in that same perfec- 
tion of an holy angelick nature, which they 
should have had from the first Adam before his 
Eve was separated from him. For it is an un- 
deniable truth of the gospel, that we are called 
to a new birth, different in its whole nature, 
from that which we have from man and wo- 
man, or there is no salvation ; and therefore it 
is certain from the gospel, that the birth which 
we have from Adam, divided into male and fe-' 
male, is not the birth that we should have had, 
because it is the one reason, why we are un- 
der a necessity of being born again of a birth 
from a second Adam, who is to generate us . 
again in that purity, and divine pcmer, in and 
by which we should have been born of the 
jfirst angelick Adam. 

A divine love in the first pure and holy 
Adam, united with the love of God, willing 
him to be the father of a holy offspring, was 
to hav? given birth to a race of creatures from 
him. But Adam fulfilled not this purpose of 
God, he awakened in himself a false love, and 
so all bis ofi&pring were ferced to be born of 
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man and woman, and thereby to have such 
impure flesh and blood as cannot enter into 
the kingdom of lieaven. Is not this proof 
enough that this birth is not the first birth that 
v>e should have had? Will any one say, how 
could Adam have such a power to bring forth 
a birth in such a spiritual way, and so contrary 
to the present state of nature ? Thi3 whole na- 
ture of the gospel is a full answer to this ques- 
tion. For are we not all to be born again in 
the same spiritual way, and are we not merely 
by a spiritual power, to have a birth of hea- 
venly flesh and blood? The strangeness of 
such a power in the first Adam, is only just so 
Btrange, and hard to be believed, as the same 
power in the second Adam; and who is called 
the second Adam for no other reason, but be- 
cause be stands in the place of the first, and is 
to do that^ which the first should have done. 
And therefore our having from him a new 
heavenly flesh and blood raised in us by a 
spiritual power ^ superiour to the common way 
of birth in this world, is the strongest of proofs, 
that we should have been born of Adam in the 
savfhe spiritual power, and so contrary to the 
birth of animals into this world. For all that 
we have from the second Adam, is a proof that 
we should have had the same from Adam the 
first. A divine love in Adam the first, was to 
have brought forth an holy offspring. A di- 
vine faith now takes its place, in the second 
birth, and is to generate a new birth from the 
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second Adam, is lo eat his flesh and drink his 
blood, by the same diviiie power, by which 
we should have had a birth of the angelick 
flesh and blood of our first parent. Thus, 
Academicus, is this birth from Adam alone no 
whim, or fiction, or fine spun notion, but 
the very birth that the gospel absolutely re- 
quires, as the substance of our redemption. 
There is no room to deny it, without denying 
the whole nature of our redemption. On the 
other hand, the birth that we have from Adam 
divided into male m\d female^ is through all 
scripture declared to be (he birth of misery^ 
of shame:; oi' pollutiQit^ of sinjlil flesh and blood ; 
and is only ^ ground and reason, why we must 
be born again, of other flesh and blood before 
we can enter into the the kingdom of heaven.^ 
This truth therefore, that we was to have had 
a heavenly birth from Adam, depends not up- 
on this or that particular text of scripture, but 
is affirmed by the whole nature of our redemp- 
tion, and the whole spirit of scripture, repre- 
senting our birth from this world as shameful 
as that of the wild ass's colt, and calling for 
a new birth from above, as absolutely neces- 
sary, if man is to have a place amongst the 
angels of God. And therefore it may be af- 
jfirmed, that so sure^s it is from scripture, that 
Clirist is becotne our second Adam, to help us 
to such a birth, so sure is it from scripture, 
that we should have had the same birth from 
oar first parent, who if not fallen, could have 
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wanted no redeemer af his offspring, and there- 
fore roust have brought forth that same births 
M'hich we have from Christ, but could not have 
from the birth of man and woman. I must 
now only just mention to you a passage much 
to the matter in hand» taken from the second 
epistle of St Clemens a bishop of Rome, who 
lived in the xery time of the apostles. He re* 
latea, that Christ being asked, when his king- 
dom should come, gave this answer. When 
two things shall become one^ and thcU which is out^ 
icard^ be as that which is inward^ the male with 
the female^ and neither man nor woman. There 
wants no comment here, I shall only observe, 
that the meaning of the words, when that which 
is outward shall be^ as tliat which is imvard^ seems 
plainly to be this, when the outward IMq or 
birth is come to be as the inward, angelick 
life is, then the birth will be one, the male and 
female in one, and then the kingdom of God 
is come. These words were io the next cen- 
tury quoted by Clemens of Alexandria, though 
with some altemtion. The siame author also 
relates another answer given by our Lord to 
much the same question, put by Salome, wher^ 
our Lord-8 answer was thus. When ye shall 
have put out or away the garment of shame^ and 
ignominy^ and when two shall become one^ the mak 
and tfiejemale united^ and neither man nor woman. 
The garment of shame and ignominy, is* plain- 
ly that cloathing of flesh and blood, at the sight 
of which both Adam and Eve were ashamed^ 
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■^cad, lam fulty satisfied, Theophilus, with 
the account you have given of the first perfec- 
tion and divine state of our tirst parent. And 
I think liothing can be plainer, than that we 
were to have been born of him to the same 
heavenly birth, which we now are to receive 
from Christ, our second Adam. But I mast 
still say, that 1 am afraid, your critical adver- 
saries, will here find some pretence, to charge 
you with a tendency at least to that heresy, 
which held marriage to be unlawful, since you 
here hold, that it came in by Adam^s falling 
from his first perfection. 

Theoph. I own, my friend, that there is no 
knowing when one is safe from men of that 
stamp. But as for me, my eye is only upon 
truth, and wherever that leads, there I follow, 
they, if they please, may persecute it with 
objections. Here is not the least pretence for 
the charge you speak of. For here is no more 
condemnation of marriage, as unlawful, than 
there is a condemnation of God, for keeping 
up the state and life of this world. The con- 
tinuation of the world, though fallen, is a glo- 
rious proof and instance of the goodness of 
God, that so a race of new born angels may 
be brought forth in it. Happy therefore is it, 
that we have such a world as this to be born 
into, since we are only born, to be born again 
to the life of heaven. Now marriage has the 
nature of this fallen world, but it is God's ap^- 
pointed means of raising the seed of Adam to 
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its full number. Honourable therefcH-e \b mar- 
riage in our falleq state, and happy is it, for 
man to derive hie life from it, as it helps him to 
a power of being eternally a son of God. 

Nor does this original of marris^e cast the 
smallest reflection upon the sex^ as if they 
brought a/4 or any impurity into the human 
nature. No^ by no meaj^is* The impurity lies 
ia the division^ and that whiph €Qu$ed it^ and not 
in either of the divided parts. And the female 
part has this distiqction, though not to boastoi^ 
yet to take comfort in, that the Saviour of the 
world is called the seed of the womauj. and had 
his birth only from the female part of our divid- 
ed nature. But Rusticus, I see, wants to speak. 

Rust. Indeed, Sir,l do. But it is only to ob- 
serve to you, what a system, of solid, harmoni- 
ous and great truths are here opened to our 
view, by this consideration of the first aogelick 
state of Adam, and his falling from it into a» 
earthly animal life of this world. Created at 
first an human angel, with a host of angels in 
his loins, and then falling, from this state^ with 
this particular circumstance, that he had not 
only undone himself, but had also involved an 
innocent, and an almost numberless posterity 
in the same misery, who now must.all be born 
of him in his fallen condition. Thus looking 
%t thia creation of so noble and high a creature^ 
and hiafall, as introducing so extenaive a train, 
of misery^ how worthy of God, how becoming 
a. love, and. wisdooi that are infinltot does m* 
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the-stupeftdous mystery of our redemption ap- 
pear ? It was to restore an ange!, big with an 
angelick oiFspring, an angel that God had cre- 
ated t<r carry oh the great work of this new 
creation, to bring time with ali its conquest* 
back into eternity, an angel in whom, and with 
whom, were fallen an huioeent, numberless 
posterity, that had not yet began to breathe. 

What a sensof and reasonableness does this 
state of things give to aH those passages of 
scripture, which bring a God incarnate from 
beayen, to remedy this sad scene of misery that 
was opened on earth! What less than God, 
could awaken again the dead angelick life ? — 
What less than God's entering into the human 
birth itself, and becoming one of it, and with it, 
could generate again the life of God in every 
human birth ? The scrtpftire saith, God so loved 

the world'^ — -"^'--^God spared not his only son — 

Christ laid down his life for us^ &'r. How glori- 
ous a sense is there in all these sayings, when 
it is considered, that all this was done, for so 
high and divine a creature, created by God for 
such great ends, and full of aposterity, that 
was to have filled a heaven restored ? In this 
light, every part of our redemption gives a glo» 
ry^ a wisdom, and goodness to God, which far 
surpasses evwy other view, we can possibly 
take of them, Whereas^^if you lessen thig an- 
gelick dignity of i\m first man, if you suppose 
has fall to be lees, than that of falling with all 
his pQBterity, from an angdick tife^ iato the 
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earthly, animal life of this world, slaves to sin 
and misery; all the fabrick of our rcdemptioa 
is fnll of such wonders, as can otily be wonder- 
ed at Thus, if you consider this ivorid, and 
^an its highest innabitant made out of nothing, 
and with only the breath of this earthly life 
breathed into his nostrils ; what is there to call 
for this great redemption from heaven ? 

Again, if you consider the fail of man only 
as a single act of disobedience to a positive, ar- 
bitrary command of God, this is to make all the 
consequences of his fixll unexplicable. For 
had the first sin been only a singk act of disobe- 
dience, it had been more worthy of pardon, 
than any ot[icr sin, merely because it was the 
first, and by a creature that had as yet no ex- 
perience. But to make the first single act of 
disobedience not only unpardonable^ but the 
cause of such a curse and variety of misery en- 
tailed upon all his posterity from the beginning 
to the end of time ; and to suppose that so 
much wrath was raised in God, at this single 
act of disobedience, that nothing could make 
an atonement for it, but the stupendous mysterj 
of the birth, sufferings, and death of the Son 
of God, is yet farther impossible to be account- 
ed for. In this case, the supposed wratb and 
goodness of God are equally unexplicable.--- 
And from hence alone have sprung up the de- 
testable doctrines about the guilt and imputa- 
tion of the first sin, and the several sorts of 
partial absolute elections and reprobations of 
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some to eternal happiness, and others to be 
fire-brands ot'hell to all eteroity. Detestable 
may they well be called, since if Lucifer could 
truly say, that God frotn all eternity determin- 
ed, and created him to he that wicked, hellish 
creature that he is, he might then add, not un^ 
to him, but unto his Creator, must all his wick* 
edoess be aecribed. How. innocent, how^ tol-> 
erable is thie errour of transuhstantiation, when 
compared with this absolute election, and rep-^ 
robation ? It indeed cannot be. reconciled to 
our senses and reason, but then it leaves God, 
aud heaven, possessed of all that, is holy and 
good ; but this reprobation-doctrine not only 
overlooks all sense and reason, but confounds 
heaven and hell, takes all goodness from the 
Deity, and leaves us nothing to detest in the 
dinner, but God's eternal irresistible contriv- 
ance to make him to be such. 

But now, when we take this matter of the 
creation, and fall of man, as truth, and fact, and 
scripture plainly represent it, every thin^ that 
can awaken in ourselves, a lt)ve and desire to 
be like unto Gody is to be found in it. Whilst 
man stood in his first perfection, untamed from 
God, this world was under his feet, paradise 
was the element in which he lived ; the spirit 
of God was his life, the Son of God was his 
light, he was iu the world, as much above it, 
and with as full distinction from it, as uncapa- 
ble of being hurt by it, as an angel, that only 
eomes with a divitie commissioa into it. The 
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whole worid#*\as a gift, put into his liand'g, the 
standing or fall of it, way left td him ; as his will 
and mmd should wor^, so should either para- 
dtse^ or a cursed earth overcome. God,^ by 
by this i^ew creation, had so altered the wrath- 
ful state of Lucifer's fallen kingdom, that the 
evil that had been raised in it, was hid and 
overcome by the good. It was thus created, 
and put into* this new state for this sole end, 
that an human angel might keep paradise alive, 
and bring forth a paradisticalhost ofangelsjin 
the very place, where the fallen angels had 
brought forth their evil. But all these great 
things depended upon Adam's conforming to 
the designs of God, an^ living in this world in 
such a state, as God had created him in. He 
could not conform to the designs of God any 
other way, than by the rectitude of his toill^ wil- 
ling that which God willed both in the crea- 
tion of him, and the world. 

Whilst his will stood thus inclined, the new 
creation was preserved, himself was an angel, 
and the world a paradise. No evil would have 
been known either in plant, or fruit, or animal, 
nor could have been known but by the declining 
will and desire of tnan calling it forth. His 6rst 
longing look toward the knowledge of the life 
of this world, was the first loosing of the reins 

of evil. It began to have life, and a power 

of stirring, as soon as he cast his desire into it. 
Hence from his desire, turned to the knowledge 
of the gopd and eviLin this world, the etirse in 
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llie eai:th got a power of giving forth au evil tree, 
whose fruit was the key to the knowledge of 
good and evil, a tree which could not have 
growPvhad he willed nothing, but that which 
God willed in the creation of him. 

He was not the creator of this bad trfee, no 
raore than he was the creator of the good trees 
that grew in paradise. But as tUe rcciiiude of 
his will kepi up the heavenljj' powers of para- 
dise in the earth; so the declension of his good 
will, opened a passage for the evil that .was hid 
in the earth, to bring forth a ixee in its own 
likeness. The earth had a natural power of 
bringing forth a tree of its own nature, and 
paradise was that heavenly power which hin- 
dered it from bringing forth such productions: 
But when the keeper of paradise turned a wish 
from God, and paradise, after a bad knowi- 
edga ; then paradise lost some of its power, ancl 
the curse in the earth could give forth a bad 
tree. But see now the goodness and compas- 
sion of God towards this mistaken creature ; 
for no sooner had Adam by the abuse of his 
power and freedom, given occasion to the birth 
of this evil tree, but the God of love informs 
him of the dreadful nature of it, commands him 
not to eat of it, assuring him that death was hid 
in it, that death to his angelick life would be 
found in the day that he should eat of it. A 
plain proof, if any thing can be plain, that this 
tree came not from God, was not according to 
his will, and purpose, but from a power in the 
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earth, wliich could not shew itself, ^H ^^^^ 
strong will and debire of Adam desired to taste 
somelhing, that was not paradisticaL But 
pray Thcophilus, do jou now speak again. 

Theopk. The short of the matter then, my 
friend, is this. Neither Adam, nor any other 
creature has at its creation^ or entrance into life, 
any arbitrary trial imposed uppn it by God. — 
The M/wra/ state i^f every intelligent creature, 
it is one only trial, and it cannot sin, but by de- 
parting from that nature, or falling from that 
state in which it was created. Adam was ere? 
ated an human an^el in paradise, and he had 
no other trial butthis, whether he would live in 
paradise, as an angel of God, insensible of the 
life, or the good and evil of this earthly world. 
This was the tree of life, and the tree of death, 
that must stand before him, and the necessity 
of his choosing either the one or the other, was 
a necessity founded in his own happy nature. 
The true account therefore of the fall of Ad- 
am, is a ^rac/wa/ declension, or tendency of his 
will from the life of paradise into the life of 
this world, till he was at last wholly fallen into 
it, and swallowed up by it. The first begin- 
ning of his lust towards this world, was the first 
beginning of his fall or departure from the life 
of Heaven, and paradise ; and his eating of the 
earthly tree was his last and finishing step of 
his entrance into and under the full power of 
this world. This was the true nature of hid 
iall. On the other hand, all that we see on (he 
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part of God, is a gradual help, adminietered by 
God to this falling creature,. suitable to every 
degree of his fallings till at last, in the fulness 
of his fall, an universal redeemer of him and 
his posterity, was given by a second Adam, to 
regenerate again the^hole seed of Adam the 
first. 

Thus the first degree of his lust towards this 
world, had some stop put to it, by the taking 
his Eve out of him, that so, his desire into the 
life of this world, might be in some measure 
lessened. When his lust into this world still 
went on, and ^ave occasion to the birth of the 
evil tree, a suitable remedy was here given by 
God ; for God laid a prohibition upon it, and 
declared the death that must be received from 
it. When he was further so overcome by his 
lusting desire, as to eat of the tree that had the 
nature of this world in it, and so lost his first 
life, and angelick clothing, then God, even then 
all goodness, and mercy to him, only told him 
of the curse and misery that was opened fn na- 
ture ; that himself and posterity must be sweat- 
ing, labouring animals in a fallen world, till 
their sickly, shameful, naked new-gotten bod- 
ies, mixed and mouldered in the corruption of 
that earth, whose fruits they had chosen to 
know, instead of those of paradise. 

Now all this is nothing of a, penalty wralhfully 

inflicted by God, but was the natural state of 

Adam, as soon as his own lust had led him out 

of a heavenly paradise, into the earthly lifi? of 

15 
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this world. God brings no misery upon hinif 
but only shews the misery that he had opened 
in himself, by not keeping to the state in which 
he was created. And no sooner had God in- 
formed this miserable pair of the state, they 
bad brought upon themselves, but in that mo- 
ment, his etenial love begins a covenant of re- 
demption that was to begm in them, and in and 
through them extended itself to all their pos- 
terity. A beginning of a new birth, called the 
seed of the woman^ was like the first breath of 
life, breathed or inspoken again into the light of 
their life, which as an ImmanueU or God with 
them^ should be born in all their posterity, and 
be their power of becoming again such sons of 
God, as should fulfil the first designs of the cre- 
ation of Adam, and fill heaven again with that 
host of angels, which it had lost. Thus from 
the creation of Adam, through all the degrees 
of his fall, to the mystery of bis redemption, 
every thing tells you, that God is love. Nay 
the very possibility of his having so great a fall, 

g'ves great glory to the goodness, and love of 
od towards him. He was created an angel, 
and therefore had the highest perfection of an 
angel, which is 9i freedom of willing. 2dly, he 
was created to be the restoring angel of this 
new creation. Now these two things, which 
were his highest glory, and greatest marks of 
the divine favour, were the only possibility of his 
falling. Had be not an angehck freedom of 
will, he could not have had a false will ; had 
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he not had all power given unto him, over this 
world, he could not have fallen into it 5 it was 
this divine, and high power over it, that open- 
ed a way for his entrance, or falling into it.— 
Thus, Academicus, from this view of man, we 
come to the utmost certainty of a threefold na- 
ture; or life in him. 1. He is the^son of a fallen 
angel. 2. He is the son of male and female, of 
this bestial world. 3. -He is a son of the Lamb 
of God, and has a birth of heaven again in his 
soul. Hence we see also, that all we have to 
fear, to hate, and renounce, all that we have to 
love, to desire and pray for, is aU mtfUn our- 
selves. No man can be miserable but by fall- 

• ing a sacrifice to his own inward passions, and 
tempers j nor any one happy, but by overcom- 
ing himself. How ridiculous would a man 
seem to you, who should torment himself be- 

/ cause the land in America^ was not well tilled ? 
Now every thing that is not within you, that 
has not its birth, and growth in your own life, is 
at the same distance from you, is as foreign to 
your own happiness, or misery, as an American 
story. Your life is all that you have, and noth- 
ing is a part of it, or makes any alteration in it, 
but the good or evil, that is the workings of 
your own life. Hence you may see why our 
Saviour, who though he had all wisdom, and 
came to be the light of the world, is yet so 
short in his instructions, and gives so small a 
number of doctrines to mankind, whilst every 
moral teacher writes volumes upon every sin- 
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gle virtue. It is because he knew, what they 
knew not) that our whole malady lies in this, 
that the will of our mind, the lust of our life is 
turned into this world. And that nothing can 
relieve us, or set us right, but the turning the 
will of our mind, and the desire of our hearts 
to God, and that heaven which we had lost. — 
And hence it is, that he calls us to nothing, but 
a total denial of ourselves, and the life of this 
world, and to a faith in him, as the worker of a 
new birth and life in us. Did we but receive 
his short instructions with true faith and sim- 
plicity of heart, as the truth of God, we should 
not want any one to comment, or enlarge upon 
them. A traveller that has taken a wrong 
road, does not want an orator to discourse to 
him, on the nature of roads, but to be told, in 
short, which is his right way. Now this is our 
case, it was not a number of things that brought 
about our fall, Adam only took up a wrong will, 
that brought him and us into our present state, 
or road of life ; ^nd therefore our Saviour uses 
not a number of instructions, to set us right, he 
only tells us to renounce the false mil, which 
brouj^ht Adam into the life oi this world, and 
to take up that wit « which should have kept 
him in a paradise. Observe now, my friend, the 
great benefit that we have from the foregoing 
account of man's original perfection, and the 
nature of his fall. It opens the true ground of 
our religion and the absolute necessity of if ; 
it forces u& to know that our whole natural life 
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is a mistaken road, and that Christ is alone our 
true guide out of it. It teaches us every rea- 
son for renouncing ourselves, and loving the 
whole nature of our redemption, as the great-* 
est joy and deafire of our hearts. We are not 
only jcompeiled, as it were to hunger after it, to 
run with eagerness into its arms, but are also 
delivered from all mistakes about it, from all 
the difficulties, and perplexities, which divided 
sects, and churches have brought into it. For 
from this view of things, we see, not uncertain- 
ly, but with the fullest assurance that our mil 
and our heart is all, that nothing else either 
finds, or loses God, and that all our religion, is 
only the religion of the heart We see with 
open eyes, that as a spirit of longing after the 
life of this world, made Adam, and us to be the 
poor pilgrims on earth, that we are, so the spir^ 
it of prater or the longing desire of the heart af- 
ter Christ, and God, and heaven, breaks all our 
bonds asunder, casts all our cords from us, and 
raises us out of the miseries of time into the 
riches of eternity. Thus seeing and knowing 
our firs^and our present state, every thing calls 
us to prayer; and the desire of our heart be- 
comes the spirit of phryerJUIind when the spir^ 
it of prayer is born in usf then prayer is no 
longer considered, as only the business of this, 
or that hour, but is the continual panting, or 
breathing of the heart after God. Its petitions 
are not picked out of manuals of devotion, it 
loves its own language, it speaks most when it 
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are ^iritj they are life^ they are love^ that unite 
with God. 

jlcad. I apprehend, Si**, that what you here 
Bay of the spirit of prayer, will be taken by 
some people for a censure u^on^hoursjandjbrms 
of prayer. Though I know you have no such 
meaning. 

HusL Pray let me speak again to Academi- 
CU9, his learning seems to be always upon the 
watch, to find out some excuse for not receiv- 
ing the whole truth. Does not Theophilus here 
8peak of th^ spirit of prayer as a state of the* 
J^eart, which is become the governing principle 
of the soul's life ? And if it is a living state of 
the heart, must it not have its life in itself, inde- 
pendent of every outward time, and occasion ? 
And yet must it not at the same time, be that 
alone which disposes, and. fits the heart to re- 
joice, and delight in hours, and times, and oc- 
casions of prayer? Suppose he had said, that 
honesty is BXi inward Uving principle of the heart, 
a rectitude of the mind, that has all its life and 
strength within itself. Could this be thought to 
censure all times ^nd occasions of performing 
outward acts of l^nesty? Now the spirit of 
prayer di£ferg| froit^^^U outward acts and forms 
of prayer, ^ust as the hmcsty of the hearty or 9l 
living rectitude of mind differs from outward, 
wsA occasional acts of honesty. And yet should 
^ maD overlook, or disregard times and occa- 
mxi& of otttwaid acts of bope&ty^ on pretence 
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that true honesty was an inward living princi- 
ple of the heart, who would not see, that such 
a one, had as little of the inward spirit, as the 
outward acts of honesty? St. John saith, If any 
man hath this workTs goods^ and seeth his brother 
hath needi and shutteth up his bowels of compassion 
to hdm^ how dweUeth the love of God in him ? Just 
so, and with the same truth it may be said, if a 
man overlooketh, neglectetfa, or refuseth times 
and hours of prayer, how dwelleth the spirit of 
prayer in him ? And yet its own life and spirit 
is vastly superiour to, independent on, and stays 
for no particular hours, or forms of words. And 
- in this sense it is truly said, that it has its own 
language, that it wants not to pick words out 
of manuels of devotion, but is always speaking 
forth, spirit, and life, and love towards God. — 
But pray Theophilus, do you go on, as you in- 
tended. 

Theoph. I shall only add, before we pass on to 
another point, that from what has been said of 
the first state, and fall of man, it plainly follows, 
that the sin of all sins^ovtheheresy of all heresies, 
is a worldly spirit. We are apt to consider this 
temper only as an infirmjity, or pardonable fail- 
ure, but it is indeed the >J*t apostacy from God 
and the divine life. It l^^ot a single sin, but 
the whole nature of all sin, that leaves no pos- 
sibility of coming out of our fallen state, till it 
be totally renounced with all the stren^h of 
our hearts. Every sin, be it of what kind it 
willy is ojoly a branch of the worldly spirit, that 
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lives in us. TTiere is but one that is good^ eRitb 
our Lord, and that is God. In the same strict-- 
ness of expression it must be said, there is but 
one life^ that is good, and that is the life of God, 
and heaven. Depart in the least degree from 
the goodness of God, and you depart into evilf 
because nothing is good but his goodness. 
* Choose any lite, but the life of God,and heav* 
en, and jou choose death ; for death is nothing 
else but the loss of the life of God. The crea- 
tures of this world have but one life^ and that is 
the life of this world : This is their one Ufe^ and 
one good. Eternal beings have but one life, and 
onegoot^, and that is the life of God. The spirit 
<of the soul is in itself nothing else but a spirit 
breathed forth from the life of God, and for this 
only end, that the life of God, the nature of 
God, the working of God, the tempers of God, 
might be manifested in it. God could not cre- 
ate man to have a will of his own, and a life of 
his own, diiSerent from the life and will that is 
in l^mself ; this is more impossible, than for a 
good tree to bring forth corrupt fruit. God can 
only delight in his own life, his own goodness, 
and his own perfections, and therefore cannot 
love or delight, or dr^ jl in any creatures, but 
where his own ^oo^,U^9 ^nd perfections, are 
to be found. Like ^^m only unite with like, 
heaven with heaven, and hell with hell, and 
therefore the life of God must be the life of the 
soul, if the soul is to unit^ with God. Hence it 
is, that all the religion of fallen man^ all the 
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methods of our rcdenoiption have only this one 
end^ to take from us that strange and earthly life, 
we have gotten by the fall, and to kindle again 
the life of God, and heaven in our souls. Not 
to deliver us from that gross and sordid vice 
called coveteousness^ which heathens can con- 
demn, but to take the whole spirit of this world 
entirely from us, and that for this necessary 
reason, because all thai is in the worlds the lust of 
the fleshy the lust of the eyes^ and the pride oflife^ is 
not of the Father^ that is, not that life, or spirit 
of liie which we had from God by our creation, 
but is of this worlds is brought into us by ourfaU 
from God into the life of this world. And there- 
fore a worldly spirit is not to be considered as 
a single sin, or as something that may consist 
withfome real degrees of christian goodness, 
but as a state of real death to the kingdom, and 
life of God in our souls. Management, pru- 
dence, or an artful trimming betwixt God and 
mammon are here all in vain, it is not only the 

frossness of an outward, visible, worldly be- 
aviour, but the spirit^ the prudence^ the subtlety^ 
the loisdom of ihh world, tnat is our sq>aration 
from the life of God. i^\ 

Hpld this therefore,? isbdemicus, as a cer- 
tain truth, that the he^ejof all heresies is a 
worldly spirit. It is the w^jole nature, and mis- 
ery ot our fall, it keeps up the death of our 
souls, and so long as it lasts, makes it impossi- 
ble for us to be born again from above. It is 
the greatest blindness, and darkness of our na- 
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ttire, and keeps us in the grossest ignorance 
both of heaven and helL For though they are 
both of them within us, yet we feel neither the 
one nor the other, so long as the spirit of this 
world reigns in us. Light and truth, and the 
gospel, so far as they concern eternity, are all 
empty sounds to the worldly spirit. HiB own 
good, and his own evil govern all his hopes, 
and fears, and therefore he can have no relig- 
ion, or be farther concerned in it, than so far as 
it can be made servicable to the life of this 
world. Publicans and harlots are all born of the 
spirit of this world, but its highest births are 
the scribesy the pharisees and hypocrites^ who turn 
godliness into ffain, and serve God for the sake 
of mammon ; these live and move and have 
their being in and from the spirit of this aw'orld. 
Of all things therefore, my friend, detest the s j)ir- 
itof this world, or there is no help, you must live 
and die an utter stranger to all that is divine and 
heavenly. You will go out of the world in the 
same poverty and death to the divine life,in which 
you entered into it. For a worldly, earthly 
spirit can know nothing of God, can know noth- 
ing, feel nothing, tdi»\: nothing, delight in noth- 
ing, but with eart) If ^f ises and after an earth- 
ly manner. Tlie% |t**35/ wwrn, saith the apostle, 
receiveth not the thingSJofthe spirit of God^ they are 
foolishness unto him. He cannot know them^ be- 
cause they are spiritually discerned^ that is, they 
can only be discerned by that spirit^ which he 
hath not Now the true ground and reason of 
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this, and the absolGte impossibility for thenat* 
ural man, how polite, and learned, and acute 
soever he be, is this, it is because all real knowU 
edge, is Ufe^ jov a living sensibiUly of the thing 
that is known. There is no light in the mind, 
but what is the light oflife; so far as our life 
reaches, so far we understand, and Jeel^ and 
know, and no farther. All after this, is only 
the play of our imagination, amusing itself with 
the dead pictures of its own ideas. Now this 
is all, that the natural man, who hath not the 
life of God in him, can possibly do with the 
things of God. He can only contemplate them 
as things /oreign to himself as so many dead 
ideas^ that he receives from books, or hearsay, 
and so can learnedly dispute, and quarrekabout 
them, and laugh at those as enthusiasts, who 
have a living sensibility of them. He is only 
the worse for his hearsay dead ideas of divine 
truths, they become a bad nourishment of all 
his natural tempers : he is proud of his ability 
to discourse about them, and loses all humility, 
all love of God and man, through a vain and 
haughty contention for them. His zeal for re- 
ligion is envy and wrath, fciBs ythodoxy is pride 
and obstinacy, his love ofe is \ truth is hatred 
and ill-will to those, who'^Q to dissent from 
him. This is the constai^t Ijllect of the relig- 
ion of the natural man, whV is under the do- 
minion of the spirit of this world. He cannot 
know more of religion, nor make a better use 
of bis knowledge, than this comes to : and all 
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for this plain reason, because he stands at the 
same distance from a living sensibility of the 
truth, as the man that is born blind does from 
a living sensibility of light. Light must first 
be the birth of his own life, before he can enter 
into a real knowledge of it. Yet so ignorant iS^ 
the natural man with all his learned acuteness 
that he does not so much as know, that there 
isj and must be this great difference between 
real knowledge, and dead ideas of things, and 
that a man cannot know any thing any further 
than as his own life opens the knowledge of it 
in himself. 

The measure of our hie, is the measure of 
our knowledge, and as the spirit of our life 
worHetli, so the spirit of our understanding 
conceiveth. If our will worketh with God, 
though our natural capacity be ever go mean 
and narrow, we get a real knowledge of God, 
and hejivenly truths, for every thing must feel 
that, in which it lives. 

But if our will worketh with satan, and the 
spirit of this world, let our parts be ever so 
bright, our imagina^';ons (ever so soaring, yet all 
our living knowlr/^\v» or real sensibility can 
go no higher, or oh /Vl', than the mysteries of 
iniquity, and the ,\Pf^^of flesh and blood. For 
where our life is, v^ ^ /e, and there only is our 
understanding, anA' that for this plain reason, 
because as life is the beginning of all sensit^ili- 
ty, so it is, and must be the bounds of it ; and 
no sensibility can go any further than the life 

Digitized by VjOOQIC 



181 

goesy^r h^ye any other manner of knowledge, 
than as the manner of its life ie. If you ask 
what lijj^ is, or what is to be understood by it ? , 
It is in itself nothing else but a working wiU^ and 
no life could be either good, or evil, but for 
this reason, becai(se it is a working will : every 
life from the highest angel to the lowest animal 
consists in a working will,, and therefore as the 
will worketh, as that is with which it uniteth, 
so hath every creatureits degree, and kindj and 
manner of life; and consequently as the will 
of its. life worketh, so it hath its degree^ and kindj 
and manner of conceiving, and understanding, 
of liking and disliking. For nothing feels, or 
tastes, or understands, or likea or dislikes, but 
the life that is in us. The spirit that leads our 
life, is the spirit that forms our understanding. 
The mind is our eye, and all the faculties of 
the mind see every thing according to the stale 
the mind is in, U selfish pride is the spirit of 
our life, every thing is only seen^ and felt, and 
known through this glass. Every thing is darky 
senseless, and absurd to the proud man, but 
that which brings food to this spirit. He unr 
derstands nothing, he feels nothing, he taster 
nothing, but as bis pride is made sensible of 
it, or capable of being affected with it. His 
working will, which is tjje life of his soul, liv- 
eth and worketh only in the element of pride* 
and therefore what suits his pride, is his onl^ 
good, and what contradicts his pride, is allf^^if 
evil that M <^^n iteeU or know. His wit* mB 
16 ^ 
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parts, his learning, his advancement^ bis friends, 
his admirers, his successes, his conquests, all 
these are the only God and heaven, that he has 
any living sensibility of. He indeed, can talk 
of a scripture God, a scripture Christ, and 
heaven, but these are only the ornamental fur- 
niture of his brain, whilst pride is the God of 
his heart. We are told, that God resisteth the 
proud^ and giveth srace to thekumbk. This is not 
to be understood as if God by an arbitrary wiil^ 
only chose to deal thus with the proud and 
humble man. Oh no. The true ground is 
this, the resistame is on the part of man. Pride 
resisteth God, it rejecteth him, it turneth frona 
him, arid choos^h to worship and adore some- 
thing else instead' of him. Whereas humility 
leaveth all for Gdd, falls down before him and 
opens all the doors of the heart, for his en- 
trance into it This is the only sense, in 
^hich God resisteth the proud, and giveth 
grace to the humble. And thus it is in the 
true ground, and reason of every good and 
evil that rises up in us ; we have neither good 
n6r evil, but €ls il is the natural effect of the work- 
ings of our own will either with or agaihstGod, 
and God only interposes with his threaten- 
ings, and instru€itions, to* direct us to the right 
use.of our wills, that we may itot blindly work 
ourselves into dekth, instead of life. Bat take 
liqvf^ another instance like thiat already irjeh- 
tlojhiy<J. Look at ia man i^bq^e WrkiW Ivill is^- 
iMwer the power of w^a/A. Jle'Sei^s^afcia hiari^^ 
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and feels, and understands, and talks wholly 
froiQ the liglu and setise of wrath. All his fac- 
ulties are only st>4nany faculties of wrath, and 
he knows of no »«nse or rqason, but that which 
his enlightened wrath discovers to- bina; I hare 
appealed, Aca^emicuSff to these instances, onr. 
ly, to. illustrate, and coafirm that great truths 
which I before asserted, namely, that the worh' 
ing of our wiU^ov the State- of pur life governs 
the state of pur mind,, a^. Xocms the degree and 
manner of our understanding and . knowledge. 
And that as the/rc of our lifeburns^so ia the 
light of our life kindled. And. all thia only to 
shew you the uttereVnpo^^t^iA'if^ of knowing God, 
and divine (ruths till your Ufe is divine, and 
wholly dead to the WiB, and spirit of this worlds 
Since our light .and knowledge c^ be no bet- 
ter, or higher^ than the Mate of our life and 
heart is. Tell me now, do you feel the truth 
of all this ? I say.feel^ because no troth is pos- 
sessed, till you have a feeling, and living sen-* 
fiibility i£\U ^ ^ . : ., 

Acad.:, Oh Sir, you have touched ^y^'^y string 
of liay heart, and 1 now wi^h with the. psalmist^ 
tb^t lihad the wings of a dove^ that Lmightflee 
aw^^y? annJbe at rest, flee away from th« spirit 
of this world, to be at rest in the sweet tran* 
^li^Utj^^Oifialife^borp again! oJf Giod. Youknow^ 
Sir, that in the mprning j|$ift|^tcdd me of a certain 
firg-Btefii tl^ 0^ aji l^Scessitjr ,aiust h^Ah^ begin- 
%ing <^Sifpi|'ilt^ll"4^ife!y4iJ\gave ftj^ittil^tQ-moc- 
irevy;,r4p>spi$^k^/i^ft|if)d, wd r«B[plu,tiojtabeutit^ 
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But you have now extorted my answer from 
me, 1 cannot stay a moment longer. With all 
the sttengtli that 1 have, I tunjrfrom every thing, 
that is not God, and his holy will ; with all the 
desire, delight and longing of my heart, I give 
up myself wholly to (lie life, light, and holy 
spirit of God. Pleased -with nothing in this 
world, but as it gives time, and place, and oc- 
casions of doing, and being that^ which my 
Heavenly Father WouJd have me to do, and be. 
Seeking fo)- no happiness from this earthly fall- 
en life, btit that of overcoming all its spirit, and 
tempers; But I believe, Theophilus^ that you 
had something farther to say. 
- Theoph. Indeed, Academicus, there is hardly 
any knowing, when one has said enough of the 
evil effects of a worldly spirit. It is the canker 
that eateth up alHhe fruits of our other good 
tempers, it leaves no degree of goodness in 
them, but transforms all that we are, and do, 
into its own earthly nature. I^he philosophers 
of old, began all their virtue in a total renun- 
ciation of the spirit of this world. They saw 
with theej^es of heaven, that darkness v^as not 
more coirtrary to light, than the wisdom of this 
World was Cdntrary to the spirit of Virtue; 
tfaerefdre they allowed of «o progress in virtue, 
but so far asaixlan had overcome himseiff and 
thO'Spirit of this woriid; ; : i» ^^..i- 

Thit^ve a divki^ wlidity td ^11 A^ m- 
struotion^, and proved them Ho be' m^slterd of 
true wisddm. But the doct^nTe o^ thexii-bss of 
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df btf iUoi \^ih tbe highe^t^r (he ii^ost ; finishing 

8jt!i<>l^«f ^Hm^l^(y the spiri*^of this world, that 

^^liBimov^^'nxonetcordi Aan all the philoso^^ 

plijr ^Ctohiminoqs writ€jr3, is yet professed by 

(hos^,, nvHofare in more friendship ' with, the 

W:f)vld'». tfcjia was .allowed to the disciples of Py. 

thagoras, Socrates, Plato, or Epictetus. 

,. Nay, if those ancient sages were to start up 

Ma&ngst m with » their diyii^e. wisdom, they 

wx>ul4 bi4 fair to be treated by the sons of the 

gospfeUif npt by sotne fathers of thechqrch, as 

drdao»Qg enthusiasts* i; -, ; , 

! ? Bu* Aca<iem»cus, thi^ iis a standing truth, the 

ivovld eart only love its own, and wisdono can 

only bj? justified <)f her children. The,heaven-> 

born Epictetus told ope of his scholars, that 

ihm he might jf?r*^ Jook upon himself as having 

fuade sothe,true. proficiency in virtue, when the 

warld took bim for a^o/; ^n oracle like that, 

whidb sM^? the wisdom ofthi$\porld isfoolishms$ 

4t>ith God* .. 

IfyoAHras to ask me, what is the apostacy 
of these lasit times, or whence is. all the degen- 
eracy of the present christian church,! should 
place K aH in ^nu^&ridly spirit^ If hcjre, you see 
open wickedness, tlierje Oftly formsiof godliness, 
4f here superficial holiness, political piety, craf- 
tj}' l^rudence, there haughty. «arictity, partial 
^^l^eil^ envi<aus ortbQdj92(y, if.aJmosteTCry where 
you see a jj^wjlh blitidoess, add hardness of 
l)eart, aed the cbin^ch.tradijag with the gospe}, 
$kst visibly^ ^s. the. old Jews, bought; and sold 
16* 
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forms, attd proper fniits of the ' ^0rldly ^jpidk. 
This is the great neif^ with which ttie devil he* 
comes a fisher of men; and be a^sui^ 6f this, 
my friend, that every son of knftn i^ih^his ncf, 
till through, and by the spirit of Christ, he 
breaks out of it. ''' /i 

I say the spirit of Christ, for nothing else can 
deliver him from it Trtist now to ^fiy kind, or 
form of religious observances^ to any number 
of the most plausible virtues, to any kinds of 
learning, or efforts of human prudence, and then 
I will tell you what your case will be, you will 
overcome owe temper of the' world, onb/ and 
merely by cleaving to another. For tipothing 
leaves the world, nothing renounces it, nothing 
can possibly overcome it, but rfngly and solely 
the spirit of Christ. Henc^ it is, that many 
learned men with all the rich furniture of their 
brain, live and die daves to the spirit of this 
world, and can only differ from groite world- 
lings, as the scribes and {>harisees differ from 
publicans and sinners, it is because the spirit 
of Christ is itot the one only thing, that is the de- 
sire of their hearts, and therefore their learning 
only works in and with the^pirit of this world, 
and becomes itself no small part of the vanity 
of vanities. Would you ferther know, Aca^em- 
icus, the evil nature and effects of a worldly 
spirit, you need only lt>ok at tlic^ Messed pow- 
er and effects of Aie spirit of prayer^ for the one 
goes downwards with the sam^ strength, as the 
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othiei^ goes upwards; the. one betrot|)$/ atMl 
weds you to an earthly nature, with tbe^am^ 
certauUy,a8 the other espouses, and unites you 
to Christ and God, and heaven; The spirit of 
prayer, is a pressing forth of the soul out of this 
earthly Irfe^it is a stretching with all its desire 
after the life of God, it is a leaVing, as far as it 
can, all itSQum,spmi; to receive a spirit from 
abovef, to be one lifb^ one love, one spirit with 
Christ in God. • This prayer which is an emp- 
iying itoelf of allits own lusts, and natural tem* 
pehi, and an openir^ itself for the light and love 
of God to enterinto it^is the prayer in the name 
of Christ, to which nothing is denied. For the 
love which God bears to the soul, his eternal, 
never ceasing desire to enter into it, to dwell 
in it, and opeii the birth of his holy word, and 
spirit in itf stays no longer than till the door of 
the heart opens for him. For nothing does, or 
can keep God out of the soul, or hinder his ho* 
!y unSon with it, but the desire of the heart turn* 
ed from him. And the reason of it is this, it is 
because the£/€ of (he soul is in itself nothing 
else but a working wiU^ and therefore wherever 
the willworketh, orgoeth, there and there on- 
ly the jsoulliveth, wl^ther it be in God, or the 
creature. 

Whatever it deiaareth, that; is the Jud of its 
£re, and as its fuel is, so is the flame of its life. 
A will ffiven up to earthly goods, is as grass 
with Nebuchadnezzar^ and has one life with 
the beasts of the field. For earthly desirea 
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For ^be. one only, reason, • why the animals of 
tlii^ world have no. sense, or knowledge ^f God^ 
\^ this, it IS becaase. thej^cauTiot fortp^any othr 
er than earthly desires, ai^dso^. can only hav^ 
an eartWy liie* . Wheo therefore a nian wholly 
turneth hb waridngiwiU to?eai?thly defliires, he 
dies, to tl^e excelknicy -of his natural stale, and 
riiay be said only 4q live and suo^^e,: afid haTe 
his' being ih' the life of this wbrld,'as th^ bea^U 
ha^c.^JEarthly food, &c. only dfesiredi and used 
for the support of theearlhly body, is ^suitabl^ 
fo man's preseiit coiiditk)n,;and the order of 
nature; b^t whfen the desire, the delight^ arid 
longing of the soul,. is set upon earthly thingsi, 
then the humanity Js degraded, is fallen from 
God ; and the life 6f the sotil ia made as earth*- 
ly aiid bestial, as the life of th^ body. For the 
creature can ^be neither higher, nor Idwer^ 
neither better nor worseithaa as the -will work- 
eth. For you are to 6bs«rvb, that the wiH hath 
a divine huA magick power, what it d^sii^th, 
that It tafceth, and of that it eateth B.nd iiveth. — 
Wherever and in whatever the working will 
chooseth to dioeU and delight^ that becotiieth the 
soul's /ofx/, its condiiioHi its '6o(/y, its cfo/ftiw^, and 
habitation. For all these are the true and cer- 
tain effeiits, and plowers'ofth^ wo!?fcing; will. 

Nothing doth, t)!-- can go with a nian into 
heaven, nothing fdloweth him into hellvbut that 
in which the will dwelt, with which it' was fed, 
Bourished, and cbthed, in this life. Ai^d t^is 
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is to be noted well, that death can make no al- 
teration of this state of the will, it only takes 
off the outward, worldly covering of flesh and 
blood, and forces the soul to see, and feel, and 
know what a life, what a state, /ood^ iac/y, and 
habitation^ its own working will has brought 
forth for it. Ob Academicus stop a while, and 
let your hearing be turned into feeling. Tell 
me is there anything in life, that deserves a 
thought but how to keep this working of our will 
in aright state, and to get thatj^unVjr. of heart, 
which alone can see, and know and find, and 
possess God ? Is there any thing so frightful, as 
this worldly spirit, which turns the soul from 
God, makes it a house of darkness, and feeds it 
with the food of time, at the expense of all the 
riches of eternity ? 

On the other hand, what can be so desirable 
a good as the spirit of prayer, which empties the 
soul of all its own evil, separates death and 
darkness from it, leaves j^e^ time^ and the y^orkL, 
and becomes one life, one light, one love, one 
spirit with Christ, and God, and heaven. 

Think, my iriends, of these things, with some* 
thing more than thoughts, let your huhgry souls 
eat of the nourishment of them^ as a bread of 
heaven; and desire only to live, that with all 
tb^ working of yqur wills, and the whoie spirit 
oi^your ininds, you td^ live and die united to 
God; And thus, let thid conversati^i end, till 
Gotf gives to another meeting. 

THE END OP THE SECON0 DIALOGUE. 
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THIRD DIALOGUE. 

Rust. I HAVE brought again with me, gefitle- 
men, my silent friend UumanUs, and upon the 
same condition of being sUent still. But though 
his silenceis the same, y^t he is quite, altered^ 
For this twipnty years I have known him to b^ 
of an even^ cheerful temper, fuU of good nature, 
and even quite cakn and dispassionate in hta 
attacks upon Christianity ; nevefr provoked by 
what was said either against his infidelity, or 
in defence of the gospeL He u^ed to boo^t oi* 
his being free from those sour passions, and re- 
sentments which, he said, were so easy to be 
seen in many, or most defenders of ih^ gospel 
meekness. But now he is morose, p^evi^, and 
full of chagrin, and seems to be as uneasy with 
him^e]f, as with every body else ; whatever he 
says,^s r^sh, satirical, and wrathful. I tell him» 
but he will not owe it, that his.case is this. The 
truth has tou,ched him% but it is only so far as 
to be his. tanmnior. ,It is only. as welcome to 
him, as a ifuefthsii h^s iak^a frc^ him all his 
richesi, goods jand armour, whereit) he truMed. 
The Christianity h^. usedlO;op{)6$# is vanished) 
aad therefoile all the westpQmJif k^lsf^m^iit^ 
are dropt Qut of Jxi§ ha^ds. : Itjioyy J^ppeajls to 
stand upon another gr^^ndi. to, ha^ve^^^x^e^ptfe 
bottomland better ^atur^, (h%n wh^^t he imag- 
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ine3, and therefore he, and his seheme of infi- 
delity are quite disconcerted. But though his 
arguments have thus lost ail their strength, yet 
his heart is left in the state it was, it stands in 
the same opposition to Christianity, as it did 
before, and yet without any ideas/ of his brain 
t6 support it. And this is the true ground of 
his present uneasy, peevish state of mind. He 
has nothifignow to subsist upon, but the reso- 
lute /hardness of his heart, his joncfe, fki\d obstinacy. 
These he cannot give up by the force of his 
reason, his heart cannot bear the thoughts of 
such a sacrifice, and yet he feels and knows 
that he has no strength left, but in a settled 
hardness, pride and obstinacy to continue as 
he is. - ' ■ These, 1 own, are severe and hard 
words, but hard as they are, 1 am sure Huma- 
nus kno\^8, that they proceed from the softness, 
and affection of my heart toward him, from a 
compassionate zeal to shew him where his mal- 
ady lies, and the necess^ity of overcoming him- 
self, before he can hav* the blessing of light, 
and truth, and^peace. Though it is with some 
reluctance, yet I have chosen thus to make my 
neighbour known both to himself, and to you, 
that you inay speak of siich matters, as may ^ 
give the best relief to the state he is in. 

THieoph.. Indeed JRusticus,! much approve of 
the spirit, you have here shewn, with regard to 
your friend, and hope he will take in good part^ 
all that you have said* As for me I embrace 
him with the tiinftost: tenderness of afiec tiun^ I 
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feel and compassionate the trying >tate of his 
lieckrty and have only this one wish^ that I could 
pour the heavenly ^ater df meekness, and the 
oil of divine love into it. Let us force him to 
know, that we are the messengers of divine love 
to him, that we seek not ourselves, nor our own 
victory^ but to make him victorious over his 
own evil, and become possessed of a new life 
in God. His trial is the: greatest and hardest 
that belongs to human nature. And yet it is 
absolutely necessary to be undergone. 

Nature must become a torment and burthen 
to itself before it can willingly give itself up to 
that death, through which alone it can pass in- 
to life. There is no true and real conversion^ 
whether it be from infidelity, or any xkther life 
of sin, till B man comes to know and feel, that 
nothing less than his whale natures is to be part- 
ed with, and yet finds in himself nopossibiUty of 
doing it. This is the inability, that can bring 
us at last to say with the apostle when lamti^eafc 
then lam strong. This is the distress, that stands 
near to the gate of life, this is the despair, by 
which we lose all our 'own life, to find a new 
one in God. For here, in this place it is, that 
Jhith wad hope^ and true seeking to God, and 
Christ are born. But till all is despair in our- 
selves, till all is lost, that wq had any trust in, 
as our own, till then, faith and hope^ and turn- 
ing to God in prayer, are only things learnt, and 
practised by rule and niethml^ hnt they are not 
born in: us» are not Avrng^ qualities qjl the new 
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birth ; till we have done feeling any trust, or 
confidence in ourselves. Happjr therefore is it 
for your friend Humanus, that he is come thus 
far, that every thing is taken from bim^ on which 
he trusted, and found content in himself. In 
this state, one sigh, or look, or the least tufning 
of his heart to God for heljp, would be the be- 
ginnings of his salvation. Let us therefore try 
to improve this happy moment to him, not so 
much* by arguments of reason, as by the arrows 
of that divine love, which overflows all nature, 
and creature. 

For Humanus, though hitherto without Christ 
is still wilhih the reach of divine love; he be- 
longs to God, God created him for himself, to 
be an habitation of his own life, light and holy 
spirit, and God has brought him and us togeth- 
er, that the lost sheep may be found, and 
brought back to its heavenly shepherd. 

Oh, Humafius, love is my bait, you must be 
caught by it, it will put its hook into your heart, 
and force ybu to know, that of all strong things, 
nothing is so ^trong^ so irresistible as divine 
love. 

It brought forth all the creation, it kindles 
all the life of heaven, it is the song of all the an- 
gels of God. It has redeemed all the world, it 
seeks for every sinner upon earth, it embraces 
all the enemies of God, and from the beginning 
to the end of time, the one work of providence^ 
is the one work ojf love. : 

■ 17 ~ :'' 
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Moses and the prophe^ts, Chriat s^nd bis apas^* 
ties were all of them messengers of divine love^ 
They came to kindle a fire oa earth, and 
that fire was the lote which burns in heaven. 
^sk what God is ? His nan^ is lpv.?,.he is good, 
the perfection, the peace, the joy, the .glory a«d 
blessing of eYery life. Ask wh^t Chpist fe ?. He 
is the miiversal reniBedy of.aU evil broke, forth 
in nature and creature, he is the destructipo ^ 
misery, sin, darkness, death, and hejl. Hp is 
the resurrection and life of all fallen nature. — 
He is the unwearied compassion, the long-Buf- 
fering pity, the neverrpeasing^ mercifulnes^s of 
Gqd'^to e^ery want^apd infirmity of hpman na- 
ture., - \.^ .. ., / i ,.. ^ ; i .. ; 

. He is tbe breathing fprth of the. heart, Jife, 
and spirit of God into all Jhe dead race of Ad- 
am. He is the seeker, the finder^ the restorer 
of all that was lost, and dead to the life of God. 
He is the love, that frpm Cajn. to the end of 
time, pr8tysfor:all,Us ,murderers,::the lov.e that 
willingly suffers and dies €>mong thieves that 
thieves may have a life ^ith him in paradise. 
The love that visits publicans, harlots, and sin- 
ners, that wants, and ^lec^s to forgive, where 
most is tp be forgiven. : ^ 

Oh, my friends, let us surround and encom- 
pass Humanus, with these, flames of iove, till he 
cannot make hi^ escape from them, but must 
becoQ)^ a willing victim to their power* For 
the universal God is universal love, all is'loye, 
but that which is hellish and earthly. All re- 
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ligion is the spirit of love, all tts'gifts and graces 
are the gifts and graces of lo>*e, it has no breattf, 
no life, but the life of Iov6. Nothing exalts, 
nothing purifies, but the fire of love, nothing 
changes death into Irfe, earth into heavferi,' mert 
Into angels, but love alone. Lovfe breathes th% 
^trtY of God^ itsitords and works ai-e the ihspi' 
ration of God; It speaketh hot of itself, but the 
w^rrf, the etertifel word of God speaketh in it; 
f6i* all that love speaketh, that God speaketbi 
be<;a4jse love is God. Love is heaven revealed 
in the soul, it is light, and truth, it is infallible; 
it has no errou^s, for alt^rrours are the want of 
lOfre. Love has tid more of' pride, than light 
hfts of darkness,* it stand6;and biears all its fruits 
from a depth, and root ^of hnmtlily. Love is of 
no sector partj, it neither makes, nor admits- dl" 
any bounds, you may as easily enclose the light, 
or shut up the air of the ^Hjrkl into otte place; 
as confine love to a sector party. It lives in the 
liberty^ the unwersalitiiyibe impariiatttif o( bezveii. 
Itbelieves in one; holy, catho!ickG9d,the God 
ofallspii-itsvi^ Unites and joins with the catbo^ 
lick spirit of tb^ one God, who nnites with all 
that is good, and is meek, patient, weH-wishingi 
afad long*«uflfering over all the evil that is in na- 
ture and creature. Love, Kke the spirit of God, 
rideth upon the wings of the wind, and is in 
union, and communion with all the saints that 
are in heaven^ and on earth. Love is/qaite pure, 
it hath no by-ends, it seeks not its own, ithab 
but one will^ and that is, to give itself into every 
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thing, and overcome all evil with good. Last- 
ly, love is the Christ of God, it cometh down 
frooi. heaven, it regenerateth the soul from 
above, it blotteth out all tranfigressions, it tak- 
(^th from death its sting, froiQ the devil his 
powers and from the serpent his jpoison. It 
bealeth all the infirmities of pur earthly birtb, it 
gives ej€s to the blind^ ears to the deaf, and 
makes the dumb to; ^p^ak; it cleanses the le- 
pers^ and casts out devils, and puts man in para* 
dise before he dies. It liveth wholly to the will 
of him, of whom it is born, its m^at apd drink is, 
to do the will of God. It is the resorrectjcn 
and life of every divine virtue, a fruitful mother 
of true humility, boundless benevolence^, un- 
wearied patience, and bowels of comjpassion. 
This, Rusticus, is the Christ, the salvation^ the 
religion of divine love, the true church of God, 
where the life of God is found, and lived, and to 
which your friend Humanus is x^alled by us.-^ 
We direct him to nothing but the inward life 
of Christ, to the working of the holy spirit of 
God, which alone can deliver him from the 
Civil that is in his own nature, and give him a 
power to become a son of God, 

Must. My neighbour has infinite rcmson to 
thank you for this lovely draught you have 
given of the spirit of religion ; he cannot avoid 
being aflfected with it Sut |)ray let us now 
bear, how we are to enter into this religion of 
divine love, or rather what God has done to in- 
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troditice tis hito it, and niake tis partakei^ again 
trf Ms divine natui:e. 

^ ^ 'Meoph. The^rst yvk}tk^ or beginning of this 
redeeming \oVe of God^ is in that Immanuel; or 
<3od with us, given to the first Adam, as the se68 
^fihtwomtmy which in him, aiid'all his pc^t^rl- 
■tv, should i^ruise the he^d, and ov^rcoiheth^ 
hfe^f the serpent in onr ^Iteti na^re. This ife 
-loV0 iftd^eti, because it is nniv^rsdrt, «nd -redch- 
es erefy bij^aneh of the human tree, from^f be 
first to the la&t man t4ial grows from it. Miser- 
ably aslnankind are divided, and aH at war 
with one anotiier, eve^y one appropriating God 
to themselves, yet they all have but onie Obd, 
who is the spirit of all, the life of 'all, ctnd *he 
Icfverof all. Men may divide themselvei,'t<^ 
have<3od to theiiciselves, they Bftay-hate aifi(lpfei*i 
^ecute one another for GodV sftke ; but this -Is 
fit blessed^ tre^b, tHdt neither thcHbaWf^ her the 
dialed can be divided from the^otte^ h^, Icfaf ho- 
^^ofc'Godii who with aw uAa^Herable me^ness; 
'4Jweetiieys^ patience, and good will towards alii 
yvsiufw all, calls them allt redeeind- them a)l^ 
•and comprebetids aUin the outstretched'^rms 
4rf:IAst 'C^tbrfiGk love. Ask ■ not^<*ei^ore hb^ 
ii»eisballiehterinto^this religion of IcfVe, and ^^- 
vatietn^ior it is itself entered intens, it has taken' 
fuo^sdssioti of u9, fromUhejbe^nhiiig. Jt is M-f 
mdntiM mev^ry vbiiman^sc^l, it lies ^^Wtr^fea^i^e 
.olhesiv^ mA eteniitv ill us ; i^^cannot be di- 
h?tided' ftom^ife-By the poWei* of mlin< we'csbilbf 
^6^ it aurwIinGB,k:triil never teftve ig^nor^jhi:* 
17* 

Digitized by VjOOQIC 



198 

sake OS) till >yith our last breath we die ki the 
refusal of it This is the ppen.g^te of aw re-* 
demption, we have bot far to go tp find it. It is 
every man's own treasure, it is a root of heav- 
en, a .seed of God, sown into our souls by the 
word of God, and likeia small grain of mustard 
aeed, has a power of growing to bt^ a tree of 
life. Here, my friend, ymi should onqe lor all, 
mark and observe, a&Aere and ^^^ the ttriiena- 
t»^ of religion is, for here it i& plainly ahewn 
you„that its /22tic€ is within, its work abd efiect 
i^ wUhdn^ its glory, itBk lite, its perfection is all 
ifithin ; it is merely and solely the raising a 
neif life, new love, and a new birth in the in- 
ward spirit of our hearts. Religion (which is 
folely to restore mail to his first and right state 
in G^) had its, beginning, and first power freixi 
fke»eed of the woman, the treader (»;^the fier- 
pent^s head, and therefore all its prepress from 
its b^gijwin^ to its « last imisbed wqrk, is and 
xan be nothing else, but the growing power und 
victory of the #««rf^^ womcm, over all the evil 
brought by the serpent into human nalure. — 
Fertile Bet^ of the Vvopiah is Ibe spirit, and 
p.oii<er,MS^ K|e of God, givjen,. or: bi^^thed 
again into man, to be the miser ^d redeemer 
^ that fir^t life, whijch he had lost* This was 
the ^i^'tee^/ nature of religion in its first begin- 
tung) ^d this alone is its v^Me* nahi» la .the 
end oftiiAe; it is nothiro^ else« tuit thepow^r, 
an4 life^cuad spirit of God, as Fatheff jSm, and 
Mo^^rif^ workingf «ar^ting, and jneidvinff lillb 
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imihie laUeii soul, and driving all ii0 evil out of 
it- .Thift is4be true rock, on which Ihe church 
of Chri«i\id built, this is the one ekureh^ out of 
which there is no teivation; and against whicb 
the gates of bell can never prevail. 

Here therefore we are come to this firm con- 
clusion, that let religion have ever so many 
dkapes^ formSiy or refohnations^ it is no true divine 
sernie^BO.moper foorskqf of God^ h^ no good 
in it, can do no good to man^ can remove uo 
evil out of him, raise no divine life in him, but 
so far as it server,' worships^ conforms^ and gives 
ite^f up to this o/>6ra/f on < of the holy triune 
God, as livhig and dwelling in ihe soul. Keep 
close to this idea of religion, as an inward, spir- 
itual life in the soul, obi^erve all its works with- 
in you, the death and life that are found there; 
seek for no good, no comfort, but in the in\^td 
awakening of all that is holy and heavenly ip 
your heart, and then so much as you bave of 
this inward religion, so much you have of n 
tgaI salvation; For salvation is only a victory 
o^f naAure^ so far as you resist and renounce 
your own vain, selfish, and earthly nature, so 
far B» you overcome all your ov^ natural tem- 

1>6rs of the old man, so far God enters ioto you, 
iriesy and operates in you; be is in you the 
li^it, life, and the spirit of your soul, and you 
are ia bim ^at new creature^ that / worships 
bim in spirit and in tf utb^ For divine worship, 
OF service is, and can be only performed, by 
hm^Uke tninded with CSfarist^ Botbiiig worsbipi 



y Google 



200 

God, but the spirit of Christhis' b6l<>vied *S6«, 
in whora^eiisiW^ll pleased; THlsr is as' tri*^, 
as tiiat noimnha^knktmthtFaihkt^liMt^^ 
CFucT he. i0 iohotri the Sm 'teveakikhim. Vi'iJ^dk> »ow 
at any thing's^ r&Jigi4oti, ior divii»e ©ervice, bbt 
a stnct, nnciriDg conformity to thd: Hfie,* and 
spirit of Christ, and- then though eriei^y day wars 
• full of burnt offerings, and* sacni&ce©^ yet you 
would be o^lyiikfe those religh^nwts, '*«?hc> oteett? 
•^Mar io God txiiih thek lip$^ bui ttmnhewtt^memfm 
^romhim, ' '■'■■ ^ •.■•■•• ■ ; '•;♦•''.'..;..■. 
For the heart 16 always^far from God, tinless 
the spirit of Christ be alive in it, But no one 
lias^ the living spirit of»€hrist, but lie Mho inaM 
his conversation waiteth, as be walked. Con- 
sider these v^^ords of the apostle, my liHle ^itil- 
: 4feH^ 'of i^k^m liir&vd in 6ir4h^ Ml &hmt^ 6e/brm^ 
^dinyoti.^' TMs is the sum tc^tal of ?aHv aad if 
4hiS is "wanting all is wanting* Again, sayseiie/^ 
'ts not d Jm\ t&kicH is one- ouhvardly. Qinimmis^ 
hnis n&thmgiiCmd uneircumcision u nothings iutthe 
netd creatuye is aU. -Nay see hoiv much £iriher 
he €«ftrries this paint, in the foHowing ^o^rde, 
ihough I speftkwUh this*- fongiies of nrnt &sml ungds^ 
though' I htm ihe^tofprojJteetf^ thou^ Ifmoe^ off 
fmth^ s^ that! c^uki rkni^vc mountnimi &c. andhasf 
not cftw^Yy (that is, have aot tbespirit bfCbmt) 
itprhp€thim nothing.' Fo| by.^fcftr%.4iere,:!tfee 
^Lpdstle m^aiis neither mowe nqr lctes,:*Kat«tricfe' 
4y that "same ihing^ whieh' kk other: placeb^.'be 
calk the new tr&dime^ 'Christ'Jbrmed in »i]B;,v«Dd 
our toeing led by tbee^ritiofC^iii^t ^^Accofd^^ 
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ing to the apostle, nothing availetbbut the neui 
creature^ nottiing ayaileth but. the spirit of chari* 
iy here deBCjribed ; therefore this charity, and 
the new creature, are.only two different expres* 
Slops of one and the same thing, viz. the birth 
and ^ma/t(mo^ Christ in us. Thus saith he, 
if any man h^ve not the spirit of Christ : He u 
none of his, nay though he could say of himself 
(as our l^ord, says many will) have 1 not proph- 
esied iatbe name of Christ, cast outdevils^and 
done many wonderful works, yet such a one, 
not beifig led by the spirit ^ Christy is that very 
man, whose high state, the. apostle makes to be 
si mere notbin^, because he hath not that spirit 
of charity, which is the spirit of Christ. Aga^ 
th^rei^^^o i^ondemnation to those^ who are An Chrjst 
Jesus, therefore to be in Christ Jesus, is to 
have that spirit of charity, which is the spirit, 
9nd life^ and goodness of all virtues. Now here 
yoo are to observe, that the apostle no more 
rejiecta <ill ofitwimi religion, wh^nhe says cir^ 
tumeision is nothing, than he rejects prophesying^ 
&&A faith, and edms-giving, wben.he i^ays . they 
propt nothing ; he only teaches this solid truths 
tt^t the kingdom of God is ivithin us, and that 
it all consists in the state oi our heart, and that 
therefore all outward observaiices, all the most 
specious virtues, profit nothing, are of no valne^ 
unless the hidden man of the heart, the new 
creature, led by the spirit tif Christ be the doer 
of them. 
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Thus, says he^ ihey who ate led by the spitit of 
God are the sons of God. And therefore none 
else, be they who, or where, or what they will, 
clergy, or laity, none are, or can be eons of God, 
but they who give up themselves entirely to the 
leading and guidance 'of the spirit of God, 'de- 
siring to be moved, inspired and go^ertted 
splely by it. 

Again, wt are df the drcumcisibn^ u?hc^ worship 
Godin the spirit ^ and to shew that thfe is not a 
vain pretence,, he says in another place, the 
mamjestatioh of the spiHi is given io every 7nant4 
profit withal -. Therefore no profit froth any thfeig 
€lse, all preaching and hearing is vain^ and aU 
|>reacher6 and bearers stand cfaslrgelftble ivith 
the variity of their religious perfomoranceB, who 
think of pleaching, or hearing pr<^te6/y, any 
other way, or by any other power, tiian in and 
by the holy spirit of God dwelling and working 
in them. Thus again, if 4he spirit of him., who 
raised Jesmfrdfn the dead^ dtdeU in\mu^ hetd^shflU 
^iiicenifou^riiortat bodies by his spirit^ whkh 

fid, either for biddy or 86q1, biit. by the holy 
spirit dwelling ]i> them. * A^osnytitmugh Mm we 
both havt access by one spiriHO' 4he Father ,• 4here^ 
fore this (me spirit is the oiJy wray to God, and 
ealvation. ThuA.does all scripture bring «8 to 
this conclusion, that^all religion is but^a dead 
tvork, unldss it be the woii ^f the spitit of God, 
and that sacraments, prayers, singing, preach* 
ing, hearing, are only so mai^ ways of being 
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(ervejpA in the spirit, and of giving up ourselves 
more and more to the inward working, enligbt- 
ening, .guickening, sanctifying spirit of JGod 
within us; and all for this end, that the/a// may 
be. taken, froffi, us, thot death may be swallowed 
up in victory, and a true, re^l, Christ-like na- 
ture fprmed in us, by the same spirit, by which 
it w^s jTormed in the »holy Yiiigm Mary, Now 
for. the. true ground apd. absolMte necessity of 
thus turning wholly and solejy to the spirit of 
God, you need only know this pla^n truth ; 
napi^ly,; that the, spirit of God^ the spirit of sa- 
tan, or the spirit of this world, are and must b^, 
the 9ne or the other of them, the co^/frtwa/ lead- 
er, guide, and inspirer of every thing that lives 
in nature. There is no going out from some 
one^ of these ; the moment you cease to be mov- 
ed, quickened, and inspired by God, you are 
infallibly ipovjiig and directed by the spirit of 
satap, ;Qr the world, or by both of them. And 
the reason is, because the soul of man is ^spir* 
t^^and a lif^^ that in its whole being is nothing 
elseJbut a birth both of God and nature, and 
therefore every moment of its life must live in 
some union and conjunction either with the 
spirit of God governing nature, or with the spir- 
it of nature fallen from God, and working in it- 
self-, As creatures therefore, we are under an 
absolute necessity of being under the motion, 
guidance, and inspiration of some spirit that is 
inpJ^e and greater than our own% All that is put 
ip onr own power, is only the choice of our kad^ 
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er, but led and moved we must be, and by that 
spirit to which we gire up ourselves, whether 
it be, to the spirit ofGod, or the spirit of fallen 
nature. To seek therefore to be always under 
the inspiration and guidance of Ood's holy spir- 
it, and to act by an immediate power from it, is 
not proud enthusiasm, but as sober and humble 
a thought, as suitable to oqr state, as to think 
of renounclrigj^ the world, and the devil. For 
they never are, or can be renounced by us, but 
66 lar as the spirit of God is living, breathing, 
and moving in us. And that for this plain rea- 
son, because nothing is contrary to the spirit of 
satan and the world, nothing works, or can work 
contrary to it, but the spirit of heaven. 

Hence our Lord said, he that is not with me is 
against me, and he that ^athgreth not with meiscai- 
tereth ; plainly declaring, that .not to be with 
him and led by his spirit, is to be led by the 
spirit of satan and the world. Ask now, what 
hell is ? It is nature destitute of the light and 
spirit of God, and full only of its own darkness, 
nothing else can make it to be hell. Ask what 
heaven is } It is nature quickened, enlightened, 
blessed, and glorified by the light and spirit of 
God dwelling in it. What possibility therefore 
can there be, of our dividing from hell, pr part- 
ing with all that is hellish in us, but by having 
the life, light, and spirit of God living, and 
working in us. And here again, my friends, 
YOU may see in the greatest clearness, why noth- 
ing is available, nothing is salvation, but the 
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every thing else but this birth, and life h( the 
spirit, is only the spirit of satan, or the spirit 
of this world. Have you any thing to object 
to these things ? 

jScad. Truly sir, all objections are over with 
me; you have taken from me every difficulty, 
or perplexity that I bad, either about religion, 
or the providence of God. 1 can now look 
back into the first origin of things with satisfac- 
tion, I have seen how the world and man began 
to be, in a way highly worthy of the divine wis- 
dom, and how they both came into their present 
condition, and how they both are to rise out of 
it, and return back to their fir&t state in a glo- 
rious eternity. It now appears to me with the 
utmost clearness^ that to look for salvation in 
any thing else, but the light of God within us, 
the spirit of God working in us, the birth of 
Christ really brought forth in us, is to be as car- 
nally minded, as ignorant of God, and man, and 
salvation, as the Jews were when their hearts 
were wholly set upon the glory of their iempk' 
service and a temporal saviour to defend it, by a 
temporal power. For every thing but the light 
and spirit of God bringing forth a birth of 
Christ in the soul, every thing else, be it what 
it will, has and can have no more of salvation 
in it, than a temporal^ fightiffg saviour. For 
what is said of the impossibility of the blood 
of bulls and of goats to take away sins, must with 
the same truth be said of all other outward^ 

18 
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creaturely things, they are all at the samd dis- 
tance from being the salvation of the soul, and 
in the same degree of inability to take away 
sins, as the blood of bulls, and goats. 

And all this for this plain reason, because the 
soul is a spirit breathed forth from God himself, 
which therefore cannot be blessed but by hav- 
ing the life of God in it, and nothing can bring 
the life of God into it, but only the light and 
spirit of God, Upon this ground I stand in the 
utmost certainty, looking wholly to the light 
and spirit of God for an inward redemption 
from all the inward evil that is in my fallen na- 
ture. AH that I now want to know is this, what 
I am to dp, to procure this continual operation 
of the spirit of God within me. For I seem to 
myself,, not to know this enough; and I am also 
afraid of certain delusions, which 1 have heard 
many have fallen into, under pretences of being 
led by the spirit of God. Pray therefore, The- 
opbilus, give me some instructions on this head. 

Rmt Pray gentlemen, let au unlearned man 
speak a wovA h^i?e. Suppose, Academicus, you 
had a longing, earnest desire to be governed by 
a spirit oi phinness and sincerity in, your whole 
conversation. Would tljiis put you upon asking 
for ar/, and rules^ and,mc/Aorfy, or consulting some^ 
learned ma^n, or biM)k, to. direct you, and ke^p 
you from delusipo? Would you not know and 
feel ip yourself that, your own earliest deajre, 
and love pf sincerity and plainness, and your 
own inward aversion to every thing that was 
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contrary to it, must be the one only possible 
way of attaining it, and that you must have it in 
that degree, as you loved and liked to act by it ? 
Now there is no more of art^ or any secret re- 
quired to bring, and keep you under the direc- 
tion of the spirit of God, than under the spirit 
of pld,inness, and sincerity. The longing earn- 
est desire of the heart, brings you into the safe 
possession of the one, as it does of the other. 
For it has been enough proved, th^l the spirit 
of prayer forms the spirit of our lives, and ipvery 
man liv^s as the spirit of prayer leads him. 
Nay every prayer for the holy spirit, is the spi- 
rit itself praying in you. For nothing can turn 
to God, desire to b^ united to him, and govern- 
ed by hitn, but the spirit of God. The iitpos- 
sibility of praying for the spirit of God in Vain, 
is thus shewn by our blessed Lord, if ye being 
)Bvil know hotv to give good gifts rmto your children^ 
how much more shall your hmi)enly father^ give tht 
holy spirit^ to those ihctt ask for it. But i herd 
istop. 

Jlcad. 1 do not know how to understand what 
RustiCus has said. F6r do not all good chris- 
tians daily pray f6r the spirit of God, yet how 
few are led by it ? Pray Theophilus, do you 
speak here. 

Theoph. People may be daily at the service 
of the church, and read long prayers at home, 
in which are many petitions for the holy spirit, 
and yet live and die, led and governed by the 
spirit of the world. Because all these prayers, 
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whether we hear them read by others, or read 
them ourselves, may be done in compliance 
only to duties, rules, and forms of religion, as 
things we are taught not to neglect, but being 
only done thus, they are not the true, real 
working of the spirit of the heart, nor make 
.any real alteration in it. But you are to ob- 
serve, that Rusticus spoke of the spirit ofpray- 
«r, which is the heart's own prayer, and which 
has all the strength of the heart in it And 
this is the prayer, that must be affirmed to be a/- 
ways effectual, it never returns empty, it eats 
and drinks that, after which it hungereth, and 
thirsteth, and nothing can possibly hinder it 
from having that, which it prays for. This we 
are assured of from these words of truth itself; 
blessed are they that hunger and thirst after right- 
eonsness^for they shall be filled. But this blessed- 
ness could not belong to hungering, if the truly 
hungry and thirsty could ever be sent:^ empty 
away. Every spirit necessarily reaps that which 
it soweth, it cannot possibly be otherwise,it is 
the unalterable procedure of nature. Spirit is 
the first power of nature, every thing prfceedf 
rom it, is bom of it, yields to it, and is governed 
by it. If the spirit soweth to the fleshy it reap- 
eth that corruption which belongs to the flesh, 
if it soweth to the spirit, it reapeth the fruits of 
the spirit, which are eternal life. The spirit of 
prayer therefore is the opener of all that is good 
within us, and the receiver of all that is good 
without us, it unites with God, is one power 
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with him, it works with him, and drives all that 
is not God, out of the soul. The soul is no 
longer a slave to its natural impurity, and cor- 
ruption, no longer imprisoned in its own d^ath 
and darkness, but till the fire from heaven, the 
spirit of prayer is kindled in,it. 

Then begins the resurrection and the life, 
and all that which died in Adam, comes to life 
in Christ. Ask not therefore, Academicus, 
what you are to do, to obtain the spirit of God, 
to live in it, and be led by it ; for your power 
of having it, and your measure, of receiving if, 
are just according to that faith, and earnest- 
ness with which ^ou desire to be led by it. 
For the hungry spirit of prayer, is that faith to 
which all things are possible, to which all na* 
ture, though as high as mountains, and as stiff 
as oaks, must yield and obey. It heals all 
diseases, breaks the bands of death, and call^ 
the deaiJ out of their graves. Look at thfe 
small seeds of plants, shut up in their own dead 
husks, and covered with thick earth, and see 
how they grow. What do they do ? They 
hunger and thirst after the light, and air of thi^ 
world. Their hunger eats that, which thef 
hunger after, and this is their vegetation, if 
the plant ceases to hunger, it withers and dies, 
though surrounded with the air and light of 
this world* 

This is the ff u« fiature* of th6 spiritual life;, 
i< i§^ as fruly a tegetdtion^ aS that of pfaiits, and 
ftftthittg trot ite am hungi^f cfiti heljT ft (6 fhd 
18* 
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trueibod of its life. If this hunger of the soul 
Geaseth, it withers and dies, though in the midst 
of divine plenty. Our Lord, to shew us, that 
the new birth is really a state of spiritual veg- 
etation, compares it to a small grain of mus- 
tard-seed, from whence a great plant arises. 
Now, every seed has a life in itself, or else it 
could not grow. What is this life? Itisnoth^ 
ing else but a hunger in the seed after the air 
and light of this world, which hunger being 
met and fed by the light and air of nature, 
changes the seed into a living plant. Thus it 
is with the seed of heaven in the soul, it has a 
life in itself, or else no life could arise from it. 
What is this life? It is nothing else but a hun- 
ger after God, and heaven, which no sooner 
* stirs, or is suffered to stir, but it is met, embra- 
ced ^ and quickened by the light, and spirit 
of Ood, and heaven, and so a new man in 
Christ, is formed from the seed of heaven, as a 
nyw plant from a seed in the earth. Let us 
'Suppose now, that the seed of a pls^nt, had 
sense and reason^ and that instead of continual- 
iy hungering after, and drawing in, the virtue 
of the light, and air of our outwai^ nature, it 
should amuse and content its hunger with rea- 
somng about the nature of hunger, and the 
di0erent powers and virtues of light and air, 
must not such a seed of all necessity wither 
away, without ever becoming a living plant? 
Now this is no false similitude of the seed o£ 
life in man; man has a power of drawing all 
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the virtue of heayen into himself, because the 
seed of heaven is the gift of God in his soul, 
which wants the light and spirit of God to 
bring it to the birth, just as the seed of thei 
plant wants the light and air of this world ; it 
cannot possibly grow up in God, but by taking 
in light, life and spirit from heaven, as the crea- 
turesof time take in the light, and life, and spirit 
of this world. If therefore the soul instead of 
hungering after heaven, instead of eating the 
flesh and blood of the Christ of God, contents, 
and amuses this seed of life with ideas, and no- 
tions, and sounds, must not such a soul of neces- 
sity witherand die, without ever becoming a liv- 
ing creature of heaven ? Wonder not therefore, 
Academicus, that all the work of our salvation, 
and regeneration, is by the scripture wlioUy con- 
fined to the operation of the light and spirit of 
God livings and working in us. It is tor the 
same reason, and on the same necessity, that 
the life and growth of the 9reatures of this 
world, must be wholly ascribed to the powers 
of this world living, and working in them. Nor 
does all4his in the least degree, make a man a 
machine^ or without any power with regard to 
his salvation: He must grow up in God, as the 
plants grow in this world, from a power that is 
not his own, as they grow from the powers of 
outward nature. But he differs entirely from 
the plants in this, that an uncontrolable will, 
which is \m own, must be the leader and be- 



y Google 



212 

pinner of his growth either in God, or nature. 
It is strictly true, that all man's sakation de- 
pendeth upon himself, and it is as strictly true, 
that all the work of his salvation is solely the 
work of God in his souL All his salvation de- 
pendeth upon himself^ because his will-spirit^ 
has its power of motion in itself. As a will, it 
can only receive that which it willeth, every 
thing else is absolutely shut out of it. For it 
is the unalterable nature of the will, that it can- 
not possibly receive any thing into it, but that 
which it willeth, its willing, is its only power 
of receiving, and therefore there can be i>o 
possible entrance for God, or heaven into the 
soul, till the will-spirit of the soul desi^reth if, 
and thus all man's salvation dependeth upon 
himself. On the other hand, nothing can cre- 
ate, effect, or bring forth a birth, or growth of 
the divine life in the soul, but that light and 
spirit of God, which brings forth the divine life 
in heaven, and ajl heavenly beings.- And thus 
the work of our salvation i& wholly and solely 
the work of the light, and spirit of God, d welt- 
ing and operating in us. Thus, Academieu^, 
you see that God is all; that nothing, but his 
life and working power in us» cdn be our sal- 
vation, and yet that nothing but the spirit of 
prayer^ cain make it possible for us to have it, o^r 
be capable of it. And therefore neither yotlf, 
ftor atfiy other human soul can be without the 
ctperatioii of the tight and spii^il of 6od ki H^ 
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but because its vnllspirU or its spirit of prayer^ 
is turned towards something else, for we are 
always in union with that, with which our will 
is united. Again, look, Academicus, at the 
light and air of this world, jou see with what 
a freedom of communication they overflow, en- 
rich and enliven every thing, they enter every 
where, if not'hindered by something, that with- 
stands their entrance. This may represent to 
you, the ever overflowing free communication 
of the light, and spirit of God to every human 
soul. They are every where, we are encom* 
passed with them, our souls are as near to them, 
as our bodies are to the light and air of this 
world, nothing shuts them out of us, but the 
will and desire of our souls, turned from them, 
and praying for something else. I bslj praying 
for something else, for you are to notice this, 
as a certain truth, that every man's life is a 
continual state pf prayer, he is no moment free 
from it, nor can possibly be so. For all our 
natural tempers, be they what they will, ambi« 
tion, covetousness, selfishness, worldly-minded- 
ness, pride, envy, hatred, malice, or any other 
lust whatever, are all of them in reality only 
so many different kinds, and forms of a spirit 
of prayer, which is as inseparable from the 
heart, as weight is^rom the body. For every 
natural temper is nothing else, but a manifesta- 
tion of the desire, and prayer of the heart, and 
shews us how it works, and wills. And as the 
heart worketh and willeth, such, and no other 
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is its prayer. All else is only form, and fiction, 
and empty beating of the air. If therefore the 
working desire of the heart is not habitually 
turned towards God. if this is not our spirit of 
prayer, we are necessarily in a state of prayer 
towards something else, that carries us from 
Uod, and brings all kind of evil into us. For 
this is the necessity of our nature^ pray we 
must, as sure as our heart is alive, and there* 
fore when the state of our heart is not a spirit 
of prayer to God, we pray without ceasing to 
some or other part of the creation. The man 
whose heart habitually tends towards the rich- 
es, honours, powers, or pleasures of this life, is 
in a continual state of prayer towards all these 
things. His spirit stands always 6ent towards 
them, they have his hope, his love, his faith^ 
and are the many gods that he worships, and 
though when he is upon his knees, and uses 
forms of prayer, he directs them to the God of 
heaven^ yet these are in reality the god of hid^ 
heart, and in a sad sense of the words, he re* 
ally worships them in spirit, and in truth.-^-^ 
Hence you may see^ Academicus, how it comes 
to pass, that there is so much praying, and yet 
feo little of true piety amongst us. The bells 
are daily calling us to church, our dosets abound 
with manuak of devotion, yet how little fruit ! 
It is all for this reason, because ouf prayerS: 
are not our own^ they are not the abundance of; 
our own heart, are not found and fdt within us, 
as We feel our own hunger and thirst, but aM 
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only so many borrowed forms of speech, which 
we use at certain times and occasions. And 
therefore it is no wonder that little good comes 
of it. What benefit could it have been to the 
pharisee if with a heart inwardly full of its 
own pride, and self-exaltation, he had outward- 
]y hung down his head, smote upon his breast, 
and borrowed thepublican's words^Godbemerci'i 
Julio me a sinner? What greater good can be ex-^ 
pected from our praying in the words of David, 
or singing his Psalms seven times a day, if our 
heart hath no more of the spirit of David in it, 
than the heart of the pharisee had of the spir- 
it of the humble publican ? 

jlcad. Oh Theophilus, truth and reason for- 
ces me to consent to what you say, and yet i 
am afraid of following you. For you here seem 
to condemn forms of prayer in publick, and 
manuals o{ devotion in private* What will be- 
come of religion, if these are set aside, or dis- 
regarded ? 

Theoph. Dear Academicus, abate your fright. 
Can you think, that i am against your praying 
in the words of David, or breathing his spirit 
in jour prayers, or that I would censure your 
singing his Psalms seven times a day ? Bemem- 
ber how very lately I put into your hands, the 
book called, a serious call to u devout life^ &c. and 
then think bow unlikely it is, that 1 should be* 
against times, and methods of devotion. At 
three several times, we are told, our Lord pray- 
ed^ repeating the same form ofwords^ and there-9. 
fore a set form of words are not only consis- 
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tent with, but may be highly soitable to the most 
divioe spirit of prayer. If your own heart for 
days, and weeks, was unable to alter, or break 
off from inwardly thinking, and saying, hallowed 
be thy namc^ thy kingdom come^ thy will be done. If 
at other times for weeks and months, it stood 
always inwardly in another ibrm of prayer, un- 
able to vary, or depart from saying, come lord 
Jesus, come quickly, with all thy holy nature, 
spirit, and tempers into my soul, that I may be 
born again of thee, a new creature, I should 
be so far from censuring such a formality of 
prayer, that I should say, blessed and happy 
are they, whose hearts are tied to such a form 
of words. It is not therefore, sir, a set form of 
words, that is spoken against, but a heartless 
form, a form that has no relation to, or corres- 
pondence with the state of the heart that uses 
it. All that I have said, is only to teach you 
the true nature of prayer, that it is only the 
work of the heart, and that the heart only 
prays in reality (whatever its words are) for 
that which it habitually wills, likes, loves, and 
longs to have. It is not therefore the using the 
words of David, or any other saint in your 
prayers, that is censured, but the using them 
without that state of heart, which first spake 
them forth ; and the trusting to them, because 
they are a good form, though in our hearts we 
have nothing that is like them. It would be 

food to say incessantly with holy David, my 
eari is athirst for God.-^As the heart desireth th^ 
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waler-brooksy so longdh my soul after thee^ O God, 
But there is no goodness \n saying daily these 
words, if no such thirst is felt, or desired iri the 
heai*t And my friend^ you may easily know, 
that dead fornis of religion, and numbers of re- 
peated prayers keep men content with theii' 
etftte of devotion, because they make use of such 
holy prayers, though their hearts from morn- 
ing to night, are in a state quite contrary to 
them, and join no farther in them than in liking 
to use them at certain time&« 

n.4cad. , I acquiesce, Theophilus, in the truth 
of what you have said, and plainly see (he- ne- 
cessity of condemning what you have condemn- 
ed, which is nbt the form, but the heartless form. 
But still, I have a scruple upon me, I ^hall be 
almost afraid of .going to church, where there 
are so many good prayers offered up to God, 
as suspecting they may not be the prayers or 
language of my own heart, and so become only 
a lip-hibour^ or what is .worse, an hypocrisy be- 
Ibre God. 

Theoplu I do not, Academicus, dislike y6ur 
scruple at all, for you do well to bb afraid of 
saying any thing of yourself, or to Go4 in your 
prayers, which your heart does not truly say. 
It is also good for you to think that many of 
the prayers of the church may go faster, and 
higher, than your heart can in truth go along 
with them. For this will put you upon a right 
care over yourself, and so to live, that as a 
true son of your mother the church, your heart 
- 19 r- T 
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may be able to speak her language, conform 
to her service, and find the delight of your 
soul in the spirit of her prayers. But this 
ivill only then come to pass, when the spirit of 
prayer is the spirit of your heart ; then every 
good word, vrhether in a form, of out of a form; 
whether heard, or read, or thought, will be as 
suitable to your heart, as gratifying to it, as 
food i^ to the hungry, and drink to the thirsty 
soul. But till the.spirit of the heart is thus re- 
newed, till it is emptied of all earthly desires, 

^ and stands in an habitual hunger and thirst af- 
ter God (which is the true spirlf of prayer,) till 

, then, all our forms of prayer will be more or 
less, but too much like lessons that are given' to 
scholars^ and we shall mostly say them, only be- 
cause we dare not neglect them. But be not 
discouraged, Academicus, take the following 
advice, and then you may go to church with- 
out any danger of a mere lip-labour, or hypoc- 
risy, although there should a hymn, or a psalm, 
or a prayer, whose language is higher than that 
of your own heart. Do this. Go to, the church, 
as the pubkcan wqnt into the temple ; stand in-- 
rvardly \nihe spirit of your mind, in that form, 
whicfi he outwardly expressed, when he cast 
down his eyes, smote upoti his breast, and 
could only say, God be merciful to me a sin- 
ner ! Stand unchangeably (at least in your de- 
sire) in this form and state of heart; it will 
sanctify every petition that comes out of your 
mouth ; and when any thing is reac], or sung. 
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or prayed, that is more exalted and fervent 
than your heart is, if you make this an occasion 
of a farther sinking down in the spirit of the 
publican, you will then be ^lelped^ and highly, 
blessed by those prayers and praises, which 
seem only to fit and belong to a better heart 
than yoiirs. * 

This, my friend, is a secret of secrets, \i 
will help you to reap, where you have not 
sown, and be a continual source of grace in 
your soul. This will not only help you to re- 
ceive good from those prayers, which seem too 
good lor the state of your heart, but will help 
you to find good from every thing else. For 
every thing that inwardly stirs in you, or out- 
wardly happens to you, becomes a real good to 
you, if it either finds, or excites in you this 
humble form of mind. For nothing is in vain, 
or without profit to the humble soul, like the 
bee it takes its honey even from bitter herbs, it 
stands always in a state of divine growth, and 
every thing that falls upon it is like a dew of 
heaven to it. Shut up yourself, therefore, in 
this/orw of humility, all good is inclosed in it, 
it is a water of heaven, that turns the fire of the 
fallen soul into the n^eekness of the divine life, 
and creates that oil, out of which the love to 
God, and man,-§ets its flame. Bp inclosed 
therefore always in it, let it be as a garment 
wherewith you are always covered, and the 
girdle with which* you are girt; breathe noth- 
itig but in and from its spirit, see nothing but 
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Mith its eyes, lioar nothing but with its ears, 
and then, whether you are in the church, or 
out of the church, hearing the praises of God, 
or receiving wrongs fronoi men and the world 
all will be edification, and every thing will help 
forward your growth in the life of God. 

Acud. Indeed, Theophilus, this answer td 
tnv scruple is quite good, I not only like, but 
I love it much ; it gives as well an unction to 
my heart, as a light to my mind/ All my desire 
now is, to live no longer to the world, to my' 
self, my own natural tempers, and passions, 
but wholly to the will of the blessed and ador- 
able God, moved and guided by ' his holy 
spirit. 

Theoph, This resolution, Academicus, only 
shews that you are just-come to y ourselfi for eve- 
ry thing short of this earnest desire to live wliol- 
\y unto God, may be called a most dreadful in- 
fatuation, or madness, an insensibility that caa- 
iiDt be described. For what else is our life, 
but a trial for the greatest evil or good, that 
an eternity can give us ? What can be so dread- 
ful, as to die possessed of a wicked immor- 
al nature, or to go out of this world with tem- 
pers that must keep us for ever burning in our 
own fire and brimstone? What has God not 
done to prevent this? His redeeming love be- 
g^n with #ur fall, and kindles itself as a spark 
of heaven in every fallen soul. It calls every 
man to salvation, and every man is forced to 
hear, though he will jiot obey ifa voice. God 
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has so loved the world, that his only son hung 
and expired bleeding on the cross, not to atone 
his own wrath against us, but to extinguish our 
own hell within us, to pour his heavenly love into 
us, to shew us that meeknesQ, suffering, and dy- 
ing to our own fallen nature is the oncj only pom* 
bk way for fallen man to be alive again in God. 
Are we yet i^ons ot pride, and led away with 
vanity ? Do the powers of darkness rule over 
us, do impure and evil spirits possess and drive 
on our lives ? Has sin lost all its power of 
frighting us, is remorse of conscience no lon- 
ger felt? Arfe falsehood, guile, debauchery, 
profanenesa, perjury, bribery, corruption, and 
adultery, no longer seeking to hide themselves 
in corners, but openly i^nterin^ all our high 
places, giving battle to every virtue, and lay- 
ing claim to the government oT the world ? 
Are we thus, near being )Bwallowed up by a 
deluge of vice and impiety, all this is not come 
upon us, because God hs^s left us too much 
without help from heaven, or too much expos- 
ed us to the powers of hell,,but it is because 
we have rejected and despised the whole mys^ 
^er^of our salvation, and trampled underfoot 
the precious blopd of Christ, which alone has 
that omnipotence, that can either bring^ heav- 
en into us, or drive hell out of us. Oh Britain, 
jQritain, think that the Son of God saith unto 
thee, as he said^ O Jermakm^ Jerusalem^ ht^ of- 
t^ wotddihave gathered tfiy children asahengath^ 
ereth her chickens under her wings^ and ye wonkl 
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not! Behold your house is left unto you tk^oiaie. 
And now let me say, what aileth thee, O Brit- 
ish earth, that thou quakest, and the founda- 
tions of thy churches that they totter? Jmt 
that same aileth thee, as ailed Judah's earth, 
when the divine Saviour of the world dying on 
the cross, was reviled^ scorned and me^k^d^ by 
the inhabitants of Jerusalem, then the earth 
quaked, the rocks rent, and the sun refused to. 
Sfive its light. Nature againdeclares for God, 
the earth, and the elements can no longer bear 
t)ur sins, Jerusalem's doom for Jerusalefii's sin, 
may well be feared by' us. O ye miserable 
pem dipt in satan's ink, th^t dare to publish. 
Ihe folly of believing in Jesus Christ, where will 
you hide your guilty heads, when nature dis- 
solved shall shew you the rainbow, on which 
the crucified Sqiviour shall sit io judgment, a«d 
^every work receive its reward ? O tremble ! 
Ye apostate sons, that come out of the schools 
ef Chri-st, to fight Lucifer's battles, and do th^t 
foi'him, which neither hoj nor his legions can 
llo for themselves. Their inward pride, spite, 
wrath, malice and rage against God, and Christ, 
and human nature, have no pens but yours, no 
apostles but you. They must he forced to 
•work in the dark, to steal privately into im- 
;pure hearts, could they not beguile you into a 
fond belief, that you are lovers of truth, friends- 
of reason, detectors of fraud, grdat genidses^ 
and moral philosophers, merely arid solely he- 
«au6e ye blaspheme Christ, and the gospel of 
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Cod. Poor deluded soula, rescued from hell, 
by the blood of Christ, called by God to pos- 
sess the thrones of fallen angels, permitted^ 
to. live only hy the vaercy of God, that ye may 
be born again from abovQ, my heart bleeds for 
you, think, I beseech you, in tiqpie, what mer- 
cies ye are trampling under your feet. Say not 
thai reason and your intellectual faculties stand 
in your way, that these are the best g^ts that 
God has given you, and that these suffer you 
not to come to Christ. For all this is as vain a 
pretence, and as gross ^ mistake, as if ye were 
to say, that you had nothing but your feet to car- 
ry you to heaven. For your heart is the best 
and greatest gift of God to you, it is the high- 
est, greatest, strongest, and noblest pawer of 
your nature, it forms^your whole life, be it what 
it will ; all evil and all good comes from it, 
your heart alone has the key of liie,and death, 
it does all that it will; reason is but its play" 
things and whether in time or eternity, can on- 
ly be a mere beholder of the wonders of;Jbappi- 
ness, or forms of misery, which the right, or 
WTong working of the heart is entered into. 

I will here give yoit an infallible touch^stone^ 
that will try all to the truth. It is this, Re^ 
lire from the world and all conversation only 
for one months neither write, nor read,nor debate 
any thing in private with yourself, stop all the 
former working of your heart, and mind, and 
with all the strength of your heart, stand all 
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this month as continually as you can, in thi^ 
following form of prayer to God. Offer it fre- 
quently on your kfiees, but whether sitting, 
standing, or walking, be always inwardly 
longinff, and earnestly, praying this one prayer 
to God, ^^ That of his great goodness, he would 
tqake known to, you, and take iVom your heart 
every kind, and form, * and degree of pride, 
whether it be from evil spirits, or your own cor- 
ilipt nature, and that he would awaken in. you 
the deepest depth and truth of all that humility 
which can make you capable of his light and 
holy spirit/' Reject every^ thought, but that of 
wishing and praying in this manner from the 
bpttom of your heart, with such truth and earn- 
estness, as people in torment .wish and pray 
to be delivered from it. Now if ye dare not, 
if your hearts will not, cannot give themselves 
up in thip manner to the spirit olf prayer, then 
the toucLstone has dope its work, and ye may 
be as fully assured, both what your infidelity 
is, and from what it proceeds, as ye can be of 
the plainest truth in nature. This will shew 
you, how vainly you appeal to your reason and 
speculation, as the cause of your infidelity, 
that it is full as false, and absurd, as il* thieves 
and adulterers should say, that their thefl and 
adultery was entirely^ owing to their bodily 
eyes^ which shewed them external objects, and 
not to any thing that was wrong or bad in their 
hearts. On the other hand, if ye can and will 
give.yourselves up in tntth and sincerity to this 
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spirit of prayer, I will venture to affirmf that if 
ye had twice as many evil spirits in you, as 
Mary Magdalene had, they will all be cast out 
of you, and ye will be forced with her, to weep 
with tears of love, at the feet of the holy Je- 
sus. 

But here, my friends^ I stop, that we may re-^ 
turn to the matter we had in hand. 

Rust. You have made no digression. The* 
ophilus, from our main point, which was to re- 
commend Christianity to poor Humanus. He 
must,! am sure, have felt the death-blows that 
you have here given to the itifidel scheme.—? 
Theiri^rfo/ of reason, which is the vain god, that 
they worship in vain, is -here like dagon fallen 
to the ground, never to rise up again. Huma- 
nus is caught by yoiir bait of love, and I dare 
say he wants only to have this conversation 
ended, that he may try himself to the truth, by 
this divine touch-stone which you have put into 
his hands. 

^cad. Give ipe leave, gentlemen, to add one 
word to this matter. Theophilus has here 
fairly pulled reason out of its usurped throne, 
and shewn it to be a powerless, idle toy, when 
compared to the royal strength of the heart, 
which is the kingly power that has all the gov* 
ernment of life in its hands. But if Humanus^ 
or any one else would kee reason i\Mj maintain^ 
ed in all \isjust rights^ and yet entirely disiirm- 
cd of all its pretences to a religion of its own, 
and the truth of the gospel fully proved to ev- 
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€ry man, leari)ed, or unlearned, from the 
known stale of his own heart ; if he would see 
all this set forth in the strongest, clearest tight, 
he need onl^ read about an hundred pages of a 
book'^ pubhshed about twelve years ago, to 
which no answer has, nor it may be, ever will 
be given by any patron of reason, and infideli^ 
ty. And if part of that book (as I have often 
wished) beginning at page 161, to 275, "was 
printed by itselt^ and known and read in 
every part of the kingdom, all christians, though 
no scholars, would have learning enough both 
to see the deep, true and comfortable ibunda- 
tion of their gospel faith, and the miserable fol- 
ly and ignorance of thosct, who would set up ^ 
religion of human reason instead of it. But now^ 
Theophilus,! beg we may return to that very- 
point concerning prayer, where we left off. 1 
think my heart is entirely* devoted to God^ and 
that I desire nothing but to live in such a state 
of prayer as may best keep me under the guid- 
ance and direction of the holj^ spirit. Assist 
me therefore, my dear friend, in this important 
matter, give jne the fullest directions, that you 
can, and if you have any manual of devotion 
that you prefer, or any method that you would 
piit me in, pray let rae know it. 

RusL I. beg leave to speak a word to Aca- 
demicus. I am glad, sir, to see this fireofheav- 

* A demonstration of the cross ajid fundamental errours of a late book 
called, ^ ///am accmmi of the na^f, /^c. of ihc sacra^nent of the Lord's 
Supjacr. " • 
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en thus far kindled Jn your soul, but wonder 
that you should wan^to know bow you are to 
keep up its flame, which is like wanting to 
know, how you are to love and desire* that, 
which you love^ and desire. Does a blind, or 
sick, or lame man, want to know, hotv he shall 
wish and desire sight, health, and limbs, or 
would he be at a loss, till some form of words 
taught him how to" long for them? Now you 
can have no desire or prayer, for any grace, or 
help from God, till you in some degree as sure- 
ly feel the want of them, and desire the good 
of them, a^the sick nrnn feels the want, and 
desires the' good of health. But when this is 
your case, you want no moreUo be told how 
to pray, than the thirsty,^ man^wants to be told 
what he shall ask for. Have you not fully con- 
sented to this truth, that the hearf only can 
pray, and.that.it prays for nothing but thalj 
which it love% wills and wishes tahave ? But can 
love, or desire want art or metliod' to teach it 
to be that which it is?-If from the bottom of 
your heart you have a sincere, warm love for 
your most valuable friend, would you want to 
buy a book to- tell you what sentiments you 
feel in your heart towards this friend, what 
comfort, what joy, what gratitude, what 
trust, what honour, what confidence, what 
faith, are all alive and stirring in your 
hearts towards him ? Ask not therefore, Aca- 
demicus, for a book of prayers, but ask your 
heart what is within it, what it feels, how it 
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stirs, what it wants, what it would have alter- 
ed, what it desires, arid then, instead of calling 
upon Theophiius for assistance, stand iii the 
same form of petition to God. 

For this turning to God according to the in- 
Vfo.rd feelings want and motion ofVour own heart, 
in love, and trust, in faith of having from him, 
all that you want and wish to have, this turning 
thus unto God, whether it be with, or without 
Words, is the best form of prayer in the world. 
Now no man can be ignorant of the state of 
his own heart, or a. stranger to those tempers 
that are alive and stiringin him, and therefore, 
no man can want a form of prayer ; for what 
should be the form of his prayer, but that 
which the condition aiid state of his heart de- 
mands ? If you know of no trouble, feel ho bur- 
den, want ' nothing to be altered, or removed, 
nothing to be increased or strengthend in you, 
how can you pcay for any thing <Jf this kind ? 
But if your heart knows its own plague, feels 
its inward evil, knows what it wants to have 
removed, will you not let your distress form 
the manner of your prayer.'^ Or will you pray 
in a form of words, that have iio more agree- 
ment with your state, than if a man walking 
above ground, should beg every man be met, 
to pull him out of a deep pit. For prayers not 
formed according to the real state of your 
heart, are but like a prayer to be pulled out of 
a deep well, when you are not in it. Hence 
you may see, how unreasonable it is, to make 
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a raystery of prayer, or an art that needs so 
much instruction, since every man is, and only 
can be directed by his own inward state, and 
condition, when, and how, and what he is to 
pray for, as every man^s outward state shews 
him what he outwardly wants. And yet \L 
should seem, as if a prayer-book w^s highly 
necessary, and ought to be the performance of 
great learning and abilities, smce only our 
leamed men^ and scholars make our prayer 
booksl 

jicacL I did not imagine, Rusticus, that you 
would have so openly declared against manu- 
als of devotion, since you cannot but know, 
that n6t only the most learned, but the most 
pious doctors of the church, consider them as 
necessary helps to devotion. 

Rust. If you, Academicus, was obliged toep 
a long journey on Joot^ and yet throuen a weak- 
ness m your legs could not set one foot before 
another, you would do well to get the best 
travelling crutches that you could. 

But if with sound and good legs, you would 
not stir one step,, till yon nsid got crutches to hop 
with ; surely a man might shew you the folly 
of not walking wit1i your own legs, without be- 
ing thought a declared enemy to crutches, or 
the makers of them. Now a manual is not so 
good a help as crutches, and yet you see 
crutches are only proper, when our legs can- 
not dp their office. Jt is, I aay, not so good a 
help as crutches, because that which you do 
20 
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with the crutches, is that very same tiling that 
you should have done with your legs, you teal-^ 
hf travel; but when the heart cannot take. one 
step iti prayer, and you therefore read your 
manual, you do not do that very same thing, 
which your heart should have done, that is, 
really pray. A fine manual therefore, is not to 
be considered as a means of praying, or as 
something that puts you in a stat€ of prayer, 
as crutches help you to travel,butit9 chief use 
as a book of prayers to a dead, and hardened 
heart, that has no prayer of its own, is to shew 
it, what a state and spirit of prayer it wants, 
and at what a sad distance it is from feeling 'all 
that variety of humble, penitent, grateful, fer- 
vent, resigned, loving sentiments, which are 
described in the manual^ that so being touch- 
ed with a view of its own miserable state, it 
may begin its own prayer to God for help. 
But 1 have done. Theophilus may now answer 
your earnest request. 

Theoj^h. Your earnest desire, Academicus, 
to live ih the spirit of prayer, and be truly 
governed by it, is a most excellent desire ; for 
to be a man of prayer is that which the apostle 
means by living in the spirit, and having our am- 
versation in heaven. It is to have done, not on- 
ly with the confessed vices, but with the allow- 
ed follies, and vanities of this world. To teH 
such a soul of the innocenev of ievity, that it 
need mot run away from idle discourse, vain 
gaiety, and trifiitig mirth, a^ being the harmless 
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relief of our heavy natures, is like telling the 
flame that it need not always be ascending up- 
wardse But here you are to observe, that this 
spirit of prayer is not to be taught you by a 
book, or brought into you by any art from 
without, but must be an inward birth, that must 
arise from your own fire and Ugkt within you, 
as the air rises from the fire and li^ht of this 
world. For the spirit of every being, be it 
what, or where it will, or be its spirit of what 
kind it will, is only the breather spirit that 
proceeds from its own fire and light. In vege* 
tative, sensitive, and intellectual creatures, it 
is all in the same manner, spirit is the third 
form of its life, and is the biVth that proceeds 
from the other two^ and is the manifestation of 
their nature and qualities. For such as the 
fire and light are, such and no other, neither 
higher or lower, neither better nor worse is 
the spirit that proceeds from them. Now the 
reason why all, and every life does, and must 
stand ifl this form^ is wholly and solely from 
hence^ because the deity, the one source and 
fountain of all life, is a triune God, whose third 
form is, and is called the spirit of God, pro^ 
ceeding from the father and son. 

The painful sense and feeling of what you 
are, kindled into a working state of sensibility 
by the light of God within you; is the fire and 
lighJt from whence your spirit of prayer pro- 
ceeds. In its first kindling nothing is louno^ or 
felt, but jj^^in, wrath and darkness, as it is to be 

Digitized by VjOOQIC 



232 

seen in the first kindling of every heat or fire. 
And therefore, its first prayer is nothing else 
but a sense of penitence, self-condemnation, 
confession and humility. It leels nothingbut 
its own misery, and so is all humility. This 
prayer of humility is met by the divine love, 
the mercifulness of God embraces it, and then 
its prayer is changed into hymns, and songs, 
and thanksgivings. When this state of fer- 
vour has done its work, has melted away all 
earthly passions and affections, and left do in- 
clination in the soul^ but to delight in God 
alone^ then its prayer changes again. It is 
now coma so near to God, has found such un- 
ion with him, that it does not so much pray as 
live in God. Its prayer is not the work of any 
particular action, is not the work of any partic- 
ular faculty, not confined to times^ or words, 
or place, but is the work of his whole beings 
which continually stands in fullness of faith, in 
purity of love, in absolute resignation, to do, 
and be, what, and how his beloved pleaseth. 
This is the last state of the spirit of prayer, and 
is its highest union with God in this life. Each 
ef these foregoing states has its time, its varie- 
ty of workings, its trials, temptations, and pu- 
rifications, which can only be known by expe- 
rience in the passage through them. The one 
only and infallible way to go safely through all 
the difficulties, trials, temptations, dryness, or 
opposition of oOr^own evi' tempers, is this. It 
is to expect nothing from o«rselve$v to tru»t to 
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Hbthingin ourselves, but in every thing expect, 
and 4epend upon God for relief. Keep fast 
hold of this thready and then let your way be 
what it will, darkness, temptation, or the re- 
bellion of nature, you will be led through 
all, to an union with God. For nothing hurts 
us in any. state, but an expectation of some- 
thing in it, and from it, which we should only 
expect from God. We are looking for our 
own virtue, our own piety, our 6wn goodness, 
and so live on, and on in our own poverty and 
weakness ; to day pleased and comforted with 
the seeming strength and firmness of our own 
pious tempers, and fancying ourselves to be 
somtwhaU to-morrow fallen into our own m«v, 
we are dejected, but not humbled, we grieve, 
but it is only the grief of pride, at the seeing 
our perfection not to be such as we vainly im - 
agined. And thus it will be, till the whole 
turn of our locfinds'is so changed, that we as 
fuHy see, and know our inaiiUty to have any 
gbddness of our own, as to have a life of our 
own. ; 

For since nothing is or can be good in us, 
but the life of God manifested in us, how can 
this be had but from God al4>ne ? When we 
are happily brought to this conviction, then 
we have done with all thought of being our 
own builders, the whole spirit of our mind 
is become a mere fdith^ and Ao^c, find trust in 
the s<>Ie operation of God^s spirit, Idoking no- 
ittiore to any other power to be- formed in 
^/hrist new creatures, than we look to any 
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other power for the resurrection of our bodies 
at the last day. Hence ma j be seen that the 
trials of every state are its greatee^t bless- 
ings they do that for us, which we most of aD 
want to have done, they iorce us to know our 
own nothingness and the all of God. 

People who have long dwelt in the fervours 
of devotion in a high sensibility of divine afifec- 
tions, practising every virtue with a kind of 
greediness, are frightened, when coldness seizes 
upon them, when their hymns give no trans- 
port, and their hearts instead of flaming with 
the love of every virtue, seen^ ready to be over- 
come by every vice. But here, keep fast hold 
of the thread 1 mentioned before^ and all is 
well. For this coldness is the divine offspring 
or genuine birth of the former fervour, it comes 
from it as a good fruit, and brings the soul 
nearer to God^ than the fervour did. The fer<- 
vour was good, and did a good work in the 
soul, it overcame the earthly nature, and made 
the^soul delight in God and spiritual things; 
but its delight was too much an own delight, a 
fancied seli-holiness, and occasioned rest and 
satisfaction in self, which if it bad continued 
uninterrupted, undiscovered, an earthly self 
had >only been changed into a spiritual self. 
Therefore, I called this coldness, or loss of fer- 
vour, its divine offspring, because it brings a 
divine effect, or more fruitful progress in the 
divine life. For this coldness overcomes, and 
delivers us from spiritual self, as fervour over- 
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came the earthly nature. It does the work 
that fervour did, but in a. higher degree, be- 
cause it gives up more, ss^cri6ces more, and 
brings forth more resignation to God than fer- 
vour did, and therefore it is more in God, and 
receives more from him. The devout soul, 
therefore, is always safe in every state, if it 
makes every thing an occasion either of rising 
up, or falling down, into the hands of God, and 
exercising faith, and trust, and resignation to 
him. Fervour is good, and ought to be loved^ 
but tribulation, distress, and coldness, are bet- 
ter, because they give means and power of ex- 
ercising a higher feith, a purer love, and more 
perfect resignation to God, which are the best 
state of the soul. And therefore, the pious 
soul that eyes 6nly God, that means^ nothing 
but being his alone, can have no stop put to its 

Erogress ; light and darkness equally assist 
im, in the light he looks up to God, in the 
darkness he lays hold on God, and so they both 
do him the same good» 

This little sketch, Academicus, of the na- 
ture, and progress of the spirit of prayer, may 
shew you, that a manual is not so gre^t a mat- 
ter as you imagined. 

The best instruction, that I can give you, as 
helpful, or preparatory to the spirit of prayer, 
is already fully given, where we have set forth 
the original perfection, the miserable fall, and 
the glorious redemption of man. It is the . 
true knowledge of these great things that can 
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do all for yoa, which haman instruction cando« 
These things must fill jou with a dislike of 
jour present state, drive all earthly desires out 
of your soul, and create an earnest longing after 
your first perfection. For prayer cannot be 
taught you by giving you a book of prayers, 
but by awakening in you a true sense and 
knowledge of what you are, and what you 
should be, that so you may see, and know, and 
feel what things you want, and are to pray for. 
For a man does not, cannot pray for any thing, 
because a fine petition for it is put into his 
hands, but because his own condition is a reo* 
son and motive for his asking for it. And there- 
tore it is, that the spirit of prayer in the first 
part, began with a fall discovery, and proof of 
. these high and important matters, at the sight 
of which, the world, and all that is in it, shrinks 
into nothing, and every thing past, present, 
and to come awakens in our hearts a continual 
praj^er, and longing desire after God, Christ, 
and eternity. ^ ^ 

^cad. I perceive, then, Theophilus, that you 
direct me entirefly to myo^n prayer in my pri- 
vate devotions, and not to the use of any book. 
But surely you do not take this to be right in 

{general, that the common people who are un- 
earned, and mostly of low understandings, 
should kneel down in private without any bor^ 
rowed form of prayer? saying only what comes 
then into their own head«. 
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Theoph. It would be yery wrong, Academic 
cus, to condemn a manual, a^ such, or to tell 
any people learned, or unlearned, that they 
9tight ngt to make^any use ^ of it This would 
be quite rash and silly. But it ,canf)ot be 
wrong, or hurtful to any body, to shew, that 
prayer is the natural language of the heart, 
and as such, does not want any form, or bor- 
rowed words. Now all that has been said of 
manuals of prayers, only amounts to thus much; 
that they are not necessary, nor the most natu- 
ral, and excdleht way of praying. If they hap- 
Een to be necessary to any person, or to be 
is most excellent way, it is because the natu- 
ral, real prayer of his heart is already engaged, 
loving, wishing, and longing after the things of 
this life, which makes bim so insensible of his 
spiritual wants, so blind and dead as to the 
things of Gpd, that he cannot pray for them^ 
but so far as the words of other people are 
put into his mouth. If a man is blind and 
knows it not, he may be told to pray for sight ; 
if he is sick and knows jibthing of it, he may 
be told to pray for health ; so. if the soul is in 
this state with regard to its spiritul wants, a 
manual mzy be of good use to it, not so much 
by helping it to pray, as by shewing it at 
what a miserable distance it is from those 
tempers, which belong to prayer. 

mxt when a man nas had so much bene- 
fit from the gospel, as to know his own mis- 
ery, his want of a redeemer, who he is, and 
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how he is to be ibund, there every thing 
seems to be done, both to awaken and di- 
rect his prayer, and to make it a true praying 
in and by the spirit. For wheo the heart really 
pants, and loi^s after God, its prater is a pray- 
ing, as moved and animated by the spirit of 
God, it is the breath or inspiration of God stir- 
ing, moving, and opemng itself in the heart. 
For though the earthly nature, or old man can 
oblige, or accustom himself ta tahe heavenly 
nwrds at certain times into his mouth; yet 
this is a certain truth, that nothing ever did, or 
ean have the least de^re or tendency to as- 
cend , to heaven, but that which came down 
from beftven, and therefore, nothing in the 
heart can pray, aspire and long^afler God^ bot 
the spirit of God movii^ and stiring in it. Ev- 
ery breath, therefore, of ti* true spirit of pray- 
er, can be nothing else but the breath of the 
spirit of God, breathing, »ispirin^,/and movitig 
the heart in all its variety of notions and affec* 
tions towards God. And therefore, every time 
a^ood desire stirs in the heart, a good prayer 
ffpea out of it, that reaches God^ as being^ the 
&uit and work of his. holy spirit. When any 
man feeling his corruption, and tt^ power of 
sin in his soul, looks up to God with true earn- 
estness of faith and desire to be delivered from 
it, whether with words, or without words, how 
can he pray better ? What need of any change 
of thoughts, or words, or any varietv of exi 
pressions^ wfeoo the one faith and desire of hi$ 
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heart made known to God, and continued in, 
is not only all, but the most perfect prajer he 
can make. Again, suppose the soul in anoth- 
er state, feeling with joy its oflfered redeemer, 
and opening its heart for the full reception of 
him, if it stands in' this state of wishing and 
longing for the birth of Christ, how can its prat- 
er be in a higher degree of request? or if it 
breaks out frequently in these words, come^ 
LordJesus^ come guickfy with all thy hohf natufCr 
spirit^ and tempers into my soidy is there any occa- 
sion to enlarge, or alter these words into an- 
other form of expression ? Can he do better, or 
pray more, than by continually standing from 
time totimein this state of wishing to have Christ 
formed in him. Nay, is it ^ not more likely, 
that his heart should be more divided and dis- 
sipated by a numerous change of expressions^ 
than by keeping united to one expression that 
sets forth all that he wants ? for it is the reali- 
ty, the steadiness, and continuity of the desire, 
that is the goodness of prayer, and its qualifi- 
cations to recieve all that it wants. Our Lord 
said to one that came to him, what wilt thou 
that I should do unto thee ? Me answered, Lord^ 
that I mjay receive my sight. And he received it. 
Another said. Lam, if thou wiU^ thou canst make 
me clean. And he was cleansed. Tell me what 
learning, or fine parts are required to make 
such prayers as these, a«d yet what wonders 
of relief are recorded in scripture, as giv^n to 
such short prayers as these f Or tell me, what 
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blessing of prayer, or faith, or love, may n^ot now • 
be obtained in the same ^vay^ and with as few 
words, as then was done ? Every man there- 
fore, that has any feeling of the weight of 
his sin, or any true desire to be delivered from 
it by Christ, has learning and capacity enough 
to make his own prayer. For praying is not 
speaking forth eloquently, but simply the true 
desire of the heart, and the heart simple and 
plain in ^ood desires, is in the truest state of 
preparation for all the gifts and graces of God. 
Ana this 1 must tell you, that the most simple 
souls that have accustomed themselves Ao 
speak their own desires and wants tot God, in 
such short, but true breathings of their hearts 
to him, will soon know more of prayer, and the 
mysteries thereof, than any persons who have ^ 
only their knowledge from learning, and learn- 
ed booI(s. 

^cad. You seem to me, Theophilus, to have 
much truth in what you say, and yet to be in a 
way by yourself. I cannot take you to be with 
those who place a// in many and long fotms, 
and now I take you to be even more against 
those who make much account of what they 
call a gifted man^ and make that to be the true 
gift of prayer when anyone is able to pray 
extempore^ or with his own words for an hour or 
two at a time. 

Theoph. I have shewn you,, Academicus, that 
prayer is purely the desire of the heart, that \% 
nas not the nature of praying, but so far as it is 
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the true language of th^ heart I have shewn 
you the gre^t benefit, that all people must re- 
ceive from this true prayer of the heart. And 
to remove all pretence of want of ability in the 
lowei^t sort of people, to pray from their own 
hearts, 1 have shewn, that the most single 
short petitions, when tnily spoken by the 
heart, have all the perfection that prayer can* 
have. 

But mark, sir, why, or when I ascribe this perfection to 
it. It is when the heart stands continually in this 'state of 
wishing 4o Have that, which is expressed in so few words. 
It is then, ihsX I said, there was no occasion to enlarge or 
alter the words into another, or longer form, because the 
reality, the steadiness, and the continuity of the desire is thq 
goodness, and perfection of the prayer. Now, sir.^ let us* 
suppose two men, the one^is frequently an hour, or two, or 
a Whole night f)n his knees in silent prayer, in high acts oV 
love, and faith, and' resignation to God, not outwardly spok- 
en by his mouth ; the other is as long a time pouring fortli 
the devotion of his heart in a variety of fervent expressions. 
May not both these men justly appeal to me, not only as 
not condemning, but as asserting the goodness of their 
length and manner of prayer, since I make a short simple ' 
petition to be only then a good prayer, when It proceeds 
irottt^t steady, continued desire of the heart ? It is not there- 
fore si(hnce, or a simple petition, ^or a gr^at variety of out- 
ward expressions, that altei^ the nature bf prayer, or makes 
it to be good, or better, but only and solely the reality, stead- 
iness, and continuity oiih^ desire, and therefore, whether a 
mian ofier this desire' tor God in the silent longing of the 
heart, or in simple short petitions, or in a great variety of 
words, is of no consequence, but all of theta equally good, 
when the true and right state of the heart is with them. 

Thus you see, Academicus, that I am so far from being 
aMyop said, m away by myself ^ihsi I am with every man m . 
evtry way, whose heart stands right towards God. Butijf'' 
21 
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V j^} would know, what I would call a true and great giil of 
pmyer, and what I most of all wish for to myself, it is a 
good heart that stands continually inclined to God, 

Acad. 1 am not sorry Theophilus, that I hare made so 
irareasooahle an observation upon what you said, since it 
has occasioned you to give so good, and just au answer to 
it. But yet this silent prayer you speak of, is what T nev- 
er read, nor heard any thing of before, and it seems to me 
but like a ceasing to pray, and ^et yon seem to like it in 
•Urn, as well as any other way of praying. 

^Theoph. All that I have said of prayer, Academicus, has 
been only to this end, to shew you, its true and real nature, 
whence, it is to arise, where it is to be found, and how you 
are to begin, and become a true proficient in it. If there- 
fore, you was at present to look no farther, than how to 
put yourself in a state of beginning to practise a prayer pro- 
ceeding from your own heart, and continuing in it, leaving 
all that you are farther to know of prayer, to be known in 
its own time by experience, which alone can open any true 
knowledge in you ; this would be much better for you, 
than to be asking before hand about such things, as are not 
your immediate concern. 

Be^n to be a man of prayer, in this easy, simple and nat- 
ural manner, that has been set before you, and when you 
are faithful to this method, you will then neejd no other in- 
struction in the art of prayer. Your own heart thus turned 
to God will want no one to tell it, when it should be simple 
in its petitions, or various in its expressions, or prostrate it- 
self in silence before God. But this hastiness of knowing 
things, before they become our concern, or belong to us» is 
very common. Thus a man that has but just entered upon 
the reformation of his life, shall want to read, or hear a 
discourse upon perfection, whether it be absolutely attaina- 
ble or not. And shall be more eager after what he can 
hear of this matter, though at 'such a distance from hinxself, 
than of such things as concern the next step that he is to 
take in his proper state. 

You,. my friend, have already rightly taken the first step 
into the spiritual life, you have devoted yourself tdi>solutely 
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to God, to life wholly to his will, under the light and guid- 
ance of his holy spirit, intending seeking nothing in this 
world, but such a passage through it, as may tend to the 
glopy of God, and the recovery of your own fallen soul.— 
Your next step is this, it is a looking to the continuance ot 
this first resolution, and donation of yourself to God, to see 
that it be kept alive, that every thing you do, may be ani- 
mated and directed by it, and all the occurrences of every 
day, from morning to night be received by you, as becomes 
a spirit that is devoted to God.' Now this second «t^ can- 
not be taken, but purely by prayer, nothing else has the 
least power here but prayer ; I do not mean you must f re- 
quently read, or say a number of prayers, (though this in 
its turn, may be good, and useful to you) but the prayer I 
mean, and which you must practise, if you would take this 
second step in the spiritual life, is prayer of the heart; or 
prayer of your own, proceeding from the state ,of your 
heart, and its own tendency to God. Of all things there- 
fere, take this prayer of the heart, consider it as your infal- 
lible guide to heaven, turn from every thing that is an hin- 
derance of it, that quenches, or abates its fervour, love q^d 
hke nothing but that which is suitable to it, and let every 
day be^n, go on and end id the spirit of it. Consider your- 
self as always wrong, as having gone aside, and lost your 
right path, when any delight, desire, or trouble is suffered 
to live in you, that cannorbe made apart of this prayer of 
the heart to God. For nothing so infalhbly shews us the 
true state of our heart, as that which gives us either delight , 
or trouble ; for as our delight and trouble U, so is thfe state 
of our heart : if therefore, you are carried away with any 
trouble, or delight, that has not an immediate relation to 
your progress in the divine life, yod may be assured your 
heart is not in its right state of prayer to God. Look at a 
man who is devoted to some one things or has some one 
great worldly matter at heart, he stands turned from every 
thing that has not some relation to it, he has no joy or trou- 
ble but what arises from it, he has no eyes, nor ears but to 
- see or hear something about it. All else is a trifle, but that 
which some way or other concerns this great matter. You 
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needtiot tell him^f any rules, or methods to keep it in his 
thoughts it goes with htm into all places, and Gdrnpanies, it 
has his first thoughts in the mornii^ig, and every day is good 
or bad> as this great matter seems to succeed or not. This 
may shew 30U how" easily, how naturally, bow constantly 
>our heart w^l fsarry on its own atisite of prayer;, as soon as 
God is its^great.pt^ect, or iti0 t^hoUy giviafii:9.toki|iita8 ite 
x^ne gi^t .good. This may ako shew you, that the heait 
;CanQ0t enter into a estate of the spirit of j>rayejr to God« tiH 
jthat which I called ^e first step in the spiritual life is tidbea, 
jvhich is the taking God for il0 all, or its giY'ing itself^ 
wholly to God. But when this foundation is laid, the seed 
of prayer is sown, and the heart is in a continual fOate <^ 
tendency to God, having no other delight, or troulble In 
jlhings of any kind, but as they help or hmder its union 
with God. Therefore, Academi^us, the way to be ««&«& ^ 
of prayer, and be governed by its spirit, is not to get a hook 
fuB of prayers, but the best heljp you can have from af book 
is to read one full of such truths, instructions, and aYvakett** 
ing informations, sis force you to see, and know who and 
what ai|d wher^ yo^ are, that God is your all, and that all is 
a &sery but a heart, and life devoted to him. This' is the 
best outward prayer book you can have, as it wi)l turn you to 
an inward book, and spirit of prayer in youriieart, which is a 
continual longing desire of ^e b^art after God, his divine 
life, and.holy spirit. When for the sa&e of tins inward 
prayer, you retire at any time of the day^ Bev«r 1yeg;tn till 
you know and feely why and wherefore you are going to 
pray, and let this why and wherefore form and direct every 
thing that comes from you, whether it be in Ihought or 
^prd. As you cannot but know your own state, so it must 
be the easiest thing in the world to look lip to G(^ widi 
such desires as suit the stat^ you are in, and prayhlgin 
this inanner, wh€ither it be in one, or more, or no. words, 
vour prayer will be alv^ays sincere, and good and btgh* 
ly beneficial to you. Thus praying, you can never pray 
in vain, but one month in the practice of it, will do you more 
good, make a greateo* change in your soul, than twenty 
years of prayer only by bOftks, and fecials of other peqple't 
making. ^ 
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No vice can harbour in you, no infirmity take any root, 
na good desire can languish, when once y6ur heart is in 
this method of prayer, never beginning to pray, till you ' 
first see how matters stand with you, asking your heart what 
it wants, and having nothing in your prayers, but what the 
known state of your heart puts you upon demandinv^ saying y 
- or offering unto God. A quarter of an hour of this prayer • 
brings you out of your closet a new man, your heart feels 
the good of it, and every return of such a prayer, gives new 
life, and growth to all your virtues with more certainty, 
than the dew refreshes the herbs- of the £eld. Whereas, 
overlooking this true prayer of your own heart, and <»nly at 
certain times taking a prayer that you find in a book, you 
have nothing to wonder at, if you are every day praying, 
and yet every day sinking farther and farther under all your 
infirmities. For your heart is your life, and your life can 
only be altered by that which is the real working of your 
heart. And if your prayer is only a form of words made 
by the skill •f other people, such a prayer can no more 
change you into a good man, than an o^^ar-upon the stage, 
who- speaks kingly language, is thereby made to be a king. 
Whereas, one thought, or word, or look towards God, pro- 
ceeding from your own heart, can never be without its pro- " 
per fruit, or fail of doing a real good to your soul. Again, 
another great and infallible benefit of this kind of prayer, is 
this^ it is the only way to be delivered from the deceitful- 
ness of our own hearts. 

Our hearts deceive us, because we leave them to them'- 
selves, are absent from them, taken up in outward things, 
in outward rules and forms of living and praying. But this 
kind of praying, which takes all its thoughts and words only 
from the state of our hearts, makes it impossible for us to be 
strangers to ourselves. The strength of every sin, the 
power of every evil temper, the most secret working of our 
hearts, the weakness of any, or all our virtues, is with a 
noon-day clearness forced to be seen, as soon as the heart 
is made our prayer-book, and we pray for nothing, but ac- 
cording to what we read, and findlhere. 
21* 
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Acad. Oh Theopbilus, y«a hare slt^ewii me, thai it » al« 
most as «asjr, and Datural a thing to pray, as inbreathe ; smd 
that the best prayer in the world, is that Which, the hedtt 
can thus easily send fi>rth from itself, tmtat^t by aay thit^, 
but its ofTo sense of God, asd itself. And yet I am alarost 
afraid of loving this hind of prayer too much. 1 atii not free 
from suspicions about it, i apprehend it to be that ^ery^ 
praying by the spirit^ or as moved by the spirit Of from a 
light vnthin; which is condemned, as quakerinn. 

Theoph* There is but one good prayer, th^t you'tian pos- 
sibly make, and that is a prayer in&ndfroiny ot as th^ spir^ 
it of God movM you in it^ or io it. Thfe^ this alone h a di- 
vine prayer, no other prayer has, or can possibly hare doy 
communion With God. Take tbe matter thus. Man is « 
three fold heingy he has three natures,, he partakes of tlie 
divine^ the elenwntaryi and the diaboliccd^ natiire. Had be 
not these l^l-ee n^turesiit ft c^iain degree ih him, he could 
have no communion with Gx>dv he cocdd not enjoy the ele- 
ments, nor could tbe evil spirits have the feast pov^r of ac- 
cess to him. .' ' . • 

Now the aftraly e/emenlar^ nature oadnot have a longing 
s^er the pure deity, it caonbt hunger atid thirst after the di- 
vine image, nor d^if e fo be perfect, as God is perfect ; this 
i9 as impossible, asfor Hie beasts of the field to loilgto be 
angels. There&re flfesh and.hlood in U8x;an not more make 
a divine pray er ^ th^^ in any other animal of this v^i^ld. 

The diabolical nature in us, can do nothing* but that»^ 
which the ^devils ^o. * It can only rise upr-in its own pride, 
envy, and self-exaltation, and only bate all the gopdnesff^ 
thai is either i|i heaven, or on: earth. Abd thefi^ore it iv 
a truth of the greatest cert^nty,' that no manr er^r did, or 
ean send Up ai divine atfd heavenly prayer to Godyor sucb 
st-ptay'er as can reach God; but m and by the spirit of Ood 
i& him. Our a^raZ, elem^ary man,^ ah^ our prdud^ sub- 
lie, serpentine nature can readier say a prayer full of good 
wordi add wishes, a(s easily as satan could use stripturer 
kngoage in the teaz^tation of Christ; but nfothiflgcao i»«dlf 
io be like God, or tO' tmitt with bib goMpdfiess and hoHneah 
but that spirit in us, which partakes ^Ws divine tature*r^ 



bifitized by 



Google 



247 

y 

Therefore to ridiwue praying by the «pirit, or afl moveJ 
by the spirit, is ridiculing the ont only prayer that is divine^ 
or can do us atay divine j^ood ; and to reject and op- 
pose it,*>Q8 a rain cMceit, is to quench^ and suppress all 
that h holy, heavenly, and divine vt^ithin ttd. For if thi» ^ 
holy spirit ddes not Hire and move in us, and bring forth all 
the praying affections of our doulsyi^^ may as tveli think of 
rearching heaven with our hahds a^ with our prayers. 

A^ead. I knbw^ot, Theophiiua, how to deny any thing 
that you have herd said, yet t&is stccount deems to make no 
distinction better een our own good spirit, and the holy spirit 
iSifOod. I took the inspirati^^n^i anj^graces of the holy 
spirit, tor b^ sromething that came ifito us from vntkouU and 
to be^ dsdi^hVtct from our own good spirit, as i God is dis- 
tirict from the creature. 

Thecfph, The holy spirit 6f God is as necessary to our di- 
vine* life, 6r the life of graoe, as the (»tr of this world is ne- 
ce^ary to our animal life ; and is as ^sttxict from ud, and 
as much •without us, as the air of this world is distinct from, 
stnd withmU the creatures, thatlive iti it. And yet our own 
gdod spirit, is the ver^ spirit of d'od moving, and stirring in 
us. 1^0 animal can unUe with, or breathe the air of this 
world, till it has first the air of this Wodd brotight forth as 
the ii^m birth of it« own life in itB itd^lf ; this is its otily ca- 
pacity to lite in the spirit of thi^J Woi-ld ; and the breath,: 
or spirit that thos arises in it& own lif(^, is the verf same 
breathy that id in outwftrd nature iki trhich it lived, itis^ 
strictly thud,^irith the spirit of Gotfin our uouls, it must 
first hsrve a birth wtt^n tis, arising from the life of our 
«ouId, and as sucli is our only capacity to have life, and lire 
ih the i^rit df*Odd himself, sM id the very btiaih of the 
spirit ofGod, whd is yet as <&titttt from us, ad the bi^eath' 
of our animaMife, that ari^s^from our own fire, k distinct 
fromthifrair ofth^ World mv which it Ht^s. And thtia, 
Acadiemicite^ bur oiati/i good dbitit, h thife very spitit of \h€ 
deity, and yit not God, bdt the spirit df Gdd breathed of 
kindled into a crftaturely form ; dnd this good spirit, divine' 
in itSoHgin^ and di^ne m its neitiirSy k that dbrife itf u^, 
thtrt^ecai r«rathGi»d^unitfe tH^knn^ cd-operate i^ithliito, 
W iB9V^i and^^Mess^ by Miln, as our earthly s^ ini is, b^ 
Uii« outward spiht ^f this i^.^^ntary w^rM. 
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Acad. Indeed, Theophilas, you have ia few words so 
gone to the bottom of this matter, that nothing is left either 
for anj farther doubt, or inquiry about it. My own good 
spirit is the breath of God in mie, and so related to God, as 
the breath of my animal life is related to the air or spirit 
of this outward world. It is from God, has the nature^ the 
eternity ^ihe spirituality of God ^ as the breath of my flesh 
and blood has the grossness, the earthly, transitory nature 
of the spirit of this world. And as all my communication 
with this world arises from the breath of this %vorld, la- 
dled in my own life, so all my possibility of communication 
with God, arises solely from the breath of his holy spirit 
brought forth in the liJe of my soul ; and I can only live in 
God b;^ his spirit having a birth in me, as I can only live in 
this world by having its spirit bom in me. This plain truth. 
!«ets all the scripture doctrine concerning the necessityypow 
er, and operation of the holy spirit in the greatest and most 
edifying degree of clearness. Thus what can Wja more. 
I)lain, sober, and palpable truth, than when the apostle 
saith, they only are the sons of God who are led by the spirit 
of God. It is only like saying, that those creature only be- 
long to this world, who. live in and by its spirit. 1 shall 
here Sir, only add, that my gospel faith stands now upon a 
most solid, and comfortable foundation,. my heart is all de- 
light, and devotion to God when I consider, fi^s^ that Christ 
my redeemer is the first seed of the womany or power of 
salvation inspoken into fallen ^dam, the Immanuelf the God 
within every man^ the light that lighteth every man, that com* 
eth into the world. Secondly , that the holy spirit of God,, 
the breath of eternity, hath also its seed of life in my soul ; 
for where the word or <^on of God is^ there is the «pirit4>f 
God in the 'same state ; if one is only a seed of life, a spark 
of heaven, the Qtberisso also, and these ttvo thus consid- 
ered, are the. glorious pearl of eteAaity hidden in eVery 
man's soul, and so often spoken of before. And 'thus we. . 
understand, how the whole of our red^ption (according 
to the plaip language of scripture) is inwardly and outward- 
ly, solely the work of the light and spirit of God, a kingdom 
of God both within and wi^out us, and to which we do not,, 
cannot live, bat so far as we are inspired^ moved, aiid l^d 
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by the spirit of God. Earnestly therefote to pray, hum- 
bly to hope, and faithfully to expect to be 4ioniinuaUy in- 
spired, and animated by the holy spirit of <5od,has no more 
of vanity, fanaticism, or enthusiastick wildness in it, than to 
hope^and pray to adt in every thing from, and by a -good 
4^rit. For as sore as the li|> of truth liath told tia, that 
ihere.isibtit one that is jfooci^'so sur^ is <it, that tiot a ijporlb 
of goodness, not ai^ea^/^ of piety can be 1^ »ny creature^ 
eiUherin'hearen, or oh earth, but 'by that divnre spirit, 
which is the breath of God, breathed from himself ibto the, 
creature. The maitter is not aboiit appearances of Red- 
ness, forms of viartue, rules of religion, or a prudential picfty^ 
feriiHed to 'time, and place and character, all these are d^rees 
of goodness that our old man can as Easily trade in,«8 4n an^ 
other matters of this world. But so much a^ we hate of a 
keavenhf and Sdxiine goodness, or of a gbodness that belong* 
to ifaearea, and has the nature of heaven in H, so mi^h we 
must hare of :a dmne inqfiration in us. Fot ^ nothing 
can Ml to tbe earth, but because it has the nature of the . 
earth inlt ; «o it is a truth of the ulmost certainly, that no- 
thing can ascend totvards heaven, or have the least power te 
unite with it, tot that very spirit whi^h calrtfe down fto&k 
teay€|i, and has the nature of heaVieii in it. Thift trutli 
therefore, that the temgdom of GoA is within «i^ that its 
light is solely the lamb of God^ its spirit lolely ^^ spidt 
of God, stands upon a rock, against which aH iittie«npts ar^ 
in vain. All that I now far^ver -desire t^ k^ow, is only thiSj 
how I may keep free from all delusions in this n^attfer, toxl 
not take mynowki natural abilities, teiftpeis afad passions, or 
^be suggestions of evil spirits, to be woridng of the spirit of 
God in me. Pray, Si f, tell me, how I shall safely know^ 
when and bow iar I mm led, bnd governed by tbe spirit of 
God? 

Thttjph* You may know this, Acnd^mi^UB, |u^ ieu yo4 
know, when you are ^vemed by the spirit of wrath, envy, 
guile, craft or coyeteousness. Every man knows diis of 
himself aar easily, and as certainly, aH h6 knows when hh i» 
hungry, pleased^ or displeased. Now it is th^ sam^ thibg 
with regard to the feipirit #f God, the knowledge of it is a^l 
perceptibitt in yourself and liable to no moH delvrfiic^. For 
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the spirit of God is more distinguishable from all other 
spirits and tempers, than of your natural affections, or tem- 
pers are from one another as I ivill here plainly shew 
you. • ^ 

'* God is unwearied patience, a meekness that cannot be 
provoked, he is an ever enduring mercifulness, he is un- 
mixed goodness^ impartial, universal' love, his delight id in 
the communication of himself, his own happiness, to every 
Ihiog, according to its capacity. He does every thing that 
is good, righteous, and lovely, for its own sake, because it 
is good, righteotus, and lovely. He is tjhe good from which 
nothing but good cometh, and resisteth all evil only witti 
goodness." This Sir, is the nature and spirit o(G^d, and 
here ;fou have youp infallible proof, whether you are fnov-' 
ed and led by the spirit of God.^ Here is a proof that nev- 
er can fail you, is always at hand, and is liable to no'mis- 
take, or delusion. If it be the earnest desire, and longing 
of your heart, to be merciful as he is merciful, to bg full of 
his unwearied patience, to dwell in his unalterable tneekness ; 
if you long to be like him in universal, impartufl love, if 
you desire to communicate every good to every creature, 
that you are able ^ if you love and piiactice every thing that 
is good, righteous, and lovely, for its own saA^^ because it is 
good, righteous and lovely, and resist no evil, but with good- 
ness ; then you have the utmost certainty, that the spirit of 
God liveth, dwelletb, and governeth iti you. Now all. these 
tempers are as Hcnowable to every man, as his own love 
and hatred, and therefore no man can be deceived as to the 
possession of them, but he that chooses to deceive himself. 
Now if you wwit any of these tempers, if the tt?M« (ent of 
your heart and mind is not set upon them, all pretences to 
an immediate inspiration, atid continued operation of the 
spirit of God, in our soul, are Yam and groundless. For 
the spirit of God is that^ which I have here deseribed, and 
where his spirit dwells, and governs, there all these tem- 
pers are brought forth or springing up, as the certain fruits 
of it. What room, therefore, Academicus, for so much un- 
certainty, or fear of delusion in this matter? Keep but 
within the bound* here set you, call nothing 9 proofs of the 
spirit or work of God in your soul, but these tempers^ and 
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the works which they produce, and then, but not till then, 
you may safely and infallibly say with St. John, hereby we 
knots) that he abideth in us^ by the spirit which he hath given us, 

Acad. Indeed, Theopbilus, yo]i have given me a short, 
tnit very full and satisfactory answer to my question. I 
now perceive that as a spiritual man, or one devoted to the 
spirit of God, I am not to look after any extraordinary, any 
new openings, illuminations, visions, or voices inward, or 
outward from God, ^proofs of the spirit of God dwelling 
and working in me ; but that all my proof, and security of 
being governed by the spirit of God, is to be grounded on 
other matters. That the boundless humility, and resigna- .' 
tion of the hoVj Jesus, the unwc^aried patiencev the unal- 
terable meekness, the impartial universal love of God, man- 
ifested in my soul, are its only proofs, that God is in me of 
a truth. Thus far all is right and good. 

But yet, sir, surely it must be said with truth, that the 
spirit of God oflten discovers itself, and operates in good 
souls in very extraordinary ways, in uncommon- illumina- 
tions, and openings of divine light and knowledge, in the 
revelation of mysteriest in strong impulses j and sallies of a 
wonderful zeal, full of the highest gifts and graces of God. 
And that these have frequent^ been God's gracious meth- 
ods of awakening a sinful wprid. 

Theoph. What you say, Aeademicus, is very true, and 
almost every age of the church is a sufficient proof of it. — 
By the goodness of God, the church has always had its ex- 
traordinary persons highly gifted from above, made burning 
and shining lights, and carried into as uncommon ways of 
life, by the same spirit, and for the same ends, as John the 
Baptist was, and as different from common christians, as he 
lyas from the common Jews. But my friend, these extraor- 
dinary operations of God's holy spirit, and the wonders of 
his gifts, and graces shewing themselves at certain times, 
and upon certain persons through all the ages of the church, 
are not matters of common . instruction, they belong not to 
our subject, it would be ignorance and vanity in me, to pre- 
tend to let you into the secret of them, it would be. the 
same thing in you to think yourself ready for it 
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Would yoa know the sublime, the exalted; the augelick 
in the christian^ife, see whal the son of God 6aith» thou 
shcUt love the Lord thy. God mtk cdi thy heart; with^ all tky- 
soul, with eUl thy mind, and with ail thy strength ;^ and thy 
iieighbour cu thyself. On these two^ saiib he, hamg all the- 
law and the prophets. And without tbeae ttva things, no 
good light ever can arbe, or enter inta your souL Take 
all the sciences, shine ia all the accomplishments of th« let- 
tered world, they will only lead you from one vain passion 
to another ; ev€ry thing yoa send out from within you, is' 
selfish, vain and bad, every thin^ you see, or receive from 
. without, will be received with^ a bad spirit, tili these two 
heavenly tempers have overcome the natural perver^enew 
of fallen nature. Till then> nothing p«rc can proceed from 
within, nor any thing be received in purity from without. 

Think youself therefore unfit, incapable of judging right- 
ly ^ or 'acting virtuously, till these two tempers have the 
government of your heart. Then every truth will meet 
you, no hurtful eprour can get entrance into your heart ; 
you will neither deceive, nor be deceived, but will have 
better knawledjge of all diytne matters* than all the human 
learning in the world can hielp you to. 

Would you know what it is to love God with all y^ur 
heart, and soul, &c. you need only look back to that which 
has been said of the nature ^nd spirit of God. For when 
with all your heart and sotd you-love, and long to have tha^ 
nature^ and spirit^ to be-wholly united to .it'^ possessed and- 
governed by it, then you love God withall your heart and 
^oul, &c. And then you are&grtcapable of loving yourself, 
and your neighbour rightly. For, so much as you have of 
the divine nature and spirit iti you, just so much power have ^ 
you of lovjng yourself, and your neighbour aright ; that is, 
of loving only and equally that- in yourself, and your neigh- 
Ibtour, which the Deity only andequaHy loves both in you, 
and him; But it is time to part, when we have only told 
our silent friend Humanus, that if we live to meeta^in; we 
shall. with alLour hearts receive hito as a speaker amongst 
ns* And so, gentlemen, once more, adieu. 
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